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FOUNDATION OF THE SW ANDER
LECTURESH IP

HE Swander Lectureship in the Theological Semi
nary of the Reformed Church in the United States,

located at Lancaster, P a. ,
was founded by the Reverend

John I . Swander
,
D D , and his wi fe, Barbara Kimmell

Swander, for the twofo ld purpose of promulgating sound
christological science

,
and of erecting a memorial to their

daughter, Sarah Ellen Swander, born April 30, 1862,
died

September 29, 1879 ; and
' to their son

,
Nevin Ambrose

Swander, born August 7, 1863 , died March 29, 1884 . It
shall be known as the “Sarah Ellen and Nevin Ambrose
Swander Lectureship . For its ma intenance a sum of

money was given to the Board of Trustees o f the said
Theo logical Seminary, the interest of which is to be ap
pl ied for the publication of lectures in book form, in
accordance with the conditions defined by the terms which
accompanied the conveyance of the fund into the hands
of the afore - named Board of Trustees .
These lectures are to be delivered by members of

'

the
Faculty of the Theological Seminary

,
and others whom

the Faculty may select and secure for such service ; and
while the said Faculty shall guard diligently against the
admission of anything into these memorial volumes at
variance with the truth as it is in Jesus, they shall not
be held responsible for the views O f the individual
lecturers .









PREFACE

HE current year marks the Three Hundred and
Fi ftieth Anniversary of the publication o f the

“

Heidelberg Catechism . In accordance with the action
of the General Synod

'

o f the Reformed
"

Church in the
United States, this historic event is to be celebrated by
synods, classes,

"

and congregations With appropriate ser
vices

.
S ince the Reformed Church,from its foundation

in the- NewWorld , has adopted the Heidelberg Cate
chism as ' its only standard Of doctrine and its hand
book of religious instruction for the preparation of the
youth for communicant church-membership, the celebra
tion has special significance for both ministry and laity .

It ought to be a 'year of grace in which We shall renew
our

“appreciation Of a precious religiOus heritage and
our sense of responsibilityin the work of the kingdom
of God . Blessed, indeed, is the Church whose lineage
extends for centuries into the

‘ past but still more blessed
is the Church,the scOpe of whose vision and the

.

purpose
of whose operations extend for centuries into the future .

In response to a request from the Publication and
Sunday School Board of the R eformed Church in the
United States to prepare a pamphlet on the historical
and ‘ doctrinal aspects Of the Heidelberg Catechism Tor
circulation during the anniversary year , I began these
studies .

“ The material
,
however, grew

'

far beyond the
scope Of the Original plan . In order that the work
might be put into permanent form, the Faculty of the
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Theological Sem inary of the Reformed Church in the
United States

,
at Lanca ster, Pa . , urged me to publish

it as a volume in the series of the Swander Memorial
Lectures . While the contents were not forma lly de
livered before the Faculty and the students of the Semi
nary

,
the substance was presented from time to time

in the class- room , before ministerial assemblies , and at
congregational meetings throughout the year. In this
way

,
I trust

,
the term s of the Lectureship were met

and the purpose of its founders was subserved . I deem
it a rare privilege to be permitted to contribute a volume
to this series of lectures, hoping that I mayma intain,
in a measure at least, the standard which has been set

by those who have preceded me .
A fter the minute investigations of German and Dutch

scholars, one would be presumptuous , indeed, to pretend
to offer any new material on the history of the Heidel
berg Catechism . Yet, Ou account of the researches of

Gooszen, Lang, Kluckhohn , Wolters, and others, many
of the articles in the TercentenaryMonument ( 1863)
must be rewritten . T he new historical data I have en
deavored to incorporate in the second , third, and fourth
chapters of this book. The plan of treatment and the

differentiation of the doctrine of the Catechism from
that of the several types of Protestantism and from con

temporary theological thought, I have found neither in a
German nor in an English work. In gathering material
from many sources and in showing the relation of the

Catechism to the past and the present, I mayhave ren
dered a service to thereader, whowill be able to count on
the fingers of one hand the books in English on the Hei

delberg Catechism published during the last two decades.
I am indebted to P rof. John S . Stahr, D.D.

,
of Frank

lin and Marshall College , for reading the manuscript
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and for valuable suggestions , and to Prof. C . Nevin
Heller, O f Franklin and Marshal l College, and to my
colleague

,
Prof . Irvin H . DeLong, for their assistance

in the reading and the correction of the proof .
I f these studies will help the reader to understand

more clearly the history and genius of the Heidelberg
Catechism and to comprehend more definitely the mis
sion and responsibility of the Reformed Church in the
United States, then I shall feel that, with all its lim ita
tions and defects

,
this work has not been done in vain .

LANCASTER, PENNSYLVAN IA .

February I , 19 13 .
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The H eid e lberg Catechism

Historical and Doctrinal Studies

CHAPTER I

AN H ISTORICAL SKETCH OF THE CATECHUMEN
ATE BEFORE THE REFORMATION

N FELICITOUS phrase Max Goebel described the
Heidelberg Catechism as “the flower and fruit O f

the whole German and French Reformation . It may
be said W ith equal truth that the catechisms of the l 6th

century are the fruition of a catechetical history be
ginning with the Christian Church . For the Reformers
were not the inventors of the methods or of the ma
terial of catechization . These were gradually developed
in the ancient and the mediaeval Church . But

,
like so

many of the doctrines
,
ordinances

,
and usages of Cath

olicism ,
the practice of catechization had to be reformed

and readjusted SO as to conform to evangelical ideals
and needs . To Show the historical significance of the
catechisms of the Reformation and to give the Heideli

berg Catechism its historical setting, we shall present a
sketch of the origin and growth of the catechumenate
from the beginning.

Three things the Reformers received as a heritage
from the mediaeval Church — ( I ) the practice o f cate
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chization in one form or another ; (2 ) the material for
catechetical instruction ; (3 ) handbooks for the use of
ministers and teachers

,
commonly called catechisms .

THE CATECHUMENATE

THE catechumenate in its simplest form is as old

as Christianity . The Greek verb Kamxe
'

iv appears
,
in

various forms
,
seven times in the New Testament . It

means literal ly “to sound down upon ,
” “to din in the

ear” ; its secondary sense is
“to inform one by word of

mouth ,
” “

to teach orally .

”
Its use in several passages

in the New Testament suggests instruction in the ele
ments Of Christian doctrine , by way Of contrast not to
a superficial , but to a detailed and thoroughgoing, indoc
trination in “

the mysteries O f God . It had to do with
“the rudiments o f the first principles Of the oracles of
God (Heb . Thus Theophilus had been “taught
by word of mouth ( lit . catechized) in the things O f
Christ

,
yet Luke addressed his Gospel to him that he

might be confirmed in what he was taught (Lk .

Apollos
,
also

,
had been “instructed” ( lit . catechized) in

the way of the Lord . Yet Priscilla and Aquila “took
him unto them and expounded unto him the way of God
more accurately” (Acts While this specific
meaning is not given the w ord in each of the seven
passages in the New Testament

,
it gradually came to be

app lied to the instruction o f converts from Judaism and
paganism as a preparation for baptism and admission to
all the privileges Of the Church .

Instruction Of this sort was not an innovation of
the early Christians . The Jews, in the schools attached
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to the synagogues
,
carefully educated their Children in

the Law and the Prophets by catechetical methods .

Proselytes
,

converts to Judaism— also . received
catechetical instruction before

,
and probably after , their

admission into the synagogue . The continuance of
the practice by the Christians was not based on a di
rect command of Jesus or of his apostles , but upon
the nature Of the gospel , which is an appeal to the rea
son and conscience o f men . However rudimentary its
form . may have been

,
catechization has been in vogue

since the days of the apostles .
The function of catechization was not performed

at' first by a distinct class, though it was closely allied
to the work of the early teachers (SISdUKaAoI ) . The
period of preparation for baptism for obvious reasons
had to be brief, e.g. in the case o f the Ethiopian
eunuch and of the Philippian j ailer . The material of
instruction was not fixed, as in our catechisms , nor was
the Socratic method of asking and answering questions
used— a method by no means essential to the catechetical
system . As time went on the preliminary instruction
o f converts developed into the elaborate scheme of the
catechumenate of the third and fourth centuries

,
desig

nated by Achelis, in his Practical Theology , as the
Catechum enate of P roselytes in the ancient Church , in
contrast to the Catechumenate of Children,

which be
longs to the Middle Ages and to modern times .

THE CATECHUMENATE OF PROSELYTES
References to the method and material o f catecheticaI

instruction in the 2d century are fragmentary and
vague . It is the period of transition to the highly or

ganized catechumenate of the 4th and sth centuries .
The principle sources Of information are the writings
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O f Justin Martyr ( 100- 163 ) and Tertullian ( 160

From a description of Christian baptism by
Justin Martyr in his Apology ( I . we infer that
candidates for baptism who were converts from either
Judaism or paganism were privately instructed ; and
when they were persuaded that the teaching was true
and undertook to live accordingly

,
they were required

to prepa re themselves by prayer and fasting for the
baptismal act . The congregation prayed and fasted with
them .

“Then they are brought by us where there is
water

,
and are regenerated in the same manner in which

we were ourselves regenerated . For in the name of
God

,
the Father and Lord of the Universe

,
and of our

Savior Jesus Christ, and of the Holy Spirit, they then
receive the washing of water .
In Tertullian’

s On P rescription against Heretics ( c .

we find for the first time the word Catechum eni.

From the day they announced their desire to join the
church the catechumens were counted a part of the con

gregation,
were placed under the care of a teacher, and

became Obj ects of the prayerful and loving attention
of the members . They were not, however, admitted into
the regular services of the sanctuary , but occupied the
same position as penitents— an evidence of the moral
rigor of their preparatory training . They assembled in
special rooms in the church building or in annexes
erected for that purpose . They entered Upon the last
stage of their instruction by a confession o f faith

,
vows

O f fidelity
,
and renunciation

,
after which they were

known as edocti ( full- taught) or corde lotz
'

(washed in
heart) , and were permitted to take part in congregational
worship .
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THE FINAL FORM OF THE CATECHUMENATE

ADM ISSION to full church membership was made more
and more difficult in the 3d and 4th centuries . Con
verts from heathenism had to be grounded in Christian
principles and practices as thoroughly as possible, to safe
guard them against heresy and against relapsing into
the world . The services of the Church , its doctrines,
prayers

,
and sacraments

,
were surrounded with an air

of sanctity and mystery, and could presumably be under
stood and enj oyed only by the “initiated,

” “illuminated,
”

or baptized . An instance of extreme puritanical rigor
is found in the history of the early Syrian Church, where,
until the 4th century, baptism was

“a privilege reserved
for celibates, or was postponed till a period in life when
men and women felt disposed to live separately. Thus
the Christian comm unity consisted of baptized celibates

,

together with adherents , who clung to the Church and
yet were not really members of it.
The catechumenate in its most highly developed form

from the 4th to the 6th century ,
consisted of three stages

extending over about two or three years z

I. A person announces his intention and desire to
becom e a Christian . Investigations are made into the
sincerity of his purpose, and then instructions a re given
on what the Church will require o f him . I f he repeats
his desire, he is admitted to the rank of

'

a Christian and
pledged to the hearing of the sermon by the laying on

of hands and the Sign of the cross— a ceremony which
even a layman may perform (Augustine de cateen. rud e

5 ; Conf. I . I I ; de peer. merit. I I .

II . Upon a specific desire for the Holy Communion
the catechumen is inducted into the second stage of in
struction by laying on of hands

,
prayer

,
and the recep
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of Justin Martyr ( 100- 163 ) and Tertullian ( 160

From a description of Christian baptism by
Justin Martyr in his Apology ( I . we infer that
candidates for baptism who were converts from either
Judaism or paganism were privately instructed ; and
when they were persuaded that the teaching was true
and undertook to live accordingly

,
they were required

to prepare themselves by prayer and fasting for the
baptismal act . The congregation prayed and fasted with
them .

“Then they are brought by us where there is
water

,
and are regenerated in the same manner in which

we were ourselves regenerated . For in the name of
God

,
the Father and Lord of the Universe , and of our

Savior Jesus Christ
,
and of the Holy Spirit

,
they then

receive the washing of water .
In Tertullian’

s On P rescrip tion against H eretics (C.

we find for the first time the word Catechnm eni.

From the day they announced their desire to join the
church the catechumens were counted a part of the con

gregation,
were placed under the care o f a teacher

,
and

became Obj ects of the prayerful and loving attention
of the members . They were not, however, admitted into
the regular services of the sanctuary, but occupied the
same position as penitents— an evidence of the moral
rigor of their preparatory training. They assembled in
special rooms in the church building or in annexes
erected for that purpose . They entered upon the last
stage of their instruction by a confession of faith , vows
of fidelity

,
and renunciation

,
after which they were

known as edocti ( full- taught) or corde loti (washed in
heart) , and were permitted to take part in congregational
worship .
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tion o f salt (datia sal is ) — the sacrament of catechumens .
He is privileged to make the sign of the cross and is
permitted to take part in prayers for catechumens pre
ceding the Communion

,
after which he is formally dis

missed from the service . The prayers o f the baptized
members o f the family he i s forbidden to hear

,
and the

blessing in fami ly worship he can receive only when
separated from the believers . He is under strict disci
pl ine of the congregation and is taught the doctrines of
the Church , especially those pertaining to the person of
Christ . He is admitted to the third stage only when
he approves himsel f moral ly worthy and expresses a de
sire for advancement .

II I . He is enrolled on the l ist of the church at the
beginning of the quadragesimal season . Those en

rolled are called illnrninati or cpwn iéuevoi , because they
are about to be enl ightened with the truth of the gospel
and to be admitted to baptism . On account of their
fitness to enter upon the Christian l i fe they are known
as conipetentes .

The instruction for baptism is given by a bishop or a
presbyter . The first part consisted ( I ) of instruction
in what they must give up ( the renunciation ) (2 ) of in
struction in what they must believe ( the faith ) (3 ) of
a series o f exorcisms by which the evil spirits were to

be driven out of the candidates . By Thursday of Holy
Week those who satisfied the bishop were finally selected

,

and
,
after fasting on Friday

,
they presented themselves

on Saturday morning for the last act of preparation be

fore baptism itself
,
which normally took place that

same evening . At their last preliminary service there

were three ceremonies : ( I ) the concluding exorcism ,

with impo sition of hands on the candidates as they
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knelt facing the east ; (2) the exsufflation, or breathing
into their faces ; the cjfeta, the touching of each
person with spittle or oil on the mouth, ears , etc .

, in
imitation o f Jesus ’ action in Mark 7 : 3 1 -

34 .

Alongside Of the instruction in doctrine and in the
precepts of Christ

,
the candidates were subj ected to a

series o f examinations , renunciations, and exorcisms ,
conducted in week- day assemblies and continuing to the

3d or 4th Sunday in Lent . On one of these Sundays
was observed the ceremony known as the tr‘

aditio sym

boli and traditio orationis Dom ini
,
the making known

to the catechumens Of the Creed and the Lord
’s Prayer,

both of which were concealed from them up to this time .

On the Saturday before Easter the catechumen returned
the Creed (redditio sym boli) in the way of a confession
o f his faith . On the morning of the Great Sabbath

(Saturday before Easter) the last examination and the
last exorcism ( called Hephata) were held ; in the evening
followed bapti sm ,

confirmation
,
and the administration

of the Lord’s Supper. In Easter week the baptized re

ceived final instruction on the sacraments . They wore
their white baptismal robes till the fol lowing Sunday ,
called on that account Dom inica in Albis ( the Lord

’s
Dayin White) . Thus , after a long and tedious prepara
tion , the children of darkness became sons o f light .
However much we m ay be disposed to criticise the

ceremonialism and the formal ism of the catechumenate in
the ancient Church

,
two characteristics are worthy of

emulation for all time. The one was the training of the
catechumen in prayer and the prayers O f the congre
gation for the catechumen . In all its services the Church
showed a devout interest in the wel fare and progress o f
the catechumen

,
who felt himself upheld by the prayers

of the congregation . The second was the care taken
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that admission into the Church should be granted only
in response to the free volition of the individual . A

person would not be admitted to catechetical instruc
tion or advanced from one stage o f instruction to
another without clear evidence of his desire for the
privileges of church mem bership .

THE CATECHUMENATE OF CHILDREN
TH E rapid growth of the practice o f in fant baptism

not only changed the significance of the catechumenate,
but also led to its decay and abolition . A fter Chris
tianityhad become established in the Empire, adult con
verts became less numerous and the training of bap
tized children came to the front . The purpose of the
catechumenate was now altogether diff erent . With
proselytes (adult converts) baptism was the goal, with
children o f Christian parents the basis

,
of catechization .

It was generally felt that baptized children were in need
o f instruction in both doctrine and morals . But the
Church had little sense o f responsibility for this task
before the time of Gregory the Great ( 590) and Of

Charlemagne Through the Middle Ages the in
struction of children under the direct supervision O f
the Church was somewhat indiff erently attended to .

The work was performed in three ways : by sponsors,
by teachers in schoo ls , by priests in the confessional .
Sponsors were a natural outgrowth of infant bap

tism . The name is found as early as Tertull ian (On
Baptism

,
c . From the 8th century on they became

an important factor in the training of baptized children
and served as a connecting link between the home and
the church

,
the parents and the priests . In the Gapitu

laries of the Frankish kings they are Charged with the
training of children according to their baptismal vows .
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They are held responsible at least for teaching their
god

- children the Creed and the Lord’s Prayer . The ne

glect o f this duty by the sponsors had to be made known
in the confessional and was sufficient ground for
penance .
Children were taught the doctrines of Christianity

in Cloister schools since the 9th century. The Council
of Mayence (8 13) decreed that parents send their chil
dren. to school either to the Cloister or to the priest . In
the 12th century and after, in Cities , schools were opened ,
which were independent Of the Church and yet were
pervaded by a churchly spirit . In these

,
also

,
religious

instruction was given .

The confessional
, In the second half of the Middle

Ages
,
became one of the principal means of catechetical

instruction . In the private confessional the priest was
required to teach penitents the nature o f mortal sins ;
and, i f they were ignorant of the Creed and the Lord

’s
Prayer

,
they were refused absolution until they mem

orized these forms . Inquiry was made of sponsors to
what extent they performed

“

their duties toward the
Children in their charge . The derel ict were severely re

buked and were compelled to amend
,
as far as possible,

their shortcomings . The priests themselves taught the
Decalogue and the Ave Maria to children

,
who were per

m itted to enter the confessional at seven and were com
pelled to come before fourteen . The penitential books
contain many childlike and childish questions which
were especially prepared for the teaching of children .

Gerson,
one of the nobler spirits of his age

,
in a tract

on the Training of Children for Christ, regards the pri
vate confessional as the chief means for child nurture .

We may take the practice in religious education
among the Anglo - Saxons as typical o f what was done
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in other countries . Am ong the duties incumbent on the
parish priest the first was to instruct his flock in thedoc
trines and duties O f Chri stianity

,
and to extirpate from

among them the lurking remains Of paganism .

He was ordered to explain to his parishioners the ten
commandments ; to take ca re that a ll could repeat and
understand the Lord’s Prayer and the Creed ; to ex
pound in Engl ish , on Sundays , the portion o f Scripture
proper to the Mass O f the day, and to preach , or, i f he
were unable to preach , to read at least from a book
s ome lessons Of instruction” (Lingard , Anglo- Saxon

Church
,
C.

Through this institution the Catholic Church keeps
all its members

,
adult as well as Children

,
in the posi

tion o f catechumens . They are perpetua lly the wards
of the Church

,
kept under its strictest survei llance and

never attaining the freedom with which Chri st made them
free . The goal of the catechumenate is reached only
when the earthly pilgrim has passed from time into
eternity .

THE MATERIAL OF INSTRUCTION

TH E material for the instruction o f the catechumen
was not definitely fixed in the apostol ic period . It
gradually crystallized into form . At first much em
phasis was put on moral precepts, though doctrinal sub;
jects were not ignored . The converts were doubtless
taught the salient facts in the l i fe of Jesus

,
such as Paul

received from his predecessors in Christ and recounts
in I Cor. 1 5 :3

-

9 .

“

The words Of Jesus
,
as these are pre

sented in the Sermon on the Mount
,
were probably im
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Prof . Muller, in his Sym bolik, conj ectures that
at the end o f the first century it contained the following
parts : the omnipotence o f God

,
the birth of Jesus from

Mary from the seed o f David
,
his death under Pontius

Pilate
,
resurrection , the coming o f Christ

,
j udgment of

the living and the dead . This material gradually took
the form of the Old Roman Symbol about 1 50 A . D .

,

which ran substantially as follows : I believe in God
the Father almighty and in Christ Jesus his son

,
who

was born of Mary the Virgin, was crucified under Pon
tius Pilate and buried

,
on the third day rose from the

dead, ascended into heaven , sitteth on the right hand
of the Father

,
from whence he cometh to judge quick

and dead ; and in Holy Spirit, resurrection of flesh .

(McGiffert
,
The Apostles ’ Creed, p .

In the 4th century an elaborate course of instruction
was given to the catechumens

, In which there was prog
ress from the lower to the higher truths . The detai ls
varied according to the discretion of the teacher and
the necessities of the taught. Two typical treatises of
this period have been preserved . The one is by Cyril

,

of Jerusalem , entitled Catecheses ; the other by Augus
tine

,
entitled de Catechizandis radibus . The material

was presented in the form of lectures and covered a
wide scope . Cyril

,
for example

,
discusses the following

topics : in the introductory lecture and Cat . 1 , the signifi
cance O f preparation for baptism ; Cat. 2

,
sin and re

pentance ; Cat. 3 , baptism and its saving e ffect Cat. 4 , an

exposition o f ten dogmas
,
based on the articles of the

Creed ; Cat. 5 , faith, in its obj ective and subj ective sense ;
Cat . 6- 17, an extended explanation of the Creed ; Cat .
18- 22

, an address to the baptized and an exposition of
the sacraments of baptism and the Lord ’s Supper .
The essential catechetical material was gradually
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lim ited to the Creed, the Lord’s Prayer, the Two Com
mandments of love, and an explanation of the sacra
ments . The Decalogue was not a part of the catechism
before the Middle Ages

,
though it was used in families

and in Church services . These three parts , Cyprian and
Augustine

,
the Latin Fathers

,
considered the essential

truths O f salvation and called “the Abbreviated Word”

( verbum abbreviatnm ) . They were also the substance
of the disciplina a rcani, socalled because they were kept
strictly Secret from the world at large

,
and were taught

only to those who were properly prepared to receive
them .

Thomas Aquinas ( 1227- 74 ) in his Snmma
,
III . qu. 7 1 ,

art . 4 , speaks o f instructio conversivo
,
which even a

layman was permitted to give
,
and of the conversatio

Christianae vitae
,
to which sponsors ‘ were obligated .

The instructio consists ( I ) of training in the rudiments
of

‘ faith which qualified one for receiving the sacraments,
which devolved principally upon the priest

,
and (2) of

teaching in the mysteries of the faith and the perfection
of the Christian li fe ( doubtless confirmation and the
Holy Communion) , which was the work of the bishop .

Much material was added to the principal parts of a
catechism , as may . be seen from a Picture Catechism

(Bilderkatechismns) used in the 1 5th century for teach
ing Children . It contains verses adapted to memorizing
on the following subj ects : the five senses

,
the seven

mo rtal sins, the six works Of mercy
,
the seven sacra

ments, the seven gifts of the Holy Spirit
,
the eight

beatitudes, the nine strange Sins (aliena peccata) , sins
crying unto heaven

,
ten precepts .



16 THE HE IDELBERG CATECH I SM

CATECHISMS

HANDBOOK S for the use o f the minister
,
parents

,
or

sponsors , are o f comparatively late origin . The word
“catechism”

is first found in the writings of Augustine .

He meant by it, not a book, but a method of oral in
struction . The questions addressed to sponsors in bap
tism

,
which were the same as those answered by prose

lytes in the ancient Church , were called “catechism .

”

Luther was the first to apply the word to a book designed
for the religious instruction of youth .

Numerous manuals
,
however

,
were in use in the

Church before the “catechism” came into vogue . Priests ,
s ince the 9th century , were directed to procure expositions
Of the Creed and the Lo rd ’s Prayer . Before the invention
of printing such expositions were necessarily in manu
script

,
and in the hands of the clergy rather than of the

people. Among the most notable was The Exposition of
the Monk Kero of S t. Gall (8th century) , including the
Creed and the Lord

’s Prayer . . In the 9th century ap

peared a valuable catechism known as the W eissenburg ,

composed by Otfried , and comprising the Creed, the

Lord’s Prayer
,
the Commandments , the Athanasian sym

bol and the Gloria in Excels is . This book is of Special
significance for Protestants , since it can be shown that
Luther made use of it in the preparation of his catechism .

Bruno Of Wurzburg ( 104 5 ) was the first to expound the
Creed and the Lord ’s Prayer in questions and answers .

The pupil asked
,
the teacher answered . This me thod

became popular in the penitential books of the 14th and

1 5th centuries . In a booklet entitled TheComfort of the
Soul ( 1 5th century) , the child says to the father con
fessor : Dear father

,
I beseech you through our Lord



SKETCH OF THE CATECHUMENATE 17

God
,
teach me what are the Ten Commandments . The

confessor answers : Dear Child , I would teach thee that
thou askest God before me . The first Commandment is

as follows : Non adorabis , etc .

The Waldenses and the Bohemian Brethren were
unusual ly zealous in catechization and produced several
catechisms . They accepted the standard formulas , the
Decalogue, the Creed , and the Lord’s Prayer, and ex
pounded them under the topics O f faith

,

“love
,
hope . The

Bohemian Catechism was sent to Luther by B ishop Luke,
w ith the request that he translate it into German ; which
he refused

,
because he did not agree with the doctrine of

the Lord ’s Supper contained in it .
With the invention Of printing catechisms could be

placed in the hands o f the laity . One O f the earliest
m ethods of popularizing the contents was the use o f

illustrated wall tablets
,
containing the Creed

,
the Lord’s

Prayer
,
and the Decalogue . They were hung up in homes

and schools , especially among the poorer people and the
peasants . A Tablet of the Christian Life appeared in
the Isth century, with the following admonition : All
good Christians ought to have it for themselves

,
their

children
,
and their servants in their homes .” Luther’s

small catechism , in its original edition, was printed on

two tablets for use in homes and schools .

To summ arize, we find that the Reformers accepted
the standardized m aterial of the catechisms Of the Catholic
Church— the Creed

,
the Lord ’s Prayer

,
the Ten Com

mandm ents
, with explanations of the sacram ents . They

also adopted the form of questions and answers intro
duced by Bruno . Some, even , like Leo Jude in his large
catechism , assigned the questions to the pupil and the an
swers to the teacher . They also used the tablets for the
walls of homes and schools . The catechisms

,
however

,
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were prepared in the language of the people
,
instead of ,

the more stately Latin of the mediaeval Church . Yet it
must be remembered that bishops and councils reiterated
the demand that the main parts of the catechism be ex
pounded in the vulgar tongue . Special stress was laid by
the Reform ers on the instruction O f Children for confirm a

tion
,
as well as o f adults

,
whose education in religion had

been sadly neglected for generations . The distinctive ge
nius of Protestantism appears in the o ft repeated ques
tions

,
both in Lutheran and Reformed catechisms : What

is this ?” “What do you understand by this ? ” “What dost
thou believe concerning this ? ” etc . The catechumen is
supposed not only to memorize sacred formulas

,
but to

have a personal experience and understanding of the
truth which they contain .



CHAPTER II

EVANGELICAL CATECH ISMS BEFORE THE HEIDEL
BERG CATECH ISM

HE catechisms of the Protestant Churches are natur
ally classified as Lutheran and Reformed . In Ger

many a number of catechisms were published before the
appearance of Luther’s two catechisms, and in Switzer
land and Germany

,
among the Zwinglians and Calvinists

,

the forerunners of the Heidelberg were even more numer
ous . These preparatory works

,
however

,
were quickly

superseded by the Small Catechism of: Luther and the
Heidelberg Catechism of Ursinus and Olevianus , both of
which have become authoritative symbols in the respective
churches.

LUTHERAN CATECHISMS
IN a work by F . Cohrs

,
Die evangelischen Katechis

musversuche vor Luthers Enchiridion
”

( 1900 he
catalogues and describes a long series of catechetical
works before Luther’s catechisms One of the
earliest, known as Questions for Children, came from\

the Bohemian Brethren Luther became ac

quainted with it in 1 523 , and followed it in putting the
Decalogue in the first part of his catechism . His col
league, Melancthon, published an Enchiridion (Hand
book) in 1525 . It contained an exp lanation of the Deca
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logue, the Lord ’s Prayer, and selections from the Scrip
tures , with an appendix for instruction in reading and a
brief course on morals based on passages from the seven
ancient sages . In 1 527 he also issued P assages in which
the whole Christian Life is Contained . An anonymous
booklet for the instruction of laymen and children ap

peared in 1 525 , comprising for the first time the five sm ain

parts (fiinf Hanptstiicke) —the Comm andments
,
the

Creed, the Lord
’s Prayer

,
and the two Sacraments . The

“first actually evangel ical catechism” was Baders Ge

spriichbiichlein (Conversational Booklet) in 1 526 . John
B rentz issued Ques tions on the Christian Faith for Yoa th

( I 527 or which contained expositions o f the five main
parts in a clear, childlike, and confessional form . His
large catechism did not appear until 1 535 . From the
hands of Andrew Altham er we have Catechetical In

s truction in the Christian Faith; how the Youth are to

be taught and trained It was the first book in
which the material was arranged in questions and answers
and which had the term “catechism in its title. Valuable
as these books were , they 'fell into the background after
Luther’s catechisms were circulated .

Even before Luther published his 95 theses
he felt the need of explaining to the people the traditional
catechetical material . Traces of such feeling are in
evidence at least since 1 5 16 . For the aid of those who
came to the confessional he prepared a Short Explanation
of the Ten Comm andm ents This was followed
by Short Directions on how one is to Confess his S ins

in substance an explanation of the Decalogue .

The material in these two minor tracts was publ ished in
A Short Form of the Ten Commandm ents

,
the Creed, and

the Lord
’

s P rayer Three of the main parts of

a catechism were for the first time combined by Luther
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at Wittenberg ( 1 52 1 - 22) and by the visitation of the
churches of Saxony In his experience with the
radicals he saw clearly that the Church could be recon
structed on evangelical bases only by grounding pastors
and people in the essential truths of salvation .

“The
minimum of knowledge for a Christian he defined later
on in the Foreword of the Large Catechism ,

as follows °
“However, for the common people we would be satisfied
i f they learned the three parts

,
which Christendom has

received as a heritage from olden times — the Decalogue
,

Creed
,
and Lord’s Prayer . Suiting the action to the

word he preached a series o f catechetica l sermons in
Wittenberg during the Lenten season . As a guide for
adults and children he resolved on the preparation of
a catechism in 1 525 . He urged Jonas and Agricola to
prepare a work of this sort

,
but for unknown reasons

they failed to comply with his request . He delivered
another course of catechetical sermons in 1 528, which
were taken down in writing by Deacon George Rorer .
“In these memoranda,

” says Kolde
,

“one can trace the
gradual growth of Luther’s explanation of the main parts
of his catechisms .

Upon his return from the visitation of the Saxon
churches he was so impressed with the urgent need of
preparing popular religious handbooks

,
that he set himsel f

to the task without further delay . In the preface of his
Sm all Catechism we catch a glimpse of the motive which
compelled him to so difficult an undertaking :

“The deplorable condition in which I found the

religious affairs of your parishes on my recent vi sit of
inspection has impelled me to publish this concise and
simple Catechism . Merci ful God, what wretched ignor
ance I beheld ! The common people— especial ly in the
villages— apparently have no knowledge whatever of

Christian doctrine
,
and even many pastors are ignorant
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and incapable teachers .
Though all are called Christians and have the privi

lege of the sacraments
,
yet they cannot even repeat the

Lo rd’s Prayer
,
nor the Creed , nor the Ten Command

ments . They l ive like brutes
,
and

,
having now the light

of the Gospel
,
rankly abuse their Christian liberty .

”

The ideal which he strove to realize in his catechisms
he defined in the preface of the Deutsche Messe ( 1 526 )

“Catechism means instruction, by which one teaches
and shows the heathen who desire to become Christians ,
what they are to believe

,
to do

,
to abstain from

,
to know ,

in Christian ity . This instruction must be given in ser

mons
,
and be repeated and read in homes .”

He began the work in January, 1 529, as we learn
from a letter, dated January 1 5 , to Martin Gorlitz , of

Braunschweig
,
in which he writes : “I am engaged in

preparing a catechism for crude villagers (pro rudibus

paganis) He refers doubtless to the Large Catechism .

But he was preparing at the same time a catechism in
the form of tablets ( tabulae) for children and the
family (pro pueris et fam ilia) . The tablet, as we have
seen, was in use in the latter part of the Middle Ages
and was adopted by Luther as the most suitable way
for the publication of the Small Catechism in its original
form . The first tablet

,
with the Decalogue

, Creed, and
Lo rd’s Prayer, appeared in 1 529 ; the second, with the
exposition of Confession

,
Baptism, and the Lord

’s Sup
per, in March, 1 529 . None of these tablets has been
preserved . The original edition was quickly exhausted .

A Low German translation of the tablets by Bugenhagen
came out

' in book form in April
,
I 529 . The original

edition was issued in a booklet by Luther not until May,
1529, to be followed in a short time by a second edition .

The Large Catechism was published in April of the same
year.
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Luther deserves the credit for giving the catechetical
material o f the ancient Church a fixed form in the five
parts of the Sm all Catechism . These he acknowledged
to be “a heritage from olden times

,

”
and considered as

the necessary knowledge o f a Christian . The material
was taken into the Reformed catechisms , though the
order of arrangement was changed . The plan of the
Heidelberg is probably taken from Lutheran sources ;
its Chri stocentric character, also

,
according to which

the Christian’ s comfort i s based
,
not on knowledge nor on

the covenant of God
,
but on the one off ering of Christ

on the Cross, indicates a Lutheran and a Melane
thonian trend . All this shows in a general way the

close relation between the catechetical tradi tions of the
Lutheran and Reform ed churches and the im portance
of recogniz ing the influence of the one on the other
in their development in the 16th century .

REFORMED CATECH I SM S

TH E authors o f the Heidelberg Catechism had the
benefit of a rich catechetical heritage , not only from the

Lutheran Church
,
but also from the R eformed Church .

The earl ies t known attempts at the making of catechi sms
among the Reform ed are two tablets : the one prepared
in Strasburg, undated , the other in Zurich by Leo Jude

The former contained the text o f the Ten
Commandments , w ith the tradi tional numbering, and
brie f explanations ; the latter has the Commandments,
the Lord’ s Prayer

,
the Ave Maria , and the Creed, without

explanation . Other preliminary and tentative works in
the formative period were prepared by Oecolampadius,
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Ques tions and Answers for the Instruction of Children

(43 Quu . 1 525 ) by Johann Zwick
,

of Constance,
Concise Exposition of the Lord

’

s P rayer, and, in 1 520,

An Exposition of the Creed ; by Konrad Sam , of U lm ,

Christian Instruction of Youth by Hans Ger‘

hardt
, Question and Answer a description o f the

true faith in the form of a dialogue . All of these tracts ,
or booklets, are earnest efforts to meet a widely felt need,
yet none o f them was more than a preliminary work
preparing the way for a greater catechism in the future .

The catechisms in which the distinctively Reformed
characteristics were gradually wrought out

,
and which

were the background of the Heidelberg
,
may be divided

into five groups
,
according to the p lace of composition

,
as

fo llows : the Catechisms o f ( I ) Strasburg, (2 ) Upper
Germany, (3 ) Zurich, (4 ) Geneva , 5 ) Emden and
London (Lasco and Micronius) . In Strasburg three
men were prominent

,
Bucer, Capito, and Matthias Zell ;

in Upper Germany, Jacob Otther, Boniface W ol fhart,

and Johann Meckhart ; in Zurich , Leo Jude ; in Geneva ,
John Calvin ; and in Emden and London , Lasco and
Micronius . The Catechisms of each of these men are
enumerated in Lang’s Heidelberger Katechismus

,
etc.

,

chap . 1 . Space permits us to cite only those works
which had a direct influence on the preliminary drafts
of Ursinus and on the Heidelberg— Leo Jude

,
Christian

Introduction A Short Catechism A

Brief Formula of the Christian Religion ( 1 538 or
Bullinger, Fifteen S ermons ( 1 549 Catechism

W ritten for Adults Calvin
, Catechism of the

Genevan Church Lasco
, Short Investigation of

the Faith ( 1 553 ) Micronius, Short Catechism ; and Cate
chism for Children,

by the preachers of Emden
These sources are doubtless referred to in a general way
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by Olevianus in a letter to Bullinger
,
when he speaks of

the Heidelberg as “devout meditations gathered not o f
one

,
but of many .

”

In this series of Reformed catechisms one can trace
a gradual advance in the art of making catechisms

, as

well as the growth o f a distinctively Reformed type .
Leo Jude was the first to adopt the order and the num
bering of the Ten Commandments as now generally in
vogue in the Reformed churches . In a work of Capito
of Strasburg the address in the Lord ’s Prayer, P ater
Nos ter in Latin

,
is translated into German Unser Voter,

instead o f Vater Unser as by Luther. The petition ,
“deliver us from evil” (von dem iibel) is made to read,
deliver us from the evil one” (non dem Bosen) . The
division of the material into five parts— the Creed, the
Lo rd’s Prayer, the Commandments , Baptism ,

and the
Lord ’s Supper— was taken by Bucer from Luther’s Sm all

Catechism and was generally adopted by the Reformed
Churches . The earlier catechisms were cumbersome and
impractical . They lacked the experimental and confes

sional note. The material of some was not divided into
questions and answers . In others , when so arranged, the
pupil was to ask the question and the teacher to answer.
The specul ative

,
theologi cal , and at times the polemical

elements
,
bulked so large that the material was not

adapted for the instruction of youth .
. Buccr simplified

the contents
,
eliminated the speculative parts, and re

tained that which was useful for quickening the li fe and
enriching the faith of the catechumen . In his catechism ,

for example
,
not a word is found about predestination ,

though he himsel f was a predestinarian . He
,
also, re

iterated the personal and experimental question
,

“What
does this profit thee ? ” and “What are you to learn by
this ?” One of the definite and permanent results o f the
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catechetical development in the Reformed Churches was
the distinction made between religion and theology, be
tween faith and dogma ; a catechism having to do with
the former and not with the latter.
The idea of the covenants

,
which played so large a

part in Reformed theology, is found in the catechisms
of Jude and Bullinger. The Zwinglian spirit was per
petuated in Reformed catechisms by Jude . Calvin in
troduced precise definitions , logical arrangement, group
ing of the material

,
and practical expositions . He

placed the Commandm ents after the Creed
,
so as to make

them the rule of li fe for the beli evers, as well as a mirror
of sin for the impenitent . Lasco framed the answers
so as to make them an

,
expression of the catechumen’s

experience . He was, also, most success ful in the prae
tical appl ication of the truth to the li fe of the pupil .
The tendency in all these catechisms is toward a

common type, the biblical and the experimental . There
is

,
also , a marked advance in simplicity, conciseness,

brevity
, as we pass from the earlier to the later cate

chism s . Yet two things are still to be desired : ( 1 ) a
form of questions and answers

,
showing clearly whether

catechumens are to be taught by a kind of doctrinal
conversation

,
or by catechetical questions ; (2) an organic

relation o f the several parts of the catechism
,
so that

each part is controlled by a central idea . A catechism
which would include these excellences

,
and exclude the

defects of its forerunners
,
would approach the ideal of

the catechetical art— a claim which may be made, in part
at least , for the Heidelberg.

The immediate preparation for the composition of

the new catechism was made by Ursinus in two prelim
inaryworks (Vorarbeiten) in Latin : Summa Theologiae
and Catechesis Minor. Alting

’

s statement in the H istory
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of the Church of the P alatina te that Olevianus, also ,
prepared a preparatory tract on the Covenant of Grace,
is no longer tenable . Not a trace of this work can be
found , and it was probably confused with his Firm

Foundation (Festen Grund) , w ritten after the Heidelberg
was published .

The Summ a Theologiae was prepared in the autumn
of 1 56 1 , as an outline for the instruction of students in
the Sapienz College in the city of Heidelberg. It contains

323 questions , and covers 4 7 octavo pages . It was writ
ten without a reference to the rel igi ous controversies of
the times , nor was it intended as a preparatory work for
a catechism . The author made use of the earlier Re
formed catechisms and was evidently under Melancthon

’

s

influence . The only allusion to current controversies is
found in the reiteration of the doctrine of the perse
verance o f the saints , which recalls the conflict between
Marbach and Zanchius at Strasburg.

The Catechesis Minor
,
with 108 questions , was pre

pared by Ursinus
,
doubtless after frequent conferences

with his associates
,
as a basis for the proposed catechism .

In both form and spirit it differed from the Summa Theo

logiae. It reveals in some po ints a mediating or concilia
tory tendency . The Elector had subscribed the modified
Augsburg Confession and was naturally inclined to tone
down certain Zwinglian and Calvinistic doctrines so as

to make them conform to the Confession and to conciliate
his Lutheran subjects. This tendency accounts , at least
in part

,
for the attitude of the Catechism toward the

doctrine o f predestination
,
the Lord’s Supper, and

church discip line .

In the Summa Theologiae the covenants are the con
troll ing idea

,
in the Catechesis Minor the idea o f salvation

through Christ is central . In this respect it approaches
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the Summa Theologiae, Pro f . Lang concludes that the
theological character of the former is not changed, but
that the diff erence appears mainly in the general abbrevi
ation of the material ( 108 instead of 323 questions) , its
practical bent

,
the elimination of speculative questions ,

the emphasis on the religious and ethical motives— all of
which were an improvement on the Summa and were a

positive
- advance toward a better catechism than had thus

far been produced .

Yet it must be observed that in the Catechesis Minor
the resemblance to Calvin’s Catechism is not so marked
as in the Summa . In the former appears the influence
of the German Reformation . The relation of the first
two parts , Man

’s S in and Man ’s Salvation
,
is found in

the catechisms of the Lutheran type
,
especially in

Luther’s Short Form of the Commandm ents, the Creed,

and the Lord
’

s P rayer, quoted above . Prof . Reu (Quel
len zur Geschichte des kirchlichen Unterrichts, Erster

Band ) publishes a catechism which he has recently
brought to light, entitled, Kurtzen Ordenlichen summa,

etc.
,
Heidelberg. John Kohle, 1 558 . It is a reprint of

an original published in Regensburg, 1 554 , and contains
the threefold disposition of material followed by Ursinus
in the third question o f the Catechesis Minor and in the
Heidelberg Catechism. Reu concludes that “one of the
most renowned advantages of the Heidelberg Catechism ,

the systematic disposition o f its material , is taken from a
catechetical work which comes from a Lutheran source .

”

The idea of thankfulness as the bond o f union between
the Commandments and the Lord’s Prayer

,
in the third

part, i s also a characteristic o f the earlier German cate
chism s .

“Just at these points
,
says Lang

,

“the whole
work, Catechesis Minor, reaches far deeper into the evan

gelical conception of salvation
,
than the Genevan Cate
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chism and here, also, we observe for the first time, even
in the preliminary work of the Heidelberg, an organic

growth beyond Calvinism without giving up its positive
truths

, or entering into opposition against it .
”

After this brief résumé of the catechetical works o f
the Lutheran and Reformed theologians before the year
1 563 , the somewhat rhetorical statement of Max Goebel
will appear to be in close conformity to the facts o f
history : “The Heidelberg Catechism may in the true
sense of the term be considered the flower and fruit o f
the whole German and French Reformation . It has
Lutheran inwardness

,
Melancthonian clearness

,
Zwing

lian simplicitv and Calvinistic fire
,
harmoniously

b lended .

” It IS not simply the work of a man
,
but the

ripe product of an historical process of two generations
,

yea , in a mea sure of fifteen centuries .



CHAPTER III

THE REFORMAT ION IN THE PALAT INATE AND THE
CONVERS ION OF FREDERICK III. TO CALV INISM

THE INTRODUCTION or THE REFORMATION

HE Reformation was introduced ‘into the Pala
tinate at a comparatively late date . From the

year 1 508 to 1 544 the government o f the electorate was
in the hands of Louis I . While he was not an active
opponent of reform , and at times even seemed favorably
inclined to it

,
he was ; never an ardent patron o f the

evangelical cause . He. was disposed by nature to prefer

peace and harmony in his realm rather than stri fe and
division

,
which always attended the introduction o f the

Protestant régim e . Accordinglyhe remained a moderate
Catholic to the dayof his death .

He was succeeded by his aged brother, Frederick II . ,

who
,
owing to his l i fe of adventure as well as to his

close personal connection with the Catholic house of Haps
burg

,
had hitherto taken but little interest in the religious

questions o f the age . But the people of the Palatinate
had in the meanwhile come under the influence of the
new spirit . His nephew, Otho Henry, had already

( 1 542 ) introduced Lutheranism into the Newburg por
tion of the Palatinate and had joined the Protestant
League of Schm alcald . On the 28th of March , 1 54 5 ,

the Elector Frederick II . appealed to Melancthon for
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counsel . But before his advice was carried out the im

patience o f the people outran the hesitation of the

Prince . On Sunday, December 20
,
1 54 5 , as the mass

was about to be celebrated in the Church o f the Holy
Ghost at Heidelberg

,
the whole assembly began to sing

with loud voice the evangelical hymn , Es ist das Heil

uns komm en her
,
long in use as a signal of reform .

The Elector was obedient to the voice of the people and
decreed the introduction of a new order o f worship .

On Christmas , 1 54 5 , the Lord
’s Supper was administered

in the evangelical way in the chapel of the castle, and on
January 3 , 1s46 ,

'

a similar service was held in the Church
of the Holy Ghost be fore a large assemblv o f the people.

While the Reformation was now recognized by the

Elector and hailed by the people
,
the movement so

auspiciously begun received a serious check. The League
of Schmalcald

,
organized by the eva ngelical princes and

nobles of Germany for the defense of Protestantism
against the Catholic emperor and princes , was disinte
grated by the defeat oi the Protestant forces in the battle
of Miihlberg ,

Apri l 25 , 1 547 . The members and friends
of the League suffered the displeasure of the Emperor .

Though Frederick was only a supporter
,
not a member

,

of the League
,
yet he and his people came in for their

share of trouble . The Reformation in the Palatinate was
temporarily stopped

,
and Catholic institutions and

forms were restored . Priests returned to the parishes ,
mass was celebrated in the churches

,
and Catholic pro

fessors taught in the University . For four years the
people had to suffer the impositions o f the Emperor and
the Pope , and found relie f only through the victories of
the Elector Maurice of Saxony, who curbed the danger
ous encroachments o f the Emperor and wrested from him
the Treaty o f Passau . Through the religious Peace o f
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Augsburg
,
1 555 , the Lutheran faith was given the same

legal recognition as the Catholic throughout the empire,
and the princes were free to establish in their provinces
either the one or the other o f these two churches .
The provisions of this peace encouraged Frederick

to advance the evangelical cause. He i ssued orders for
the introduction of a new church order

,
Opened the

Sapienz College for the training of preachers in an Au

gustinian convent at Heidelberg, and in 1 556 offered an
asylum in his dominions to the Protestants who had been
driven from England bythe persecutions of Queen Mary
Three days before his death (Feb . 26 , 1556) he, together
with his wife and forty courtiers

,
partook of the Lord’s

Supper in both kinds .
The successor o f Frederick

,
Otho Henry

,
was pro

claimed with joy and confidence by the evangelical por
tion of his subj ects . He was known to be in cordial
sympathy with the Reformation, and he proved true to
popular expectations . As early as March , 1 556, he or
dered that

,
for the future

,
nothing but the pure doctrine

of the gospel should be preached in his domains and that
all papal superstitions should be removed . A commis
s ion was appointed to visit and inspect the churches,
make a report of their condition

,
and devise plans for

their thorough renovation . He established a Consistory

(Kirchenrath) , two ministers and two laymen , who were
given charge of the ecclesiastical affairs of the country .

The University was revived by the appointm ent o f evan

gelical professors . The sum of florims was appro

priated for the support o f students for the ministry. An
order of worship was prepared for use in the churches ,
and the Augsburg Confession and its Apology became
the form of doctrine for preachers and professors .
Otho ’s p ropitious reign, however, was cut short by his
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sudden death, February 12
,
1 559 .

FREDERICK ’ S CONVERSION TO CALVINISM
THE successor of Otho Henry was the Elector Fred

erick III . , known in history as the Pious . His character
is admirably described by Von Alpen in his His toryand

Literature of the Heidelberg Catechism :
“He was a great

Prince
,
whose name is dear to the Reformed Church and

who was the originator of the Heidelberg Catechism ; and
by its means gave endurance and perpetuity to the Re
formed Church . His name can never be forgotten .

Apart from all the insignia of princely power
,
he was a

truly great man . For schools o f learning and benevolent
institutions he did more than all his predecessors had ef

fected . The entire revenue of the suppressed convents
was devoted to these obj ects . He renounced the customary
pomp of the court

,
and introduced a simple style of living

,

in order to enable him to devote twentv thousand ducats
of his yearly revenues to the endowment o f seats o f

learning and charitable institutions . With a diligence
that never abated

,
he proved the systems of doctrine

which then divided religious attention
,
and adhered with

warm unshaken devotion to that form o f faith which ,
after painful and earnest thought

,
he had adopted as

THE TRUTH .

”

When he entered upon his reign he found not only
his Own province

,
but all Europe

,
the Germans and the

Swiss in particular, engaged in a b itter theo logical con
troversy. The question at issue was the doctrine of the
Lord’s Supper, which was tlie original cause of division
between Luther and Zwingli . The Lutherans were them
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selves divided into two groups— the ultra- Lutherans and
the Melancthonians . The latter

,
on account o f their lean

ing towards Calvin in their views of the Lord ’s Supper ,
were denounced as Crypto - Calvinists . The Reformed
were

,
also , divided into two classes , known as Zwinglians

and Calvinists ; commonly, however, the distinction be
tween the two was not sharply made by the Germans .
The Reformation in the Palatinate from its begin

ning was under the influence of Melancthon,
who was a

native o f Bretten and who
,
since 1 54 5 , was the confiden

tial adviser of the electors in all measures of re form .

When
,
therefore

,
the Augsburg Confession was accepted

by the Palatinate Church , it was the Confession as al

tered by Melancthon
,
who

,
in 1 540,

undertook to amend
the original Confession o f 1 530,

especial ly in the article
on the Lord ’s Supper. The amend

’

ed form was an
approach toward the Calvinistic theory o f the Sacra
ment . Thus the Lutheranism of the Palatinate was o f

a mild and concil iatory type
,
and, in a way, a preparation

for a transition to Calvinism or the doctrines Of the
Reformed Church .

The princes and provinces o f Germany were at this
time divided into two unequal groups by the religious
question . The ultra- Lutherans

,
who contended for the

unmodified doctrines of Luther as embodied in the
original Augsburg Confession of 1 530,

prevai led in
Thuringia ,

Lower Saxony, Mecklenburg and Pomer
ania John Frederick o f Saxony was their leader among
the princes

,
and the University of Jena their theological

center . The princes who championed a liberal Luther
anism

,
known also as Melancthonianism

,
were the electors

of Saxony and of the Palatinate, the Landgrave Philip of
Hesse

,
and t he dukes o f W iirtemberg and Zweibriicken .

Melancthon,
in his zeal to heal the breach between the
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Cirler were inclined to the Reformed doctrine . In the
Consistory the different parties were represented . The
General Superintendent Hesshus was a Lutheran o f the
straitest sort, the Court Preacher D iller a m ediational ist,

and -Thomas Erastus , Christopher Ebem (Oheim ) and

Michael Benther were Reformed . In the University the
opponents o f ultra- Lutheranism had a majority . In the
theological faculty the Frenchman Boquin was a zealous
Calvinist .
In the first years of his reign the Elector Frederick

appointed other men from different lands
,
each adding

strength to one or the other party . Wenceslaus Zuleger,
a student of theology and jurisprudence in Geneva

,
and

o f course a Calvinist
,
was chosen president of the Con

sistory. One of the first acts of Zuleger was to invite
to Heidelberg a young man destined to play a prominent
part in the church o f the Palatinate— Caspar Olevianus .

At first he served as pro fessor in the Sapienz College,
then as third theological pro fessor in the University

,
but

he soon found his most congenial sphere - in the pulpit and
in the Consistory . Early in 1 56 1 Emmanuel Trem ellius

,
a

learned Ital ian and a convert of the Reformed Church in
Switzerland, was appointed to the chair of Old Testament
exegesis . Peter Dathenus

,
of the Netherlands

,
also

Reformed
,
became tutor to the princes and a member of

the Consistory . In December, 1 56 1 , the theological
faculty acquired one o f its most distinguished members
in Zacharias Ursinus of Breslau , a favorite disciple of

Melancthon,
a resident for some time in Zurich and

Geneva
,
and inclined toward the doctrines of Calvin . In

the few years which followed
,
the Calvinistic party was

increased by the arrival of Lambert P ithopOus o f De

venter
,
and Francis Zanchius of Alzano . Theologically

the leaders in Church and State in Heidelberg, about
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1 560
- 63, may be grouped under four heads— the Luther

ans
,
the Melancthonians

,
the Zwingl ians

,
the Calvinists .

Each schoo l differed from the others on certain maj or
or minor points . But when the crisis came in the con
troversy, the Melancthonians, Zwinglians , and Calvin
ists united as one man against the extreme and violent

Lutheram sm of Hesshus . Hesshus , the General Super
intendent, believed himsel f ca lled into the kingdom for
such time as this . He was by temperament, training and
conviction

,
a controversialist and a stern champion of

orthodoxy . The ‘ controversy began In a disagreement
between himsel f and Klebitz

,
a deacon in the church at

Heidelberg . Hesshus charged Bernard Hexamm er
,
a

pro fessor at Edenkoben
,
with holding Zwinglian views,

and refuted certain doctrines which he maintained were
held by Calvin and Zwingli . Klebitz reproached the
Superintendent with misrepresenting these doctrines .
The private controversy was the spark which burned into
a flame and spread over all Heidelberg. The already
existing parties took sides , three of them consol idating
against Hesshus . In the absence o f the Elector at Augs
burg

,
Hesshus took the controversy out of the lecture

room and council cham ber into the pulpit . He con

demned not only Klebitz as a heretic, but also the pro
fessors o f the University and even“ the Magistrate of the
City. In vain did the electoral Mayor command a cessa
tion of hostilities until Frederick should return . Hesshus

placed both the Mayor and the Deacon under the ban of
the Church . He spurned the offers of mediation for.

peace by the more
“

moderate men . When the Elector
‘

returned, he was equally powerless to quell the disturb
ance . He dismissed both Hesshus and Klebitz

,
in order

that peace might be restored . He sent to Melancthon

for counsel , and at his suggestion he introduced a modi



40 THE HE IDELBERG CATECH ISM

fied formula o f the Lord ’s Supper ; but the Lutheran
zealot remained intractable . A number of ministers and
civil officers were requested to res ign or were dismissed ,
so that the influence o f the extremists was reduced and
the strength o f the moderate Lutherans was increased .

All this time
,
however

,
the Elector was a loyal Lutheran

of the Melancthonian type and gave no evidence of a
direct leaning toward Calvinism .

To trace the course of events which led up to the
request for the preparation of a new catechism

,
we shall

have to consider the steps in Frederick’s transition from
the Lutheran to the Reformed Faith .

He was born a Cathol ic, February 14 , 1 5 1 5 , married
in 1 537 a princess of the house of Brandenburg- Kulm
bach , a devout Lutheran and a woman of rare gi fts .

Little is known of the first 20 years of his married li fe,
which he spent in privacy in the castle of B irkenfeld

,

while his father was on the throne . Certain it is
,
how

ever
,
that a few years after his marriage

,
under the

influence o f his wi fe, he turned from Catholicism to

Lutheranism . The change brought upon him the dis
pleasure of his father

,
who reduced his annual income

to such an extent that he actually felt the pinch of pov
et ty in his growing fam i ly. Elated as his wife must
have been by his conversion

, she was no less chagrined
when Frederick was infected with the “poison o f Cal

vinism .

” In vain did she throw every possible sa fe
guard around him so as to prevent his acceptance of the
Reformed faith ; yet , in the end

,
in spite of her early

training and her strong prejudices , she became a Calvin
ist hersel f .
When he acceded to the throne

,
the Elector was a

Lutheran , by nature moderate and averse to sects and
factions

,
and bent upon maintaining the unity of P ro
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testantism in Germany . He looked upon the Zwinglians
and Calvinists as sectarians

,
though he was tolerant to

ward them . The unreasonable stubbornness of Hesshus

and his party
,
however

,
was a great offense to Frederick ,

who was disposed to find a mediating formula which
would reconcile the different Lutheran groups in his own
realm and in Germany throughout . He was in full
accord with Melancthon

’

s
“
Opinion” (Gutachten,

in which document the Reformer proposed a consensus
formula on the Lord’s Supper and expressed the hope
that the controversy on both sides might be ended by its
adoption .

“Whosoever will not be satisfied with such a
solution may be at liberty to have his own opin1ou , but
let him forever hold his peace among the people .

”

Frederick
,
however, did not blindly follow the coun

sel of Melancthon. He became a close student o f the

Scriptures and o f theology . He believed that , though
he was only a poor simple layman” ( ein armer ein

fc
'

iltiger Laye) , with the aid of the Holy Spirit he might ,
by prayer and patient search for the truth

,
understand

the questions at issue as well as did the learned doctors .

Often a whole day long and far into the night he read the
B ible and theological writings . His Marschal l boasted
that “his godly devout master sacrificed sleep

,
health

,
and

pleasure that he might find truth .

”

A series of events
,
doubtless

,
had profound influence

in preparing the Elector for his final transition to Cal
vinism . He was repelled by the bigotry and intolerance
of the ultra-Lutherans

,
Hesshus and his school . The

disputation at Heidelberg ( 1560) between the Lutheran
Stossel and the Calvini st Boquin

,
on the doctrine Of the

Lord’s Supper, seems to have dispo sed him more favor
ably to the positions held by Boquin

,
though he did not

at once become a Calvinist . He stil l adhered to the
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moderate type of Lutheranism . Two months after the
disputation he issued a decree that all the preachers who
refused to accept Melancthon

’

s formula on the Lord ’s
Supper should be dism i ssed .

At the Naumberg Diet of German Princes
which was called to heal the divisions in German Luther
anism , Frederick finally defended the modified form of
the Augsburg Confession . His eyes were opened to
the fact that the original Confession o f 1 530,

in the doc
trine on the Lord ’s Supper, was “papistic .” Though
the maj ority of the princes were under the influence of
theologians who considered Art . 10 (on the Lord

’s
Supper) in the altered Augsburg Confession of I 540

an apos tasy fro-m true Lutheranism ,
the Elector re

iterated his demand for the adoption of the latter as a
basis o f union between all parties . After days o f argu
ment and conference the majority of the members of

the D iet subscribed
,
largely under Frederick’s leadership

,

the Augsburg Confession as interpreted by Melancthon

in its later editions . In this sense the Elector ever after
wards was true to the Confession , yet always with the
proviso that “it contains nothing that does not agree
with the Scriptures” “the first step

,

” says Kluckhohn
,

“towards a truly Reform ed point of view .

”

About this time ( 1 560- 6 1 ) the Elector came more
directly under the influence of men of Reformed convie
tions . Some o f these

,
like Boquin, Diller, Erastus, Pro

bus, Ehem , and Cirler, had already been called to Heidel
berg by Otho Henry ; others, like Zuleger, Olevianus,
Ursinus

,
and Dathenus , came during the reign of Fred

erick . He availed himsel f of their counsel , listened
attentively to their sermons

, and read their writings . He
purposely avoided the works of Zwingli and Calvin, but
entered into personal relations with Theodore Beza

,
who
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cam e to Heidelberg as early as 1 559 . Bullinger, of
Zurich

,
also

,
becam e his friend and guide . Yet, at no

time was Frederick a blind follower. He was open
m inded

,
ready to hear every side Of a question, and even

tuallyreached his own conclusions .
In less than a year after the Naumburg Diet

,
Fred

erick took measures toward introducing the Reformed
faith and worship into his provinces . The steps in the
process of transition were the following

1 . Images were removed from the churches , even
the statue at the tomb of Philip

,
in the Church o f the

Holy Ghost
, was veiled with a dark cloth , the frescoes

were covered with white- wash
, the organs were closed,

in place of altars tables were installed, the baptis
mal fonts had to give way to zinc vessels , and the com

munion chalices to ordinary cups . Bread
,
broken in the

distribution, took the place o f the wafers in the Lord’s
Supper— a practice considered an innovation and an in
dubitable evidence of conversion to Calvinism .

2 . In the same year ( 1 562 ) in which the worship
in the churches was changed , the Elector sanctioned the
publication of a book by Thomas Erastus

,
A Thorough

Treatise
,
how the words of Christ: this is MyBody, are

to be understood . The name of the author , however,
was withheld . It was a comprehensive statement o f the
Reformed doctrine as it was later embodied in the
Heidelberg Catechism .

3 . The last step toward Calvinism was taken
by the Elector when he ordered the publication of

the Heidelberg Catechism in 1 563 . This was fo llowed
by four documents completing the reorganization
of the Church o f the P alatinate z— a Marriage Order

(Eheordnung) , July 12
,
1 563, Church Order (Kirchen

ordnung) , November 15 , 1 563 , Consistorial Order
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(Kirchenraths - Ordnung) , 1 564 , and the Edict on Church
Di scipline

,
1 570 .

“Frederick,
” concludes Kluckhohn

,

“became a Calvinist, constrained by the condition of

affairs and by his own disposition ; to himsel f, however ,
it was not clear that he had made the change .
W hydid Frederick become a Calvinist ? The answer

to this question requires a consideration of the natural
disposition o f the Elector and of the difference between
the Lutheran and the Reformed doctrine and piety .

The point in immediate controversy between the theo
logians and princes of Germany was the doctrine of the
Lo rd’s Supper . This

,
however

,
was only sym ptomatic

of a fundamental difference in the genius of the two
branches of Protestantism,

the one led by Luther and
the other by Calvin . For

,
even though Melancthon and

Ca lvin substantially agreed on the sacraments
,
in other

respects the ultra-Lutherans were nearer to the Calvinists
than to the Melancthonians . It was significant , indeed,
that one o f the first attacks on the Heidelberg Cate~

chism came from Wittenberg
,
the center of the Melane

thonian school . Frederick himsel f
,
however

,
did not

pretend to set aside the Augsburg Confession in its modi
fied form

,
even when he became Reformed . When he

entered the diet o f Augsburg ( 1 566) to make his mem
orable defense of his Catechism ,

”
his son , Prince Casi

mir
,
carried after him a copy of the B ible and of the

Augsburg Confession . He and his followers considered
the transition to Calvinism not a renunciation of the Con
fession,

but a consistent application of it— a completion of
the reformation of Luther . From this time on the Cal
vinists in Germany were wont to boast of their Church as

having “the truly and really reformed religion,” in con
trast to the Lutheran Church . The term “Reformed” had
its point turned against the Lutherans rather than against
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us Christians His body and His blood to eat and drink .

In these statements he differentiated himself from
the Zwinglians ou the one hand and from the ultra
Lutherans on the other . He had no sympathy for the
theory, to use his own words ,

“that the Lord Christ is not
essentially in the use (Niessung) of the Lord’s Supper,
but that it is al l a mere external symbol by which Chris
tians are to be recognized .

” In these words he disclaims
Zwinglianism . He diff ered from the strict Lutherans
in denying that the body and blood of Christ are received
through the m outh and even by unbelievers— both of

which were criteria o f sound orthodoxy .

He was In full accord with the Heidelberg theo
logians , who taught that Christ, since His ascension, is at
the right hand of God

,
and therefore with H is true body

— i.e. the crucified body— is not now on earth
,
but in

heaven
,
where He will remain until He comes to judg

ment . Yet the believers
,
in

‘

the reception of the Lord ’s
Supper, in which bread and wine are signs and seals , are
quickened with the body and blood of Chri st

,
through the

mediation of the Holy Spirit, who unites us in one body .

This is practically the view of Calvin and was later in
corporated in the Heidelberg Catechism .

The Elector was startled and repelled by the conse

quences which O ften followed, though through m isunder
standing

,
the strict Lutheran doctrine . This served to

convince him that Luther had remained too close to the
Catho l ic doctrine of the —Sacrament . Even when Catho
licism had been abolished, the Catholic ideas continued
under the forms of Lutheranism . The Lutheran West
phal went so far as to demand the adoration of the host ;
another of the same school gathered with the greatest
care the crumbs which had fallen to the floor in the
distribution of the bread

,
and burned them ; a third con
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sidered it an off ense worthy of divine punishment, i f a
single drop of W ine in - the cup was spilled . The people
did not cease to adore the host as the body of the Lord ,
and when they could not partake o f it, they were satisfied
to behold it from afar .
The whole nature of Frederick revolted from such a

deification of the creature or a materialization of the
Creator . By intuition, i f not by a study o f their writ
ings , he shared with Zwingli and Calvin the sublime ideal
of living for the honor and maj esty of God . In this
re spect, we may say, he was born a Calvinist before he
was converted to the Reformed faith .

The ethical and religious bent of his mind, also , pre
disposed him to Reformed doctrines . Zanchius in a
letter

,
November 14 , 1 558, declared that the diff erence

between the Lutheran and the Reformed Church was , that
the former stood for the word of Luther (guia scilicet sic

D . P ater Lutherus interpretatus est) , while the latter
stood by the word of God (Gillet, Crato von Crajj

‘
theim

,

II . , Whether this distinction can be theoretically
maintained may be a question , but that Frederick himsel f
had a similar view appears from an assertion in a letter
to his son- in—law John Frederick

,
March 10

,
I 56 1 :

“This
,

one shall and must believe
, as i f it was Gospel , because

Dr. Luther wrote it. The tendency to emphasize unduly
the authority of men to the neglect of the divine word
the Elector opposed ; and in his opposition he was con
firmed by the theologians and writings o f the Reformed
Church .

After the diet of Naumberg he came to see more and
more clearly that the origina l Reformers , Luther and
Melancthon, even in the most weighty doctrines, came
gradually to a knowledge o f the truth . In

’

the beginning
they were often misled by errors

,
though they believed
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themselves to have discovered the truth . In the original
form o f the Augsburg Confession

,
for example

,
the doc

trine on the Lord ’s Supper is sti ll “papistic .

” These rem
nants of Catholicism

,
however

,
were eliminated by Mel

ancthon in the later editions— an evidence that the truth
was gradually comprehended and that the only reliable
authority is the unchangeable word o f God . True to
this principle

,
Frederick reached the conclusion that j ust

as Melancthon improved on Luther and both passed
from one stage of development to another

,
so there was

in the Reformed doctrine and li fe an advance, under the
guidance of Scripture

,
beyond Lutheranism and Melanc

thonianism ; though he did not minimize for a moment
the greatness of these distinguished men of God .

Another ma rked diff erence between the two churches
is that the Lutheran is primarily contemplative , the Re
form ed practic

‘

al . In the one the heart (Gem iith) is
supreme ; in the other, the will . The Lutheran finds
satis faction in a contemplation o f the perfection of Christ
and in a sense of mystical union with Him . The Re

formed
,
ou the contrary , finds in his faith— ix . in his

relation to the enthroned Christ- a powerful motive to
bring the secular and social order into conformity with
the words of God , for the honor and glory of His name .

Frederick was by nature disposed to a li fe of practical
activity far more than to devout contemplation . Accord
ing to the righteousness o f the law he was blameless ,
and lived an exemplary li fe before his people . He
could not tolerate a religion without a strong ethical
demand on its adherents . He applied the test not only
o f orthodoxy , but also of morality .

“By their fruits
you shall know them .

” In this regard he found the
genius o f the Reformed Church superior to that of the
Lutheran . On this point a significant statement is made
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in Moeller’s Church H istory ( III . p . Imm edi

ately after Melancthon
’

s death
,
Calvin’s spirit carried on

an increasingly perceptible propaganda in Germany ; as
early as 1 56 1 the acute Canisius wrote to Hosius : Cal

i inus Lutherum suppressurus videtur non solum in

Gallia
,
sed etiam in Germania . (Calvin seems about

to supersede Luther not only in Gaul but even in
Germany . ) The University of Geneva exercised
increasing power of attraction . The fact that in that
city a far stricter discipline prevailed than in the
German colleges

,
came to be regarded by earnest minds

as by no means a contemptible recommendation of
Ca lvinism itsel f . In addition, it will be observed that
Calvinism. found a soil

, chieflv and at first, in that part
of Germany which was most developed in the matter
of culture

,
namely

,
the West ; its propaganda in the East

was l im ited preponderatingly to definite strata o f the
higher classes ( court circles, higher officialdom ,

the
Humanists) ,

to which it partly forced its way together
with the preference shown for the French language and
to which it recomm ended itsel f as something finer and
imported

,
in contrast to the coarser Lutheranism .

”

Frederick more than once alludes in his letters to the
moral indifference among the German evangelicals .
He deplores their lack o f charity toward one another ;
their opponents may well say that they cannot recognize
in them the chief mark of the disciples of Christ
love for one another . He predicts the just punish
m ent of God upon those who hold the Augsburg Con
fession in high honor and yet gormandize

,
carouse

,
com

mit adultery
,
blaspheme , gamble, covet, practice usury ,

etc . , as i f they were free to \ l ive according to their
pleasure .

In lands where the Reformed Church was established
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he found a far higher form of l i fe . The Huguenots in
France are more sincere than the Germ ans

,
because

they remain true in persecution
,
which is by no means the

least test, and they have love toward one another, the
surest evidence of the spirit of Christ . “The Germans
have hitherto sat among roses ; the Huguenots in blood,
so that the Scripture IS fulfilled in them :

‘Through great
tribulations you shall enter the kingdom .

Disposed as he was toward a practical and ethical
type o f religious l i fe, Frederick naturally inclined toward
the Reformed Church . Here he found a simplicity, an
ethical enthusiasm ,

strictness of discipline , and a loyalty
to the Word

,
which satisfied the inmost longings of his

nature and brought out all the more clearly the contrast
between Lutheranism and Calvinism . He made the B ible
the rule of his li fe and of his realm . The Ten Command
ments are not only rigorously interpreted

,
but practically

applied . Every attem pt to represent the Deity by pic
tures and images is forbidden, and all remnants o f Cath
olic or Lutheran idolatry are removed fromthe churches .
The prohibitions of idolatry in the Old . Testam ent he
considered still in force , and as a prince, in the name of
God proceeded to destroy the idols in his territory .

Thus he hoped to turn the hearts o f men from the
creature to the Creator, from all forms of material
mediation to an immediate fellowship with God in spirit
and in truth .



CHAPTER IV

PRE PARATION AND PUBLICAT ION OF THE .

HE IDELBERG CATECHISM
N the second chapter we discussed the preliminary
works o f Ursinus— Summa Theologiae and Cate

chesis Minor. Quirinus Reuter, pupil "and successor
of Ursinus

,
in his edition of the works o f Olevianus , pub- c

lished 16 12
,
describes the mode o f procedure in the mak

ing of the Heidelberg as follows : “Both catechisms of
Ursinus were submitted to those who had been appointed .

Both were approved , but only from the Smaller Cate
chism was the

‘

larger part taken over into the New Cate
chism

, published by the authorities in 1 563 . Contrary to
the current tradition of the origin of the Catechism

,
taken

from Alting
’

s Historyof the P alatinate Church, Olevianus
did not prepare a preliminary sketch

,
and the Heidelberg

is not the work o f one or two men , but a product of the
coOperation of a number of men . Ursinus himsel f gives
proof of this fact when he says

,
in the preface of his

Apologyof the Heidelberg Catechism ,
that the work was

entrusted “
to certain devout men famous for their erudi

tion in Christian doctrine .

”
Olevianus, also , in a letter to

Calvin , speaks of a number of authors of the Catechism,

and in another letter to Bullinger he mentions Erastus
among his ‘

colleagues , as having rendered valuable aid .

In addition to these witnesses
,
the testimony of the Elector

in the pre face of the first edition
,
that the whole theologi

cal faculty
,
all the superintendents and the most prominent

ministers of the Palatinate offered counsel and made em
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endations, conclusively proves that the work is a collabora
tion o f a group of m en rather than an original product
of a single mind . Yet, after all is said , the Church is
mostly indebted to the genius of Ursinus and Olevianus .

From the Elector
’s statement in the preface we infer that

the preliminary tracts of Ursinus were submitted to a
comm ittee for revision and reconstruction . The commit
tee consisted Of “the theological faculty

,

” which was then
composed of Boquin

,
Tremellius , and Ursinus , of

“all the
Superintendents ,

” among whom Olevianus was the leader,
and o f “the most prominent ministers of the Palatinate .”

The last clause suggests the Consistory (Kirchenrath) , in
which there were 6 members : Olevianus, Boquin , Diller,
Zuleger, Cirler, Erastus . Others

,
like the Vice- Chan

cellor Ebem,
may have been present

,
and without doubt

the Elector himsel f took an active part in the work .

The Catechesis Minor was made the basis of revision .

Its threefold division and about 90 questions were
adopted . Many o f the answers were modified, some
divided into two or three parts . While the general out
line of the preliminary draft was preserved , it was elabor
ated in an original way . These changes have been des
scribed in the second chapter . A fter the committee had
finished its work, the draft, as altered and amended , was
apparently referred to Olevianus for final revision and for
translation into German . He was a practical preacher ,
far more than an erudite scholar, a man of action and elo
quence,

“in whom imagination and pathos combined to
clothe the logic of religion with beauty as well as power.”
A comparison of the language and style of the Catechism
in its German form with the Church Order and devotional
writings o f Olevianus clearly shows the touch of the same
hand in both compositions . He transformed the dry doo
trinal language o f the Catechesis Minor, as it came from
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chism on the question
,

‘

Do then the bread and wine be
come the real body and b-lood o f Christ ? ’ was originally
in these words : ‘Just as l ittle as before

,
the body o f

Christ became real and natural bread when he called
himsel f the true Bread

,
and yet his words were perfectly

true. ’ This answer is taken almost word for word
from the Greek discourses of Theodoret ; but it was
changed and put into its present form in order to avoid
the impression that it was intended to represent the
Sacrament as a mere emblem or sign ; i f this Catechism
might be adopted with this single alteration

,
I should

not only be content
,
but I believe it would conduce to

the glory of God as well as afford me peculiar pleasure .

”

The immediate purpose for the alteration of this answer
was probably his desire to concil iate as far as possible
his Lutheran subj ects, who were stubbornly opposed to
turning the Sacrament into “a mere emblem or sign .

”

Other changes in the sacramental questions , by which
certain Reformed ideas were eliminated

,
indicate the

same mediational tendency .

A fter the Catechism had been finally revised
,
it was

laid by the Elector before a Synod convened at Heidel
berg

,
not

,
as formerly supposed

,
late in the autumn of

1 562 ,
but in January

,
1 563 . In a contemporaneous docu

ment the proceedings of the Synod are described as fol
lows : “

Subj ects treated at Heidelberg eight days in
succession . All superintendents were called together,
separate quarters were provided for them . Then a new

catechism was submitted to them in which the ten com
m andm ents have a new numbering. This Catechism was
adopted

,
approved of

,
and subscribed to , by all the super

intendents from the country districts , the preachers of the
court and of the city of Heidelberg. For further con

firm ation all the members of the Synod participated in



P REPARAT ION AND PUBLICATION 55

the Lord’s Supper on Sunday
,
January 17th . On the

18th o f January the Elector asked them to appear in his
chancery

,
where he addressed them as follows : ‘We have

been in formed that you have given your unanimous
approVal . This pleases

'

us very much , it is our wish that

you will faithfully adhere to it . ’
On Tuesday, January l gth, the Elector wrote the

preface of the Catechism . It is a beautiful testimony
to Frederick ’s high sense of responsibility for the re

ligious welfare o f his people and o f his d esire to publish
an accredited form of doctrine which might work peace
and harmony in the Church of his realm . It is written
in a stately and involved German style . An Engl ish
translation of it is printed with the facsimile of the origi
nal edition of the Catechism appended to this volume .

Joshua Lagus, a preacher at Heidelberg, and Lambert
P ithopOus,

‘

a school teacher , were commissioned to trans
late the German edition into Latin , in order that it
might be - used in the Latin schools

,
gymnasia, and col

leges of the Palatinate. The first edition in German
was issued from the press no later than February, for in
that month the Emperor l\ 'Iax 1m Ilian , then at Augsburg,
rece ived from the Elector a copy , which is still preserved
in the l ibraryat Vienna . The Only authentic edition ,

says fi l l ing
"

,
is the Germ an ,

in which not only is every
thing presented more elegantly

,
but also with greater im

pressiveness and emphasis .
” This edition had been lost

,

until
‘

a copy was discovered in Bremen and published in
facsimile by Albrecht Wolters

,
of Bonn

,
in 1864 . A copy

o f the reprint is in the Library of the Thelogical Semi
nary of the Reformed Church at “Lancaster

,
Pa .

The title page contains the fol lowing inscription
Catechismus oder Christlicher Under

richt wie der in Kirchen und Schulen der
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Churfurstlichen P faltz getrieben wirdt.

Gedruckt in der Churfz
’

irstlichen S tad

Heydelberg durch Johannem Mayer . 1563 .

In 1 563 four editions were publi shed, all by Johann
Mayer of Heidelberg . The first three editions appeared
under separate bindings (8 and the 4 th was bound
up (4 to . ) with the Church Order ( comp leted Nov . 1 5 ,

Incorporated with the Church Order it became ,
by implication as well as by direction , the standard for
the instruction of youth in churches and schools

,
for doc

trine
,
worship

,
preaching

,
and the sacramental services .

The ministers were instructed in a rubric of the
Liturgy, that on Christmas they should so expound

“in
the histories of the birth o f Christ the foundation of our
Salvation , namely, the two natures of Christ , together
with the benefit we receive from it

, as thi s is explained
at the end o f the first part and the beginning __

o f the
other part in the catechism .

” In the 4th edition the
questions are divided according to the 52 Sundays . ( after
the example of the Genevan Catechism

,
divided into 55

pa rts) , so that “the minister may preach through the
Catechism at least once a year . ” It is

,
also

,
required in

the Church Order that the questions and answers be read
at least five times a year in the regular services o f the
congregation— the whole Catechism to be read in nine
Sundays . An appended House- tablet (Haustafel ) , con
taining “passages in which each one is reminded of his

calling
, was read every tenth Sunday . This tablet is

not a part of the first three editions
,
and beyond the

Palatinate was not accepted as a part of the Catechism .

The first edition differs in certain essential and non

essential points from those which follow . The proof
texts of each answer were printed on the margin ; book
and chapter alone were cited , not the verse . In later edi
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tions some of these texts were omitted as not pertinent,
and for some questions the number of texts was en

larged . The questions are not numbered, as In later
editions . The most important characteristic o f the
first edition is the absence of the 8oth question , the
reason for which we sha ll briefly consider .
Up to the time o f Wolter’s publication of the first

edition the W riters on the Catechism were per

plexed by the variations in the 8oth question in the ear
liest known editions (TercentenaryEdit , Introd . by Dr.

Nevin
,
p . The difficulty has been solved by aid o f

the original Germ an form
,
in which the 8oth question

does not appear at all . In the 2d edition is found the
following note

,
on the last page : What has been over

looked in the first edition
,
especially on page 55 , has now

been added by command of his Electoral rGrace Turn
ing to page 55 of the 2d edition, we find the 8oth

question answered thus : “The Lord’s Supper testifies
to us that we have full forgiveness of al l our sins
by the one sacrifice of Jesus Christ which he himsel f
once accomplished on the cross . But the ma ss teaches
that the living and the dead have not forgiveness o f « sm s

through the sufferings o f Christ unless Christ is still
daily offered for them by the priests . And thus the mass
at bottom is an idolatrous denial o f the one sacrifice and
passion of Jesus Christ .” In the 3d edition not only
the last four words

,

“and an accursed idolatry
,

” which
contain the polemical sting

,
were added

,
but 27 new

words (or 7 lines) were interj ected . As observed above
,

this question was inserted by order of the Elector
who was urged on by Olevianus

,
the ‘ real author of the

answer .
The motive for the insertion of the question in the

2d edition and for the addition of the last phrase in the
3d edition , can only be conj ectured . That Olevianus .
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had more or less polemical zeal against Roman Catholic
practices may be inferred from the strong language used
in the 3oth question, for which he is doubtless responsible .

The Elector, also, was accustomed, even in his official
acts , to use against Catholic doctrines and usages such
terms . The occasion which impelled Olevianus to ad

monish the Prince to introduce the 8oth Question and at
the sam e time constrained the Elector to yield to the ad
monition , probably was the report o f the decree and can
ons on the Sacrifice of the Mass adopted by the Council
of Trent at the 22d Session, Sept . 17, 1 562 . In the most
decided terms the Holy Fathers affirmed transubstantia
tion, the adoration of the host, the sacrifice of the mass ,
the withdrawal o f the cup from the laity, and the use of
the Latin language in the mass . To make matters worse
they pronounced strong anathemas against all those who
taught contrary doctrines . Rumor of the action prob
ably reach-ed Heidelberg about the time the Catechism
was being publi shed . When the 2d edition was issued,
the polemical spirit was stirred up in men like Olevianus,
who could not resist the temptation to answer the Tri
dentine Fathers with a counter anathema . Further re

flection upon the Catholic canons induced the Elector to
publish a third edition

,
in which the 8oth question was

to appear in its revised and final form . The whole pro
ceeding was in accord with the spirit of the age, which
declared itsel f fortiter in re rather than snou

’

ter in modo.

Language of equal virulence is found in earlier Protes
tant documents . In the Schm alcald Articles, written by
Martin Luther in 1 537, under Article II . , we read the fol
lowing Of the mass : “That the Mass in the Papacy must
be the greatest and most horrible abomination,

’ etc . ,
and

,
further on

,

“Beyond all things
,
this dragon

’

s tail

( I mean the Ma ss) has produced manifold abominations
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and idolatries . Even the mi ld Otho Henry permitted
the following statement in his Church Order : “From al l
this it is clear that there is much error and idolatry in
the Popish mass .”

Scholars diff er in their estimate o f Question 80 .

Prof . Ullman says : “It went in its polemical sharpness
too far, and even in the rough dialect o f its age cannot
be fully excused .

” In any view the appendix,
” says

Dr. Nevin,
“
was in bad taste ; and it proved to be after

ward for the Reformed Church of the Palatinate a source
of no small trouble and harm . Pastor Couard

,
in a re

cent pamphlet on the Heidelberg and the Small Lutheran
Catechism

,
says : “The addition of this question cannot

be j ustified under any circumstances . We are somewhat
surprised to hear Pro f. Lang, one of the greatest living
authors on the Catechism

,
say : “The sharp tone of its

polemics against Rome enhances
,
in my estimation

,
the

value of the Catechism .

”



THE RECEPT ION OF THE HEIDELBERG
CATE CHISM

HE publication of the Heidelberg Catechism stirred
up a wide - spread sensation in the German

churches
,
especially among the theologians and princes .

It won ardent friends and made bitter foes ; it was de
nounced by these and eulogized by those . Throughout
the Palatinate it was introduced into churches and
schoo ls without opposition . The Elector ordered that
instruction in the Catechism be given by the preachers
from the pulpit every Sunday afternoon . W herL the
Palatinate theologian-

s attended the Synod of Dort
they reported that the congregations were di

vided into 3 classes for catechetical instruction : boys
and girls young men and wom en ; aged men and women .

ATTACKS

ITS adoption in the Palatinate aroused both political
and theological opposition . The first opponents

,
how

ever
,
were not Cathol ics but Lutherans

,
not theologians

but princes . The Emperor and the German princes con
sidered it a breach of the Peace of Augsburg, 1555 , which
recognized the Cathol ic and the Lutheran faith, but dis
owned the Reformed and the Anabaptist . By publ ishing
doctrines contrary to the Augsburg Confession the
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it finds entrance
,
seeks to gain the upper hand of the

magistrate
,
after which rulers must guard themselves

not only against disturbances from without
,
but against

uprisings from within . They conclude by beseeching
him

,
in a friendly and fraternal way, that he may join with

them in maintaining Christian unity and in avoiding di
visions among the adherents of the Augsburg Confes
sion . The statement o f the princes Frederick answered
in an elaborate defense (Sept . 14 ,
In the interest of peace Prince Christopher of Wur

temberg and Frederick ordered a conference of their
theologians at the Convent of Maulbron in the presence
o f both princes (Apr. 1 1 - 1 5 , The outcome

,
how

ever
,
was anything but profitable . The wrath o f the

theologians was increased and the friendship of the
princes was dim inished .

The political issues rai sed by the publication of the
Catechism were finally settled in the Diet o f Augsburg

( I Frederick
,
having turned Calvinist

,
could no

longer claim the protection o f the Religious Peace o f
1 555 . The princes , spurred on by their theologians ,
united in a systematic effort to dethrone the magnani
mous Elector . The occasion for consummating their
scheme was the diet which the Emperor Maximilian II .

summoned to meet at Augsburg in the spring of 1 566 .

Frederick was warned against attending the diet on ac

count of rumors of harm which would befal l him . His

own brother urged him to remain at home . But as

Luther could not be kept from Worms
,
Frederick could

not be dissuaded from attending the diet .
Frederi ck appeared

,
as a second Luther

,
before the

diet . The Emperor
,
more under the influence o f Luth

eran than Catholic counsel had apparently prejudged the
case . On a certain dayhe assembled all the princes and
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estates of the realm,
Frederick among them . Without

previous deliberation or vote the Emperor read a decree
in which the Elector Palatine was charged with rel igious
innovations

,
with issuing a catechism not agreeing with

the Augsburg Confess ion , and with having introduced
Calvinism into his domains . All these things Frederick
was asked to retract and to abolish , on penalty of exclu
sion from the peace o f the Empire with all its conse

quences both for himsel f and his territory .

On hearing this the Elector asked permission to with
draw for a short time for consideration and decis ion . In
about a quarter of an hour he returned

,
attended by his

son
,
Prince Casimir

,

“
his spiritual armor- bearer,

”

carrying after him the B ible and the Augsburg Confes
sion . Modestly and firmly

,
in brief

,
clear

,
and penetrat

ing words
,
he defended himsel f against the charges

brought against him . He rem inded the Emperor that
in matters of faith and conscience he could acknowledge
but one master, the Lord of lords and K ing o f kings .
Where the salvation of the soul was in question , it was
God only who could properly Command or be obeyed .

He was ready
,
nevertheless

,
to make answer to his Im

perial Maj esty
,
as the case required . Calvin’s books he

had never read
, and could not pretend, o f course, to

know exactly what Calvinism, was . But he had sub

scribed in good faith to the Frankfort Recess
,
and to

the Augsburg Confession at Naumburg, along with
other princes now present ; and in that sam e faith he
continued, as believing it to be grounded in the Holy
Scriptures ; nor did he believe that any one could con
vict him of having swerved from this profession in any
thing that he had done . As for his Catechism

,
it was

al l taken from the B ible and so well fortified with mar
gimal proo f texts, that it could not be overthrown . What
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he had publicly declared before
,
he now solemnly pro

fessed again in this august assembly : that i f any one,
of whatever order or condition

,
could show him any

thing better from the Scriptures , he would take it as the
highest favor and will ingly y1eld himsel f to God ’s truth .

Here was the B ible at hand for the purpose ; i f his
Maj esty, or any o f those present

,
were pleased to do

him this service, he should have his most hearty thanks .

Till this were done
,
he trusted in his Maj esty’s gracious

forbearance . Should thi s expectation be disappointed ,
however

,
he said in conclusion

,
he would still com fort

himsel f in the sure promise of his Lord and Saviour
Jesus Christ

,
made to him as well as to all believers, that

wha t he m 1ght lose for His name in this li fe should be
restored to him a hundred- fold in the next .

This bold and manly address made a deep impression
upon the assembly . All were constrained to admire the
Elector’s earnestness and his truly heroic spirit . Augus
tus o f Saxony was so moved , that he came up to him

and exclaimed, touching him. lightly ou
'

the shoulder :
“Frederick

, you are more religious than all o f us to ~

gether !
” The Margrave of Baden

,
also

, as the conven

tion was breaking up , remarked to some of the princes :
“Why do ye trouble this m an ? He has more piety than
the whole of us !”

It was , in fact, a signal victory over all the plans and
expectations o f his enemies . It was felt among the
Protestant princes that things were in danger o f being
carried too far ; and , accordingly, when it came to a vote
on the subj ect

,
it was found to be the sense o f the

diet finally
,
in oppo sition to the judgment of the Em

peror
,
that the Elector of the Palatinate was still to be

regarded and treated as belonging to the alliance of the
Augsburg Confession . In this way the attempt to arm
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the political power o f the Empire against the Heidelberg
Catechism proved a complete failure .

The Elector returned to Heidelberg, safe and sound ,

amidst the general joyof his people, on the Friday be
fore Whitsuntide . On the evening before the sacred
festival, being present at the preparatjpn for the com
munion in the Church of the Holy Ghost

,
he grasped

Olevianus by the hand in view of the whole congregation
and exhorted him to continue steadfast in the good cause .

The next day he partook of the Sacrament in company
with his son,

Casimir, and the whole court .
The theological opposition was perhaps more intense ,

i f not mere serious , than the po litical . The wrath of
theologians may be as bitter as the rage o f kings . Doubt
less He that sitteth in the heavens has often laughed at
both .

The address of the three princes to Frederick
,
al

luded to above
,
was accompanied by an anonymous tract,

entitled Verzeichniss der Mdngel (A Statement of
Faults) , supposed to have been written by Brentz . From
a Lutheran viewpom t it is a thoroughgoing criticism of
the Catechism , setting forth in detail its obj ectionable doc
trines . It passed through a second edition publ ished in
W iirtemberg. Even the Melancthonian theologlans o f
Wittenberg were among the first to come out with an un
favorable Judgment” against the new Catechism . In
the preface of his Vindication Ursinus mentions a trea
tise by Laurentius Albertius

,
warning against the poison

in the Catechism . Inasmuch as all Christian and sen
sible people,

”
Ursinus here says ,

“were much more dis
gusted

,
not only by his flippant and manifold falsehoods ,

sarcasms
,
and calumnies

,
but also by his ungodly and

monstrous perversion of Christian doctrine
,
than pre

possessed against the truth
,
which he defamed and
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scorned like a buffoon and a knave— he may justly be
regarded as unworthy of any further answer .” Another
of these frivolous antagonists was Franci s Balduin

,
who

had reverted
“
to the worship of the Roman Antichrist .”

A Refutation of a Small Calm
’

nistic Catechism came from
the champion of ultra- Lutheran orthodoxy

,
Matthias

Flacius Illyricus . Only the last named does Ursinus
condescend to answer in his Vind ication

,
because he re

garded him as a typical representative o f rigid Luther
anism , and his arguments as the strongest that could be
presented from that standpoint . Hesshus, of course

,

could not remain silent . Though no longer in Heidel
berg, but

'“an exile of Christ
,

”
as he styled himsel f

,
he

issued a True W arning (Feb . 26
,

in which he
contradicted every leading doctrine and indulged in a ti
rade against the fanaticism of bread- breaking.

” He
speaks o f

“almost more than forty persons who have
their refutations ready .

”
His Warning,

” however
,
was

ignored by all defenders of the Catech ism .

‘Alnother tract
worthy o f mention was the Censures of the W iirtemberg
d ivines

,
Brentz and Jacob Andreae

,
in which 18 ques

tions were subj ected to severe criticism
Stronger

,
more persi stent

,
and more effective than

these Lutheran attacks was the opposition of the Cath
olics . They denounced the whole work but were es

pecially embittered by the 8oth question . They not only
criticized the book, but took steps to suppress and destroy
it . Among the prominent l iterary combatants were Kop

penstein and Rittmayer, who wrote Catholic Re
marks on the Heidelberg Catechism The ut

terance o f a Catholic dignitary reveals the temper of

the leaders towards the Catechism . When Tilly ’s army
had taken Heidelberg the Papal nuncio Mon

torio
,
in his report to Rome, spoke of it as a cause for
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j oy that in the same city from which the norm o f the
Calvinists

,
the Heidelberg Catechism

,
had proceeded, the

holy mass henceforth would be celebrated
,
and the true

faith spread abroad .

When in 1685 a Catholic line Of electors, beginning
with Philip William

,
ascended the throne o f the Palati

nate
,
the war of extermination was begun in earnest .

Gradually but surely the rights and privileges o f the
Protestants were restricted and the prerogatives of the
Catholics were enlarged . The choir of the Garrison
Church in Heidelberg had to be given over for two years
to the Catholics

,
and by 1686 the Jesuits had made their

abode in the city. The former court preachers o f the

Elector Charles were thrown mto prison and condemned
to ignominious and severe punishment . In 1687 Cath
olic worship was generally established . By order o f the
Elector

, the Catholics must have free use of the bells
of the Reformed churches and o f the churchyards .
Processions are held

, priests and monks enter the pro~

vince
,
and a monastery is built for the Capuchins . The .

Protestants are harassed and insulted in various ways
by the Catholic authorities . But their attacks were di
rected mainly against the Heidelberg Catechism

,
and the

8oth question in particular .
The controversy between the Catholics and the Prot

estants, the Reformed being in
‘ the majority

,
continued

with rare intermissio
‘

ns from 1685 to the reign of Charles
Philip Under his administration a terrible tem
pest burst upon the adherents of the Catechism . The
opening of his reign was attended by many beneficial
regulations, and days of peace and prosperity seemed to
dawn upon the land . Like a thunderclap from a clear
sky came the decree (April 17 19) of the Elector for
b idding his subj ects all further use of the Heidelberg
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Catechism . Notwithstanding the ‘

excited protests o f the
people the order was enforced in most places by the

magistrate .

Fuel was added to the flam es when a Romish pub
lisher issued a new edition of the Catechism having on

the title- page an imprint of the Electoral coat of arms,
and the words

,

“with perm i ssion of his Highness
, the

Elector .” This gave the Papists an opportunity for
stri fe . They persuaded the Elector, who was naturally
of a mild disposition

,
to i ssue the fo llowing mandate :

“That in all the Electoral provinces , the Catechism , the
use of which in the Reformed churches was a source of
great scandal

,
and which had been printed in his nam e

and with the Electoral arms, should be suppressed , not
only because this proceeding was impudent

,
scandalous

,

and worthy of punishment
,
but also

,
because the 8oth

question and other articles were contrary to the Elec
tor’s maj esty

,
the laws of the realm, and other imperial

decrees
,
which had recently been promulgated .

” The
Reformed consi stories and all subj ect to them were ad

monished to yield obedience to the present order within
three months at the farthes t, and to secure all copies in
which the 8oth question and other articles were con
tained . And in order that this Electoral decree m ight

go into force at once, the government issued an order
to the Reformed Church Council

,
May2,

in which they
were commanded to call in all copies o f the new edition ,
and, in addition , to take measures that in future no copies
containing the 8oth question and other offensive things
which were not to be endured, should be brought into
the Electoral provinces .
In vain did the Reformed Church Council disclaim

responsibility for this new edition o f the Catechism,
ar

gue the right of continuing the use of a symbol that had
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abroad, and had found a home in the Palatinate . The
Elector sent these writings with a personal letter to
the three princes who had warned him against the
errors of the Catechism . In the letter he boldly affirmed
his confidence in the sole authority of the Word of God ,

upon which he believed “his Catechism” was based .

The chief apologist for the Catechism was its prin
cipal author— Ursinus . In the spring of 1 564 he issued
three tracts, in which he undertook to answer the objec
tions and accusations that had been offered . The first
two

,
publi shed in the name of the theological faculty,

were
entitled, Vindication against the unfounded allegations

and perversions with which the Catechism of Christian
Doctrine is burdened ; written by the Theologians of the
University of H eidelberg . The Vindication selects the
criticisms o f the champion of orthodoxy

,
Flacius, as

most worthy of an answer
,
for the following reason,

stated in the preface : “Although three of them have come
forward with public attacks upon the Catechism, we
have proposed at this time especially to answer the
accusation and perversion of the third and last

,
who has

set himsel f forth as a re futer of the Catechism ; and
this

,
not only because this man is, in his own opinion

and that o f his crew, spec ially regarded as the only
steadfast and invincible champion of the truth , whose
dreams and sophi stries the whole world ought to hear
and accept as the Word of God ; but, also , because he
stepped out last of all

,
and threw in a heap the best

armor of all the others
,
that he might

,
as he thought,

do good service against us . Therefore, although he has
given his nam e

,
and supposed that he will earn special

honor for the victory which
,
in advance

,
he assigns to

himself
,
we shal l not name him,

partly, because honest
people must henceforth be ashamed to have anything
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to do with him personally
,
but above all

,
because we

wish herewith to answer not only him,
but other per

verters and defamers of the same ilk.

”

The third treatise was a reply to the Censures o f

Brentz and Andreae
,
entitled

,
An Answer to the Criticism

of certain Theologians on the proof- tex ts from Sacred

S criptures, adduced in the margin of the Heidelberg

Catechism
,
together with the Answer and Counter-

ques

tions pertaining to the Lord
’

s Supper. Another work,
o f still greater value, from the hand of Ursinus , was the
comm entary on the Catechism . It contains the sub
stance of his annual lectures in the College, which he
continued up to the year 1627. His pupils, eager to
preserve the expositions of their master

,
secured a publi

cation of their notes under Ursinus’ name . The work
in this form was unsatis factory. Pareus, who had heard
Ursinus

,
took charge of the different notes of the stu

dents , compared, remodeled, and arranged them,
and

gave the lectures a new and reliable form . The title of

the genume edition, prepared by Pareus , Is : Zachariah
Ursinus

’

Bodyof Christian Doctrine of the Church, R e

formed from P opery, containing the Catechetical Expo
sitions

,
variouslypresented in diverse editions

,
but now

finally, and recently, so revised and arranged from
beginning to end

,
that it has been regarded as a new

W ork
,
by David P areus, with a double Index . Ap

pended are Catechetical Miscellanies of the first issues,
revised and improved . Bremen

,
1623 .

Henry Alting, after boasting of the number of exposig
tions O f the Heidelberg Catechism

,
says : “Among all these

expositions , those of Ursinus are the first and most ex
cellent.

”
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THE CATECH ISM BEYOND TH E PALATINATE
NO sooner was the Catechism publ ished than it won

many ardent adherents in other lands . The Reform ed
Churches generally gave it a most cordial reception . Of

special interest is the personal opinion o f Bullinger,
Zwingl i ’s successor in Zurich

,
who wrote to a friend :

“I have read the Palatinate Elector Frederick’s Cate
chism with the greatest avidity

,
and while reading it

,

I have thanked God , who establishes the work which He
begins . The order of the book is clear ; the contents
are true, and beauti ful , and pious ; with great brevity ,
it com prehends very many and great subj ects . It is my
opinion that no better Catechism has been publi shed .

By an assembly O f exiled Netherlanders in Wesel
( 1568) the Catechism was recommended for use yalong

side of the Genevan Catechism . The Synod of Emden

( 1 57 1 ) p rescribed it for the German speaking Netherland
congregations in East Friesland and on the Lower Rhine .

One German province after the other introduced it

Nassau
,
1 58 1 Tecklenburg, 1 584 ; Anhalt, 1605 ; Bremen ,

162 1 ; Lippe, 1623 ; Hesse, 1655 .

“
The l ittle book,”

says Wolters
,

“by the unanimous approval which it met
with amongst the members of the German Reformed
Church

,
knit together their hitherto isolated Ci rcles even

more than the Augsburg Confession had done in earlier
times , so that they suddenly appeared more united than
the Lutherans

,
separated into their two camps” (Ref.

Gesek. von W esel
,
p .

In Holland it was adopted by the Provincial Synods
of Dort

,
1 574 , 1 578, and Middleburg, 1 58 1 , and the

National Synod of the Hague , 1 586 . It was used for
the instruction o f children

,
as a basis for sermons, and as
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a symbo l o f faith to which m inisters, teachers and magis
trates were pledged— a requirement inserted into the
Church Order of 1 586 . The great National Synod of
Dort ( 16 18- 19) conferred high hono r upon the Cate
chism . The divines of nearly all the Reformed Churches
o f Europe, who attended the sessions , examined the book
with care

,
approved its doctrines, and declared it a

standard o f faith . In the report of the 143d session

(May 1
,
16 19) of the Synod, the following minute is

“
Doctrinam in Catechesi P alatina comprehensam

verbo Dei in omnibus esse consentientem
,
neque ea quid

quam contineri
, quod ut m inus eidem consentaneum

m utari aut corrigi debere videtur.

” Freely trans lated
this passage reads : “The doctrine contained in the Pala
tine Catechism is in all things in harmony with the Word
of God

,
nor does it contain anything

,
which

,
for want

o f agreement with the same
,
it seems ought to be cor

rected or changed . By this action the Catechism was
made a symbol of the first rank in the Reformed
Churches of Europe . More nearly

,
probably

,
than any

other of the many Reformed confessions it became an
ecumenical standard

,
binding Reformed Churches of all

lands into one body
,
somewhat as the Augsburg Confes

sion unites the Lutheran bodies . Prof . Miiller in his
Sym bolik says :

“Calvin
,
especially , is the most influential

bearer of a common Reformed spirit . And among the
confessions the Heidelberg Catechism enjoys , universal ,
i f not altogether legal recognition .

” In an article on
Catechism s in the Real -Encyklopc

'

idie
,
VII

,
6 13 , Pro f .

Giider goes a step further and says : “The popular Chris
tian consciousness in the whole P rotestant Church ap

proaches most nearly that standpoint which is the con

trolling view oi faith in the Heidelberg.

”
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It found its way gradually into the Protestant cantons
of Switzerland . The Reformed Churches o f France,
England, and Scotland held it in high honor, though
they continued the use of their own catechisms . At an
early period it was introduced into Hungary and Poland .

In the former country it was explained in the schools .
Preachers and teachers

,
and even students who were

going to the Universities , were bound, in some instances
by oath, to adhere with fidelity to the doctrine of the

Scriptures as contained in the Heidelberg Catechism .

The Catechism has symbolical value in the Reformed
Church in the United States

,
in the Reformed Church in

America
,
and in the Holland Christian Reformed Church

in the United States .
The numerous translations bear testimony to its

worth.

“
No catechism or confession ,

” as Dr. Nevin sug
gests

,
has enj oyed such a truly pentecostal ‘gi ft of

tongues . ’ It has been translated into Latin
,
Greek

,

Dutch , Spanish , French , English , Italian, Bohemian,
Polish

,
Hungarian

,
Hebrew, Arabic, Malay, S ingalese,

and Japanese . In the languages of the nations the Cate
chism declares ‘the mighty works of God .

’
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Roman Church ; 2 . by polemical statements against cer
tain Catholic doctrines and usages ; 3 . by a presentation
o f doctrines and ideals which are generally accepted by
Protestant Churches .
In its four parts the Catechism of the Council of

Trent ( 1 566) con forms to the divisions of Protestant
catechisms

,
though the order is changed as follows

Creed, Sacraments, Decalogue, Lord’s Prayer. _

The ex

position ~ of these parts , however, contains detai led ex

planations of seven sacraments instead of two, of the
invocation of the Virgin and the Saints

,
of the various

kinds of sin,
of seven holy orders

,
o f penance, o f the

Pope
’s authority

,
etc . Most of these doctrines and ordi

nances are not even m entioned in the evangelical cate
chism s— a silence which indicates that a consideration of

these points is foreign to the genius of Protestantism .

The Heidelberg Catechism
,
however

,
dissents

( from
Catholicism ,

not only by its silence
,
but by direct state

ments ranging from mild dissent to bitter polemics .
The vital issue between Evangelical and Catholic

Christianity was the doctrine o f j ustification . The
answer to the question

,

“How may I become righteous
before God ? ” divided the Church of the West into two
branches . The confessions and catechisms of the 16th
century naturally drew sharp distinctions on this point .
While the diff erences are stated in the Heidelberg with
moderation

,
they are none the less clearly and firmly

d eclared . The doctrine o f j ustification is defined in
questions 60 and 65 , where the relation of faith and
good works is admirably set forth .

The word only in the following clauses sign ificantly
emphasizes the sufficiency of faith on man’s part for
j ustification : “Onlyby true faith in Jesus Christ

”

(Ans .
and “Why sayest thou that thou art righteous
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only by faith ?
”

(Qu. I am acceptable to God not
even “

on account of the worthiness of my faith” (Ans .
This statement is doubtless an allusmn to the

plausible view advanced by the papal legate Contarini at
the Colloquy o f Regensburg. As a basis of reunion of
Catholics and Protestants he offered the proposition that
the sinner is j ustified not byhis faith but on account of
his faith . An acceptance of this politic proposal would
have opened wide the door for the recrudescence of

Catholic practices under the guise o f the innocent prepo
sitiou “

on account of .”

Contrary to Catholic doctrine
,
good works are not

allowed any justifying value
, as either “the whole or

part of our righteousness before God .

”
For

“even our

best works in this l i fe are all imperfect and defiled with
sin” (Qu. The obj ection of the Romanists , that
“this doctrine makes men careless and profane

,

” was
eff ectually met by the classic 64th Answer : “No ; for it
is impossible that those who are implanted into Christ
by true faith should not bring forth fruits of thankful
ness .” A fine distinction this between works as the
fruit of faith or as a result o f fear . The difference is
expressed in another way in Question 9 1 “But what are
good works ?” “Those only which are done from true
faith, according to the law of God , for His glory ; and
not such as rest on our own Opinion or the command
m ents of men .

”

Closely related to the doctrine of justification is the
theoryof the original state and the fall of man . Accord
ing to the Catholic view the holiness

,
righteousness

,
and

imm ortality of man before the fall were a supernatural
gi ft o f God

,
joined to the nature of man and not inhering

in it —don-um Del superadditnm . Through sin man
lost the superadded gift, and while his nature, - i.e.
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his intellect and will— was weakened
,
it was not wholly

depraved . Man retains the power of will to make him
sel f worthy of divine grace, a view which is at the bottom
o f the Roman doctrine of salvation by faith and works .

In Question 7 the Catechism directly opposes this theory
From the fall and disobedience o f our first parents

,

Adam and Eve, in Paradise, whereby our nature became
so corrupt that we are all conceived and born in sin .

”

With renewed emphasis Question 8 declares that “We are
so far depraved that we are wholly unapt to any good and
prone to all evil, unless we are born again by the Spirit
of God .

” Through the fall man did not m erely lose cer
tain superadded gi fts

,
but the essence of his nature

became so corrupt that he retained neither freedom of
will

,
nor power o f discerning truth . His salvation de

pends wholly on divine grace
,
and his knowledge o f

saving truth on divine revelation .

The diff erence between Catholicism and the Cate
chism is

,
also

,
evident in the definition of faith . Answer

2 1 describes faith as
“
not only a certain knowledge,

whereby I hold for truth al l that God has revealed to us in
His Word ; but, also , a hearty trust

,
which the Holy

Ghost works in me by the Gospel
,
that not only to others

,

but to me also
,
forgiveness of sins, everlasting righteous

ness and salvation are freely given by God, merely of

grace
,
only for the sake of Christ

’s merits . Faith is mo re
than assent to propositions and submission to ordinances .
It is trust in a living person , wrought in the heart of
the believer by the Holy Ghost through the Gospel . The
assurance of faith is not found in authoritative declara
tions o f councils , popes, or synods

,
but in a personal

experience o f the grace of God in Christ Jesus . The
Catholic definition of faith is essentially different . In
the preface of the Catechism of the Council of Trent is
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So far the references to Catholic doctrine have been
moderate in tone and have displayed little i f any bitter
ness . The polemical spirit, however, controls questions

30 and 80. In answer to Question 30, “Do such then be
lieve in the only Savior

,
Jesus

,
who seek their salvation

and wel fare of saints
, of themselves, or anywhere else

we are told : No ; although they may make their boast
of Him , yet in act they deny the only Savior, Jesus .”
This statement not only is harsh , but exceeds the limits
of veracity . For

,
while the veneration of saints may

often have been abused
,
the Catholic Church has never

taught that salvation should be sought of saints, but only
o f Christ

,
with the help of the saints . The veneration of

saints is not intended to be a denial of the ultimate source
o f salvation in Christ Jesus .
The 8oth Question , “What difference is there between

the Lord’s Supper and the popish mass ? ” is most offen
sively polemical, and is considered by many as a

'

blot
upon the Catechism . It not only defines the diff erence
“between the Lord’s Supper and the popish mass ,

” but
concludes with a sort o f Protestant anathema :

“And thus
the mass at bottom is nothing else than a denial of the
one sacrifice and passion of Jesus Christ

,
and an accursed

idolatry .

”

The points and questions in which the Catechism
diff ers from Catholicism may be summarized as follows :
the Original State and the Fall

, Quu . 6- 8 ; Faith, Quu.

2 1 - 22 ; Justification and Good Works , Quu . 60- 65 , 9 1 ;

Prohibition of Invocation of Saints and o f Im ages , Quu.

30, 94 , 96 ; the Mass and the Sacraments , Quu. 72
-

78, 80 .

The Catechism is based upon the distinctively evan

ge lical doctrines which are common to the two branches
of Protestantism,

the Lutheran and the Reformed . The
psychological ground o f the Reformation was the con
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sciousness of man ’s sin and misery , and the desire for
a ssurance of salvation

,
the only comfort in li fe and in

death .

” It was a repetition in the 16th century o f Paul ’s
experience— “Wretched man that I am !who shall deliver
me out o f the body of this death ? ” (Rom . This
cry of distress is heard in the questions of the first part
of the Catechism. Man is helplessly and hopelessly de
praved ,

“by nature prone to hate God and my neighbor”

(Qu. His efforts to appease God . and to save him
sel f daily increase his guilt” (Qu. He must find
salvation in some one else

,
not one who is a mere crea

ture, but one who IS at the same time true God and
true man .

The obj ective ground of salvation is the satisfaction
made by Jesus Christ for the sins o f mankind . In many
of the answers the theory of atonement which was held
by both Luther and Calvin may be traced . Passages
like the following point men to the source of their
redemption and the certainty of their salvation : W ho

with His precious blood has fully satisfied for all my
sins” (Qu.

“God wills that His justice be satis
fied (Qu. W ho by the one sacrifice of H is body
has redeemed us

”

(Qu.

“He bore in body and
soul the wrath of God against the sm of the w hole
human race” (Qu. 37) Only the satisfaction , righteous
ness and ho liness o-f Christ are my righteousness

”

(Qu.

The scarlet thread of the cross is drawn through
the whole Catechism and its cardinal doctrine is the
salvation of man through the “

one sacrifice of Christ
accomplished on the cross” (Qu.

The benefits of Christ’s atoning sacrifice are appro

priated by faith . The obj ect of faith and the cause of
faith are set forth in the second part of the Catechism
Faith is the gift of God

,
W rought in the heart by the
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Holy Spirit— a Lutheran and a Reformed doctrine . Pro f
’

.

Lang says : Calvin more faithfully defended and defined
the original conception of salvation as held by Luther
than any dogmatician o f the Reformation .

” The Calvin
ism of the Catechism does not

,
indeed

,
minimize

,
but

rather serves to magni fy the material principle of Pro
testantism

,
justification by grace through faith .

- The forma l pr1nc1ple of the Reformation was the
normative authority

,

of the B ible in doctrine and life .

This doctrine is taught by implication
,
more than by

direct affi rmation
,
throughout the Catechism . One looks

in vain for a definition of the B ible or the Word of God .

The books o f the Sacred Canon are not enumerated .

Question 19 speaks of
“the Holy Gospel which God him

sel f first revealed in Paradise ; afterwards proclaimed by
the holy Patriar

‘

chs and Prophets
,
and foreshadowed by

the sacrifices and other ceremonies of the law ; and finally
fulfilled by H is well- beloved Son .

” This is the nearest
approach ‘

to a definition o f the B ible as a rule of faith .

Yet the citation o f proof- texts on the margin of the
first edition im plies that the Scriptures are the source
of truth and the standard of authority . It is significant
that no appeal is made in proof of a single doctrine to
the fathers

,
councils

,
or papal decretals . The preface of

the Catechism. also makes special reference to the Word
of G od as the foundation o f its teaching . When Fred
erick so courageously defended his Catechism” be fore
the diet o f Augsburg, he claimed that

“it was so firmly
based on the Holy Scriptures that it could not be over
thrown .

”

T—he Catechism
,
in its definition of the Church as a

chosen communion
,
in the unity of the true faith ,

”
is

not simply Reformed , but Protestant .
“Believers , all and

every one
,
as mem bers of Christ have part in Him and in
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THE CATECH I SM AND RADICALISM

THE Reformers o f Wittenberg and Zurich , when they
came to a reconstruction of the Church in conformity to
their experience of salvation

,
had to steer clear not only

of Romanism,
but also o f radicalism. In its practical

form this came to be known as Anabaptism in its theo
retical

,
as Socinianism .

The Anabaptists were the individualists o f the Refor
mation and diff ered widely among themselves in doctrine

,

cultus
,
and po l ity . Yet they held certain ideas and prin

ciples in common . The term anabaptist was applied to
different groups

,
because they insisted on adult bapti sm

and did not recognize infant baptism o f the Roman, or

of the State
,
Church . They denied the legitimacy of the

civil magistracy as well as of the ecclesiastical hierarchy .

They were disposed to undervalue or ignore the meces
sityof a regular ministry and of education for the preach
ing or for the understanding of the Word . They trusted
in the guidance of the Spirit,

‘

who is to lead men into the
truth . They refused to take oaths

,
bear arms

, or hold
political office . Many o f them laid claim to special sanc
tity or perfection . The Soc inians stood out prominently
for their denial o f the essential deity o f Christ and the
doctrine of the Trinity , though they diff ered in every
other cardinal point from the evangelical system .

The Catechism enjoins infant baptism in Question 74 .

The civil magistrate is authorized to require an oath ,
when the interest o f j ustice and truth requires it , and to
be arm ed with the sword to restrain murder (Quu. 10 1

to He may
,
also

,
punish theft

,
robbery and other

transgressions (Qu . A fine admonition to render
obedience to all in authority is contained in Question 104 .
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The ministry of the Gospel and schools are upheld in
Question 103 . The legitimate use o f oaths is defined in
Question 101

,
while perfection is disclaimed in Question

1 14 . The single allusion to the anti- Trinitarians occurs
in Answer 33 :

“Christ alone is the eternal
,
natural Son of

God . But we are children of God by adoption through
grace for His sake .

”
Of course

,
the spirit of the who le

Catechism controverts Socinianism .

TH E CATECH ISM AND LUTHERAN ISM
AT the time the Catechism was written the contro

versy was as hot between the Lutherans and the Cal
vinists as between the Protestants and the Catholics .

The point of contention was the doctrine of the sacra
ments , the Lord

’s Supper in particular . It was only
natural

,
therefore, that the authors of the Catechism

should clearly diff erentiate their doctrinal positions from
those o f their Lutheran opponents . The distinctions are
made in a moderate tone and without polemical zeal .
The variations come to light in the doctrine of the
sacraments

,
of Christ

,
and of the Church .

The Catechism
,
evidently in opposition to the

Lutheran view
,
distinguishes sharply between the external

signs of the sacraments and the Spiritual realities which
they symbolize . These realities are not bound up with
nor communicated through the material elements . They
are m erely symbolized and sealed by the visible elements .
Baptism and the Holy Supper signify and seal unto thee
“that thou hast part in the one sacrifice of Christ on the ?

cross (Qun. 69 and
In answer to the question , What benefits does Bap
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tism confer ? ” the Sm all Catechism of Luther says : It
worketh (sie wirkt) forgiveness o f sins

,
delivers from

death and the devil
,
and gives everlasting salvation to

all who believe this
, as the words and promises of God

declare . Observe the active form of the verbs
,

“it
worketh

,

” “delivers
,

” “gives .” True
,
the efficacy of the

sacrament is not the water (W
'

asser tha t
’

s freilich nicht) ,
“but the Word of God which is with and in the water,
and faith

,
which trusts in the Word of God in the water .”

Through the presence of the Word of God , baptism be

comes “a gracious water o f li fe and a washing of regen
cration in the Holy Ghost .

Such an 1nterpenetration of water and the Word, and
such an operation of the Word through water

,
the Re

formed Churches have never acknowledged . The S econd
H elvetic Confession

,
next to the Heidelberg Catechism

the most widely accepted Reformed symbol
,
says in Art .

20 :
“
Internally we are born of God through the Holy

Spirit, cleansed and renewed ; but ex ternallywe receive
the sealing o f these gifts in the water, by which these
so- great benefits are represented to us and at the same
time set before our eyes .” The grace of regeneration and
the forgiveness of sins are externally represented to all
who are baptized by water

,
but internally imparted only

to the bel iever by the action of the Ho ly Spirit . A sharp
distinction this between the symbolizing function of water
and the generating activity of the Holy Spirit . The

same distinction is maintained in the questions and an

swers of the Heidelberg Catechism (69
“I am

washed with H is blood and spirit from the po llution of

my soul
,
that is , from all my sins , as certainly as I am

washed outwardly with water
,
whereby the filthiness of

the body is taken away .

”

( See also Qu . The wash
ing with H is blood and spirit is not accomplished through
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Christ . For the former it is a savor of li fe unto li fe ;
for the latter, a savor o f death unto death .

The Heidelberg Catechism steers clear of the concep
tion of a corporeal real presence in the elements and a
reception of this presence through the mouth by believer
and unbeliever . Answer 75 lays stress on the fact

“that
with His crucified body and shed blood

,
He himself feeds

and nourishes my soul to everlasting life, as certainly
as I receive from the hand of the minister and taste with
my mouth

,
the bread and cup of the Lord .

” This nour
ishm ent

,
however

,
is not given in

, with, and under, the

bread and wine . For the bread and cup of the Lord
are no more than certain tokens of the body and blood of
Christ— not vehicles or instruments .” The most that
one could claim is, that the spiritual food is imparted by
the mediation of the

.

Holy Spirit at the same time that
the bread and wine are received . Nor does any one , save
the believer

,
receive the body and blood of Christ ; the

unbeliever receives only bread and wine . This fact is
not stated in so many words , but it is a legitimate infer
ence from the whole tenor o f the Catechism . Question
65 emphasizes the statement that by faith only we are
made partakers of Christ and all His benefits . The
same position is taken in Questions 75 , 76 and 77 .

In the doctrm e of the Catechism the views of Zwingli
and of Calvin are blended . The Lord ’s Supper is de
scribed as both a memorial and a food . The original
German of Question 75 says : “W ie wirst da im h

’

eiligen

Abendmahl erinnert é} versichert
,

“How art thou

rem inded and assured in the Ho ly Supper, etc This
is a Zwinglian note . The mind and heart of the com e

municant are directed to Calvary , where
“
H is body was

off ered and broken on the Cross for me, and His blood
shed for me as certainly as I see with my eyes the bread
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of the Lord broken for me and the cup communicated
to me” (Qu.

On the other hand Calvin ’s conception of mystical
union and spiritual nourishment is brought out in Ques
tions 76 and 79 .

“But moreover
,
also, to be so united

'

more and more to His sacred body by the Holy Ghost,
who dwells both in Christ and in us

,
that although He is

in heaven and we on the earth, we are nevertheless flesh
of His flesh and bone of H is bones

,
and live and are gov

erned foreverby one spirit, as members of the same body
are by one soul .” A clear definition this of the doctrine
of the mystical union

,
which played so large a part in

the theologyof the German Reformed Church . In Ques
tion 79 the idea of the Sacrament as food is set forth in
these words : “But much more

,
by this visible sign and

pledge to assure us that we are as really‘ partakers of His
true body and blood, through the working of the Holy
Ghost

,
as we receive by the mouth of the body these holy

tokens in remembrance of Him ; and that all His suffer
ings and obedience are as certainly our own as i f we had
ourselves suffered and done all in our own persons .
The heavenly nourishment

,
however

,
is imparted to the

communicant through the mediation of the Holy Ghost ,
and not through the channel of bread and wine .

Closely related to the doctrine of the real presence is
the doctrine of the ubiquity of Christ’s glorified humanity ;
affirmed by the Lutherans

,
denied by the Reformed . The

Lutheran theory of the real presence requires the doc
trine o f the ubiquity

,
or everywhereness

, of the humanity
of Christ . For all practical purposes the humanity
of the glorified Christ is coextensive with his divinity ;
where the one is , there the other must be also . This is
a metaphysical basis for Luther’s view o f the real pres
ence .
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In the Formula of Concord (The Epitome) , Art .
VII. V . 2

, it i s stated ,
“that the right hand of God is

everywhere
,
and that Chri st in respect of His humanity is

truly and in very deed seated thereat
,
and therefore as

present governs
,
and has in H is hand and under His feet,

as the Scripture saith (Eph. 1 all things which are in
heaven and on earth .

” In the same section the opposite
Vi ew , presumably held by the Reformed , is described
as follows : “That Christ ’s body is so confined in heaven
that it. can in no mode whatever be likew ise at one and
the same time in many p laces

, or in all the places where
the Lord’s Supper is celebrated .

”

The Reformed view is taught in the Heidelberg Catch

chism in Questions 46 to 48, in reference to Christ’s as
cension into heaven . Question 46 says : “That Christ in
sight of His disciples was taken up from the earth into
heaven ; and in our behal f there continues

,
until He shall

come again to judge the l iving and the dead .

” Question
47 explains more in detail the relation between the divine
and human natures of Christ in His glorified state

,
as

follows : “Christ is true man and true God : according to
His human nature, He i s now not upon ea rth ; but accord
ing to H is Godhead, maj esty , grace, and spirit, He is at
no time absent from us .

” This is a very clear and definite
rej ection of the Lutheran doctrine of the ubiquity of

Christ’s humanity (ubiquitas carnis Chris ti) .

The s ignificance o f the v descent into Hades (helle
ln the German, ad inferno in the Latin) , as defined in
Question 44 , i s totally different from the interpretation
Luther gave to this article in the Creed . He held that the
body and soul o f Christ went to the place of departed
spirits and there suff ered , so as to overcome all things on

earth . and under the earth Later, he said in a
sermon at Torgau ( 1 533 )

“Christ descended into Hel l
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race from the beginning to the end of the world
,
the Son

o f God
,
by His spirit and word, gathers, defends , and pre

serves for Himself unto everlasting life
,
a chosen com

munion
,
in the unity of the true faith ; and that I am ,

and forever shall remain
,
a living member of the same .

”

The Catechism
,
in Questions 23 and 54 , in the original

German retains the term allgemeine (universal ) , in the
article of the Creed

, eine heilige allgemeine Christliche

K irche (a holy universal Christian Church) , to give ex
pression to the idea of the universality of the Church in
the Reformed sense .

‘ Luther in his Smal l Catechis m

omits the term “Catholic” or “universal
,

” and simply
says : “The Holy Christian Church .

”

The Offi ce of the Keys or the theory of church disci

pline, as defined in Questions 83 to 85 is in agreement
with the doctrine o f Calvin . How it diff ers from the
Lutheran view will appear by comparing the Catechism
in Otho Henry’s Liturgy ( 1 556) with the position taken
by the Heidelberg. In the former the question

,

“What
are the keys of the kingdom of God ? ” i s answered thus
“The office of the preaching of the Gospel o f Jesus
Christ.” In answer to the same question the Heidelberg
says : The preaching of the holy gospel and church dis

c ipline. By which two things the kingdom of God is
opened to believers and shut against unbelievers . The
authority of discipline is given “to the church or its

proper officers (Qu. It is an unmistakable mark of
Calvinistic po l ity when the power of discipline is vested
in the officers of the congregation instead of a civil body,
whether the civil body be a consistory appointed by the
prince or a city council chosen by the people .

It may be of interest to add that the Catechism rej ects
the doctrine of Melancthon

,
held by him since at least

1 548 , namely, that the natural man has the power o f
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applying himself to grace (facultas applicandi se ad

gratiam ) . The oppo site view is taught in Question 5 :
I am by nature prone to hate God and my neighbor,

and in Question 8 : “We are so far depraved that we are
wholly unapt to any good and prone to all evil .” The

doctrine of Synergism in any form whatever is thus
firmly disowned .

THE CATECH ISM AND CALVIN ISM
H ISTORIANS and theologians have diff ered widely in

their characterization of the doctrinal type of the Cate
chism . The Lutheran Opponents , soon after its publica
tion

,
denounced it as a composite of Zwinglianism and

Calvinism, d angerous to sound faith and true piety . In
the address of the three princes to Frederick III .

,
May,

1 563, we find the f ollowing unvarnished statement : “We
know by the gracious help of God

,
that Zwing lianism

and Calvinism in the article on the Lord’s Supper are a
seductive and a damned error ; in direct contradiction to
the Holy Scriptures

,
the Apostolic Church

,
the true Chris

tian understanding of the Augsburg Confession
,
and the

commonly accepted and defended religious Peace of
Augsburg” Heppe, however, dissented from
this j udgment of the Lutheran princes and considered
the Catechism a Melancthonian work . Gooszen,

in an

exhaustive study of the sources of the Catechism
,
con

eludes that the spirit of Bullinger of Zurich predominates .
On this point Karl Miiller

,
in his Sym bolik, says ,

“Goos
zen’s one- sided predilection to find Bullinger

’

s type of
doctrine in the Heidelberg is historically no more trust
worthv than Heppe ’s contention that it is Melancthonian.
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The theories of both these men are shaped largely by
their personal inclination to the doctrinal views of their
respective heroes .” Dr. Nevin says the Catechism is
“substantially Calvinistic in its doctrine of the sacra
ments ; but it has carefully refrained from committing
itself to Calvin ’s doctrine of the decrees .” Prof. Lang,
the greatest living authority on Calvin and the Reforma
tion in South Germany, conclusively disproves the thesis
of Gooszen and shows that the Catechism in spirit and
tendency is Calvinistic ; yet its Calvinism is modified by
influences from other Reformed

,
and from Lutheran

,

sources . One may define it as Calvinism modified by
the German genius . To use Goebel’s rhetorical phrase :
“It has Lutheran inwardness , Melancthonian clearness ,
Zwinglian simplicity

,
and Calvinistic fire, harmoniously

blended .

” Yet it is not simply a mosaic of excerpts from
various sources but a new creation with original strength
and beauty

,
both a work of art and a book of doctrine .

A comprehensive standard of Reformed (Calvinistic)
doctrine and piety is found in Staudlin

’

s Geschichte der

theologischen W issenschaften
,

181 1 . Theil II . , p . 66 .

According to this standard an orthodox and loyal mem
ber o f the Reformed

,
in distinction from the Roman

Catholic or the Lutheran , Church must answer to the fol
lowing questions : ( 1 ) Are the body and blood of Christ
truly and substantially present in the Lord’s Supper

,
so

that they are received through the mouth by both the be
l iever and the unbeliever ? No . (2 ) Is the human nature
of Jesus everywhere present and are the attributes of the
divine nature communicated to the human nature ? No .

3 ) Does God will the salvation o f all men ; did Christ
therefore die for all men ; is grace off ered unto all men
for conversion ; has God predestined men accord
ing to his fore- knowledge of their faith or their



https://www.forgottenbooks.com/join


98 THE HE IDELBERG CATECHISM

any other way than He has commanded in His Word
(Qu . In worship and deed men are to be guided
by the word of God and impelled by the Glory of God
a thoroughly Calvinistic note .

True to the Reformed genius
,
also

,
is the emphasis

on the absolute dependence of the believer on God (Quu.

26, 27, the unconditional assurance of salvation or

belief in perseverance of the saints (Qun. 1
, 3 1 , 54 ,

the demand for ethical proof of faith and the rej ection
of all material channels for the mediation of grace and
salvation (Quu. 29, 30, 65 , 66 , 94 , In its definitions
Of these points the Catechism conforms to the

'

spirit and
doctrine of Calvin .

Yet it is generally acknowledged that the Catechism
represents a modified or moderate form of Calvinism

,
in

d istinction from what is commonly termed high Cal
v1n1sm .

Gooszen,
following Ebrard, finds in Reformed P ro

testantism two leading tendencies— the soteriological and
biblical

,
or anthropological and soteriological , on the one

hand ; the intellectual and speculative on
“

the other. The
former he traces to Bullinger, the latter to Calvin . Dr.

Nevin refers to the same tendencies
,
but discerns both

of them in Calvinism itself . In the H istorical Introduc
tion of the TercentenaryEdition of the Heidelberg Cate

chism ,
p . 80,

he says : “There is an innate Opposition here,
unquestionably

,
between the two sides o f Calvin ’s system ,

as it was taught by himself in the sixteenth century ; his
theory of election and reprobation can never be made to
agree fully with the old church idea which he labored
with so much 1ngenuity to conserve in his theory of

the sacraments .” Prof. William A . Brown
,
in an article

on
“Changes in the Theology of American Presbyterian

ism
,
in The American Journa l of Theology, July, 1906,
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speaks of two streams Of thought and feeling, flowing
side by side through the early history of Protestantism .

These “meet and blend in the theology of Puritanism .

The Westminster standards are the j oint products of
minds Of different types .” Then he goes on to say that,
“looked at from one point of view the theology of West
minster is experim ental through and through . The im
mediate contact between God and the soul is affirmed .

”

This indicates an experimentalism ! and a mysticism
worthy of Luther himself. Yet there is another strand
of thought intervowen through the Westminster Con
fession,

a strand which is less personal and immediate,
but far more legalistic and forensic .

However these m en may define the two currents
coursing through Protestantism ,

they seem to agree that
in one form or another the diff erence exists and makes
itsel f felt in catechisms and in confess1ons .
A comparison of the plan of the Genevan and the

Heidelberg catechisms will enable us to understand the
distinction made by Gooszen. In Calvin’s Catechism the
material is arranged in the following order : first

,
the

Creed ; next the Decalogue ; then the Lord’s Prayer ; and
finally the Word and the Sacram ents . The ultimate
question to be answered in the four parts is

,

“How is
God to be rightly honored or glorified ? ” The Catechism
of Calvin seeks to teach men how to glori fy God

, and

every part of it is controlled by that idea— God’s glory
and God’s will . It is theological and legalistic in spirit .
The questions lack the personal note

,
and many of the

answers are theoretical and speculative . The introduc
tory questions

I

will illustrate this point : “What is the
chief end of human l ife ? ” “What reason have you for
affirming this ? ” “What is man’s highest good ? ” Ques
tions like these may be discussed in a school of philosophy

,
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pagan or Christian, perhaps With more propriety and
interest than ‘in a catechetical class . They are too theo
retical and speculative, not sufficiently personal , experi

mental
,
and confessional .

The Heidelberg Catechism is divided into three parts
1 . Man’s Mi sery ; 2 . Man’s Deliverance ; 3 . Man’s Thank
fulness for his Del iverance . The divisions correspond
to the way of salvation as experienced by Paul and out

lined ih the Epistle to the Romans . It i s the logic of

li fe
,
not of the schools . The ultimate question to be

answered in the Heidelberg is, howman is to find com

fort in l i fe and in death ? ” The primary purpose is to
com fort m en through the salvation which they receive
through their faithful Saviour Jesus Christ . Every part
of the Catechism is controlled by that idea - the comfort
of man in the salvation of Christ . It is anthropological ,
starting with a cry for help out of the depths O f sin ; it
is soteriological , showing the way O f salvat1on . The

motive Of Christian l iving is not primarily the glory of
G0d

, | but thankfulness for deliverance . That is
,
the

Christain obeys the - law of God not simply because it is

prescribed in the Scriptures nor because God is to be
glorified

,
but because he is thankful for h1s salvation ; a

soteriological bas1s even for Christian ethics .
It cannot be ga1nsaid that the theo logical and specu

lative tendency also is found in the Heidelberg Catechism ,

but it is no longer the controlling factor, as in the Gen
evan Catechism or in the Westminster standards .
The doctrine of the sacraments is clearly Calvinistic,

as we have shown in the preceding section . Yet certain
functions of the sacraments

,
which are emphasized in

other Reformed catechisms
,
l ike Leo Jude’s and Calvin’s

,

are not even mentioned in the answers of the Heidelberg .

With great care is the Obj ectivity and reality Of grace in
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Calvin’s Catechism : The church is the society of be

lievers
, whom God has predestinated

”

;
“He shows mercy

,

when He wills , toward the children of the ungodly, yet
He has not so bound His grace to the children of be

lievers that He cannot rej ect whom He wills” ; two
kinds o f men — re ferring to the elect and to the reprobate .
The passages in the Heidelberg which refer to the doc
trine of election have a different sound . The following
are the more prominent : “Wherefore

,
by His holy sp irit

He also assures m e of eternal li fe” (Qu.

“and our

eternal King
,
who governs us by His word and spirit

,
and

defends and preserves us in the redemption obtained for
us” (Qu.

“that no creature shall separ ate us from

His love
,
since all creatures are so in His hand that

withoutH is will theycannot so much as move
”

(Qu. 28)
“
and shall abide with me forever

”

(Qu. 53 )
“that out

of the whole human race the Son of God gathers ,
defends and preserves unto Himself a chosen communion

and that I am
,
and forever shall remain a living

mem ber o f the same” (Qu . 54 )
The Catechism

,
in harmony with its purpose, presents

that aspect O f the doctrine of divine sovereignty or of
election which serves to comfort and to uphold men in
the struggle of li fe . It is the assurance of divine provi
dence

,
of

'

the efficacy and continuity of divine grace
,
of

the perseverance of the believer, of the ultimate victory
of the tr uth and love of God , that the catechumen re

ceives in a number of answers . He is not
,
however

,
con

fronted by the metaphysical problem of divine decrees
in relation to the fall

,
or to the destiny of angels and m en,

or to the salvation of children dying in infancy. The
Catechism confines itsel f to the religious truth in the doc
trine of divine sovereignty which both consoles and
edifies . It was happily expres sed by “

Calvin
,
when he
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dismissed his students after an hour’s lecture with the
words : “I f God be for us who can be against us — a

truth which appeals to faith and by no means requires
the inference of a double predestination .

The authors of the Catechism may have avoided the
doctrine of predestination because it does not belong to
a book for the instruction of youth . Yet a far more
satisfactory reason for the silence on the decrees seems
to be that their presentation is not in accord with the

genius which pervades the Catechism from beginning to
end . Its purpose is to comfort men ; and the comforting
element of the doctrine of elect1on 1s adroitly woven into
the texture of the Catechism,

while the offensive and
speculative element of reprobation is deftly omitted .

By a comparative View Of the general scheme Of the
Catechism

,
perhaps as much as by detailed analysis

,
its

peculiar doctrinal pos itions must be understood . In
general it is Calvinistic and not Arminian . The Augus
tinian doctrine of sin and grace is held

,
over against

Pelagianism . The depravity and helplessness of the race
through the fall are clearly affirmed . Neither the race
nor the individual has natural ability to escape from this
lost cond ition

.
The fall is traced to a concrete historical

fact— the disobedience Of our first parents . It i s generic,
involving all men ; not, as in the P'

elagian view
,
merely

the individual. The origin of sin is not referred to a
metaphysical mystery beyond the scope of historical reve
lation, but to a definite act o f man .

Man’s salvation is attributed absolutely to the free
and unmerited grace of God in Jesus Christ . The start
ing point is not in the divine sovereignty nor in_ the eter
nal abstract will of God as metaphysically apprehended

,

but in Jesus Christ . He freely offers Himsel f as a propi
tiatory sacrifice for all men . The Catechism steers clear
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o f Synergism and Arminianism . It does not l imit the
atonement to the elect . As the fal l is organic

,
so is re

demption . Yet the redemption wrought out by Christ
inures to the salvation of those only who are born again
and are made partakers o f His li fe by the Holy Ghost .
The subj ective condition by which men become partakers
o f Christian redemption is faith . This involves not only
assent to a doctrine or belief in a decree, but

“a l iving ap
prehension of the whole perennial fact of Christianity as

embodied in the Apostle ’s Creed .

” Faith itself is a
‘

prod
uct not of the human will

,
but o f the HolyGhost, who

“works it in our hearts by the preaching of the Gospel and
confirms it by the use of the Sacraments .” We find here

,

then
, the substantial and positive elements o f the Calvin

istic system
,
at least under some of its aspects ; but the

subj ect is treated rather Chris tologica lly than theolog
ically, and the metaphysical questions pertaining to the
sovereignty of God in relation to the human wi ll are not
brought forth .

The most recent critical analysis and comparative esti
mate of the Catechism have been made by A . Lang, in a
work entitled

,
Der H eidelberger Katechismus und vier

verwandte Katechismen
,
1907 . In the last pages of the

Introduction he assigns the Catechism its proper place
in Protestantism . We shall freely reproduce his state
ments . The Heidelberg is the rich , ripe product not only
o f Calvinism ,

but of influences which came from all the
earlier Reformed catechisms

,
as well as from those of

the German Lutheran Reformation . It is simplified,
clarified

,
and made more practical . In it the religious

and ethical elements are separated from the theo
logical , in spite of certain oversights , far more sharply
than in any preceding catechism . I t speaks to the
heart more di rectly and reaches into li fe far more



https://www.forgottenbooks.com/join


CHAPTER VII

THE HE IDELBERG CATE CHISM AND CONTEM
PORARY THEOLOGICAL THOUGHT .

N the last chapter we differentiated the doctrines of
the Catechism from Roman Catholicism and from

various forms of Protestantism . A question of more
vital interest to us is the relation o f the Catechism to
contemporary theo logical thought . Notwithstanding the
fact that the Catechism was “the flower and fruit of

the whole German and French Reformation
,

” it was none
the less a child of its age and in its fundamental posi
tions it was in harmony with the other confessions of

“

the Reformation . It does not anticipate
,
directly or by

implication
,
the theological thought of our day . It must

be remembered , also, that there are different types Of

modern theology shading almost imperceptibly from con
servatism to m ediationalism ,

from m ediationalism to l ib
eralism

,
and from liberalism to radical ism . We sha ll‘

compare the doctrinal system of the Catechism with the
theological positions set forth in works like William New
ton Clarke’s An Outline of Christian Theology, William
Adams B rown ’s Christian Theology in Outline, and

Réville
’

s Modern Christianity. All of these are liberal
in spirit and have been favorably received by many minis
ters and teachers in Europe and in Am er1ca .

j

I.

THE premise from which the Catechism proceeds is
the doctrine of total depravity held by all the evangelical
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Reformers . Its first part is an expos ition of the cry of

Paul : “Wretched man that I am ! who shall deliver me
out Of - the body of this death ? ” (Rom . Man’s .

depraved and helpless condition is traced to “the fall and
disobedience of our first parents

,
Adam and Eve, in

Paradise .” Through the transgression of the first man
“
our nature became so .

corrupt
,
that we are all conceived

and born in sin,

” and are “wholly unapt to any good and
prone to all evil . S in is transmitted from generation to
generation

,
not simply as a tendency to evil, but as per

sonal guilt which God will punish in just j udgment in
time and eternity.

”
For

“He is terribly displeased with
our inborn as well as our actual sins .” Authority for this
doctrine is found in the first chapters O f Genesis

,
in the

epistles of Paul , and, indeed, in the Scriptures generally .

Those who teach and those who learn - the Catechism
are supposed to accept its theory of total depravity as
revea led truth .

Back of the conception of human depravity is the
dualism which is a characteristic feature of the old Pro
testant theology . It comes into v1ew m a sharp contrast 1
between the divine and the human

,
the natural and the

supernatural , law and grace, works and faith, reason and
revelation

,
the world and the church

,
the reprobate and

the elect, the lost and the saved . The world at large is
alienated from God and under the curse of the law . He
has chosen a particular people to whom He makes known
His will and for whom He has ordained His grace .

The church is composed of the saints ; the world, of
'

sinners . The former are predestined to eternal li fe ; the
latter, to eternal damnation .

Modern theology accepts the reality and the univer
salityof sin as well as the sol idarity of the race . These
ideas are attested not only by the Scriptures

,
but by
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human experience and by the facts of natural and social
science . It does not

,
however

,
receive as final the ex

planation of the or1g1u of sin in the third chapter of
Genesis . The account o f man ’s fall is regarded as a
beauti ful legend

,
rich in religious insight into his relation

to God , into the nature of sin and the mode of its Opera
tion in human l i fe everywhere and always . Yet it has not
the value of exact history or o f a final and infallible solu
tion of the or1gin of evil . In denying the finality o f this
narrative theologians, however, do not ignore the fact o f
universal human experience which it seeks to explain .

Every age has found sin a tragic reality and has eu

deavored in“one way or another to explain and abolish it .
The Hindus and the Greeks considered it as ignorance, the

Semites as disobedience ; however it may have been con
ceived

,
it was recognized as a devastating force in the

individual and the social li fe. Now
,
the responsibility

for its existence was laid on the individual , and then, on
the social order . To - day it i s more and more clearly
perceived that it is part of both the individual and the
racial l i fe". Both need to be trans formed before either
can be free from the power and the blight of sin .

How sin originated no one can tell . Many hypoth
eses have been and are being advanced , yet none may be
a sati s factory solution of the great mystery . Far more
important is it that we recognize its presence and seek its
destruction . While it is a universal fact

,
entering into

the individual and the social li fe, it cannot, however, be
maintained in the light of human experience that we
are so far depraved , that we are wholly unapt to any
good and prone to all evil . There is a s oul of goodness
even in things evil . In the history and in the literature

of the nations one finds splendid virtues alongside of

loathsome vices
,
refined altruism

"

alongside Of brutal
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God has arbitrarily chosen from the rest
,
that he may

! make them subj ects of his redemptive activity, but it con
cerns all men alike, though in different order and de
gree . “All history is part o f a single process

,
in which

“ God is training men for membership in his kingdom . In
other words all history is the history of redemption .

The training of hum anity is a slow and weari some

p rocess of ages . Religious and ethical changes are not
“made in a moment

,
but in centuries and millenniums .

Even when there are apparent exceptions and sudden
c hanges take place

,
they are the blossommg and fruit

age of latent forces Which have been silently working
for long periods Of time . Man advances spiritually and
e thically by gradual development, not by sporadic
revolution .

Consequently the history of mankind cannot be di
vided into two antithetic sections— a kingdom of evil
and a kingdom of righteousness

,
the state of sin and

( d amnation and the state of grace and salvation, the saints
“ and the sinners . It must rather be conceived as consist
ing of stages in the upward progress of the race under

‘ the discipline of God ; each stage having only a rela
tive degree o f goodness

,
and being still hindered and

hampered by the power of sin and the pang of guilt .
The highest and ultimate stage is reached in Christianity,
in which alone men find the completion of their asp ira

‘ tions and the crown of li fe .

II

IN the second part of the Catechism the way of sal
vation is explained . Man,

by reason o f “his inborn as

well as actual sins, ’

is under the curse of the law and
‘

zsubject to temporal and eternal punishment . God is ,
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indeed, merci ful, but He is likewise just. His justice
requires that sin which is committed against the most
high maj esty of God, be, also, punished with extreme,
that is

,
with everlasting punishment both of body and

soul (Qu. The mercy of God cannot act before
the justice of God is satisfied. Who can make full satis
faction for man ’s sin ? Not man himsel f ;

“on the con
trary, we daily increase our guilt (Qu . Nor can
any creature make satis faction for us . One

,
who 15 true

and righteous man and at the same time true God , must
become our mediator and redeem er. For . God requires
that “the same human nature which has sinned should
make satis faction for sin” ; yet only a sinless man can
satis fy for sinners (Qu . He must be true God,
that by the power of his Godhead he might bear, in
his manhood

,
the burden of God’s wrath, and so obtain

for and restore to us righteousness and li fe” (Qu .

Such a mediator and redeemer we have in Jesus Christ,
who is revealed unto us in the Holy Gospel . In answer
to Anselm ’s question Cur deus hom o ? (why did God be .

come man ? ) the Catechism says, in substance : that He
might make full satis faction to the justice o f God for
our sins . This satisfaction was made by “the sacrifice
of Christ on the cross” (Qu. This is the theory
of atonement as taught in the Catechism . It 15 in sub

stantial agreement with the doctrine of all the Protes
tant confessions . It is based upon a dualism in the na
ture of God .

“Justice (holiness) and love represent 1n
dependent elements in the divine being

,
each requiring

its own appropriate gratification .

” The justice o f God
expresses the opposition o f the r1ghteous God to sinful
man, an opposition which requires the punishment of
all unrepented sin ; the mercy of God expresses his gra
cious purpose to. redeem his elect through the forgive
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ness o f their sins . These are two apparently inconsistent
,

i f not contradictory
,
impulses . The chief problem of the

theologian is to di scover the way in which this incon
si stency can be overcome, and the love of God gratified
consistently with his holiness . This was presumably
accomplished through the atonement o f Christ .

‘

The dualism in the attributes o f God required the
Trinitarian distinctions in the being Of God . According
to the satis faction theory of the atonem ent

, God is able
to harmonize the conflicts of the claims of j ustice and
mercy in his own character

,
because as the second per

son oi the Trinity, the representative of mercy, he is able
to bear the penalty inflicted by him sel f as the first person

,

the representative o f j ustice . The doctrme of the on
tologic trinity is made to serve a theory O f redemption .

Modern theology does not predicate a duali sm in the
character o f God . His j ustice and His mercy

ware not
two antithetic attributes , each requiring its own appro

priate gratification . God is conceived as holy love . Holi
ness denotes his moral excellence, and love is the motive
and method in which his holiness com es to expression .

There is no inconsistency between them . God is not
holy when he punishes

,
and loving when he forgives

, as

in the Old theology . God is holy in his love
,
and loving

in his holiness . He is not gracious to some men and
just to others

,
but always and everywhere both just and

gracious . His attitude toward every man is that of
the father in the parable of the prodigal .

The motive o f the incarnation is , therefore, to sat
is fy not the justice of God but the love of God , H is
whole being, which constantly goes forth toward men to
save and to sancti fy, and which could not be satisfied until
it had done all that infinite love can do for the benefit of
H is creatures . The prima ry purpose of the incarnation
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character which Jesus has revealed within the condi
tions of human li fe .” In other words

,
wherever and

whenever one finds God
,
He is essentially like Jesus . In

this sense Jesus pre—existed before all worlds
, pervades

the whole universe, and is the goal o f all cosmic and
historical processes .
The ontological distinctions in the Godhead have not

the same meaning in the new as in the old theology .

The Trinity is a truth of Christian experience before it
becomes an obj ect o f philosophical speculation .

“The
distinctions with which it deals concern man rather than
God . They express diff erent aspects in which God mani
fests himsel f to us as we contemplate diff erent phases
of his redemptive activity. He manifests himsel f in the
order of nature

,
the natural processes which are the

necessary presuppositions o f religious experience. He
mani fests himsel f in historical revelation and supremely
in the person of Jesus Christ our Lord . He mani fests
himsel f

,
finally

,
in that personal experience through which

we apprehend Jesus as the revelation o f the God of all
the world . In al l three aspects it is the same gracious
God who is revealed . The tragic contrast between the
demand o f j ustice and the appeal o f mercy, which gives
dramatic interest to the older doctrine

,
has completely

disappeared” (Prof . Brown’s interpretation of Dr.

Clarke ’s Idea o f God) .

THE Obj ective redemption wrought out by the sac
rifice of Jesus Christ on the cross” is appropriated by
men through faith . Not all men are saved by Christ,
as they have perished by Adam; but

“only such as by
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true faith are . ingrafted into Him ' and receive all His
benefits” (Qu. Faith is

,
indeed

,
more than assent

to the truth in the Scriptures It i s, also ,
“a hearty

trust
,
which the Holy Ghost works in me by the Gospel ,

that not only to others
, but to m e, also, forgiveness of

sins
,
everlasting

.
righteousness and salvation are freely

given by God
,
merely o f grace

,
only for the sake o f

Christ’s merits (Qu.

3When we seek for the Obj ect of faith, the Catechism
offers two answers . According to the one it is “

meces
sary for a Christian to believe” all that is promised us

in the Gospel
,
which the articles of our catholic undoubted

Christian faith teach us in sum (Qu .

—i .e. all that
is contained in the Apostles’ Creed and its exposition in
the Catechism . This is clearly expressed in Question 59 :
“But what does it help thee now , that thou believest all
this ?” “

All this” refers to the questions explaining the
Creed from 24

- 28 . The answer says : “That I am right
eons in . Christ before God

,
and an heir o f eternal li fe .

From this point o f view faith resolves itself into the ac
ceptance of a system of doctrines as these are contained
in the articles of the Creed . It involves far more, or

from another point o f vie-w far less , than a hearty trust
in the Heavenly Father as revealed in Jesus Christ .
On the other hand, the obj ect o f faith is

“the sacr1
fice of Jesus Christ on the cross . This is most clearly
taught in Question 67, though it runs through the whole
Catechism . In this question we are told that the Word
and the sacraments are designed “

to direct our faith to

the sacrifice of Jesus Christ on the cross as the only

ground of our salvation.

” For the “Holy Ghost teaches
in the Gospel , and by the Holy Sacraments assures us ,
that our whole salvation stands in the one sacrifice of
Christmade for us on the cross .

” From this point of view
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faith resolves itsel f into trust in the efficacy of Christ ’s
sacrificial death

,
by which God’s j ustice is

’

satisfied and
on account o f which “the perfect satisfaction

,
righteous

ness
,
and holiness o f Christ” are imparted to the be

liever . We are not only to trust in -the atonement which
Jesus has accomplished between God and man

,
but to ac

cept, also , a definite theory according to which it was
effected and its benefits are made over to us . The Gos
pel becomes the proclamation of the atoning sacrifice on
Calvary and the benefits which accrue from it to at least
a part

,
i f not the whole , of mankind .

Modern theologypro fesses to take a broader view of

Jesus Christ and his work
,
and accordingly of the Ob

ject o f faith . He cam e not merelyto off er an atoning
sacrifice

,
but to show men the Father . The “Word and

the Sacraments” are “to direct faith” not only to “the

sacrifice of Jesuson the cross , as the only ground o f our
salvation

,

” but to the grace and truth o f the Heavenly
Father made manifest in the li fe

,
death

,
and resurrec

tion o f Jesus Christ . Faith is trust in the Father who
is ever with us

,
watches over u s, provides for us , hears

our prayers , forgives our sins , directs our lives , and re

ceives us into His eternal home . Reville says : “In the
gospel o f Jesus God is the heavenly Father who forgives
the penitent sinner because He is merci ful and ready
to forgive . To pardon the prodigal in the parable it
was not necessary for the older son to be crucified .

”

God will not inflict “the burden o f his eternal wrath
against sins” upon the innocent in order that he may re

deem the guilty— a conception which is contrary to God
’s

nature as revealed by Jesus and is abhorrent to the en

l ightened moral sense of our age . Yet God suffers for
the sinner

,
even as a father for his wayward child . It

is the suff ering o f love for the lost . The sinner, also,



https://www.forgottenbooks.com/join


1 18 THE HE IDELBERG CATECH ISM

is the saving efficacy of the one sacrifice o f Christ made
for us on the cros s” (Qu.

IN its conception of Christian li fe and piety the Cate
chism i s individualistic and other—worldly . These char
acteristics appear from the beginning to the end o f the
book . The individual seeks “comfort” for himsel f “in
li fe and in death . He is taught the greatness of his
sin and misery . By faith he is assured “that not only
to others , but to him also , forgiveness of sins, everlast

ing righteousness and salvation are freely given by God”

(Qu. The eternal Father o-f the Lord Jesus Christ
is his Father, who will provide for him ,

defend him
,
and

turn all things to his good in this vale o f tears . At His
second com ing He will take him ,

“with all his chosen
ones to Him sel f into Heavenly joyand glory (Qu .

The Holy Ghost makes him by true faith partaker o f
Christ and all His benefits . He is assured that he is,
and forever shall remain

,
a living member O f the same .

The social order is not recognized as an Object of

redemption . The Christian is, indeed, in the world, but
he longs to be delivered from it ; and while he is in it
he must suffer its hardships and fight its temptations
until the Lord comes . Yea, it is “a vale of tears” in
which our only comfort is that whatever evil God sends
upon us He wil l turn to our good . He rules and over
rules the world for His glory and for the benefit Of “

H is

chosen ones .

” There is not a single suggestion that the
family

,
the state, the industrial system,

and the civic
order are to be transformed by the power of the Gospel ,
and that the kingdoms of the world are to be controlled
by the spirit of the Christ .
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The Church
,
that is

,
the chosen communion which

the Son of God by His
'

word and Spirit, gathers, defends,
and preserves for Himsel f unto everlasting li fe, out of
the whole human race

,
from the beginning to the end

Of time (Qu. takes the place of the social order.
It is essentially different from it . The Church will con
tinue, but the social order will be destroyed . The in

terest of the Christian centers in the Church
,
not in the

social order . According to Question 55 , he is to “feel
hims el f bound to use his gifts , readilyand cheerfully, for
the advantage and welfare of other m em bers .

” The
“other m embers” belong not to the social community O f
which the believer is a part, but to the

“chosen com

munion” of which he is and forever shall remain a m em ,

ber. The petition , Thy Kingdom com e
,
in the Lord ’s

Prayer is defined (Qu . 123 ) to mean the government
of God’s word and spirit

,
so that “we (all Christians)

may submit ourselves unto Thee always more and more
,

that the Church may be preserved and increased, that the
works of the devil may be. destroyed . All this is to con

tinue
“until the full coming of Thy Kingdom wherein

Thou shalt be all in all .” The coming of the kingdom
,

in this sense
,
i s wholly different from a transformation

O f society,
as it exists in different lands, into a Christian

order. It is something that is to be established at the
end of the age on

’

the ruins of the World by the power
of the, com ing Christ . His chosen ones in the church
militant and in the church triumphant

,
and only they

,

will share the privileges and joys of the heavenly régime .

Wit-h this View of salvation
,
of the secular Order

,
of

the Church
,
and o f the Kingdom

,
naturally goes a cer

tain type of piety, in which there i s a passive
’

as well as
an active spirit. The Christian is to bear patiently

“ the
ills of li fe, because he knows that God will turn to his
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good whatever evil He sends upon him ,
and because he

looks forward to a glorious del iverance and everlasting
joy . He therefore suffers , trusts, and hopes . In view of
divine providence we are to “be patient in adversity

,

thankful in prosperity ; and for what is future have good
confidence in our faithful God and Father that no crea
ture shal l separate us from His love” (Qu . In all
our sorrows and persecutions we are to await

,
with up

l i fted head
,
the Judge from heaven

,

“who shall cast all
His and my enemies into everlasting condemnation

,
but

shal l take me
,
with all His chosen ones

,
to ' Himself

,
into

heavenly j oy and glory (Qu .

The Catechism
,
however

,
does not fail to sound an

aggressive and even a m i litant note in the Christian li fe .

The believer is a “member of Christ and thus a partaker
o f His anointing, for four reasons : that he may confess
His name ; may present himsel f a l iving sacrifice of

thankfulness to Him ; may with free conscience fight
against sin and the devil in this li fe ; and hereafter, in
eternity

,
reign with H im over all creatures” (Qu .

The m otive for good works is also fourfold : that with
our whole l i fe we may show ourselves thankful to Go d
for H is blessing, that He may be glorified through us ;

that we ourselves may be assured of our faith by the
fru its thereof

,
and that by our godly walk we may win

others
,
also

,
to Christ” (Qu.

Good works are defined in detail in the third part
of the Catechism

,
based On the Ten Commandm ents and

the Lord
’s Prayer. In the two tables of the Law we are

taught the duties we owe to God” and the duties we
owe to our neighbor .

” The duties to God are sum
m arized in Question 94 : “that I rightly acknowledge the
only true God ,

trust in Him alone
,
with all humil ity and

patience expect all good from Him only
,
and love

,
fear
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by the individualistic and other-worldly conceptions of its
time . With its fine emphasis on a personal experience
of salvation and a li fe conforming to the W 111 of God,
it does not intone

,
with equal force

,
the necessity of so

cial service which finds its fontal source in Chri st’s
revelation o f God and His passion for humanity . The
contrast between the individualism of the past and the
sense o f social relationship in the present is clearly
drawn by Pro f . Wallace : “A single li fe may find salva
tion for itsel f

,
but it m aybe doubted whether such sal

vation is worth the trouble . It [i.e. the change to mod
ern sense of social relationship] 13 a transition in human
history which can be compared with nothing less than
the transition from the astronomy o f Ptolemy to the as
tronomyof Copernicus . Instead of a center of interest
fixed in the individual li fe

,
round which, as a satell ite,

the social order moves
,
the problem of the individual is

now seen to lie within a vastly greater system
,
to whose

laws its orbit must conform
,
and as a part of which his

own li fe must be fulfilled . How to adjust one’s per
sonal aims within the organism of the common good ;
how to realize one’s sel f as a member of the social body ;
how to secure the stability of the social order by the
cooperative consecration of the individual— that is the
essence Of the modern social question

,
and it delivers

one from the Ptolemaic ethi cs o f sel f- centered moral ity
and sets one in a Copernican universe Of social unity
and service . It is not only a new social science, but a
new ' social conscience ; a categorical summons to the
person to fulfill his function within the social whole .

”

The emphasis in modern theology on social , as well
as individual

,
redemption is a necessary consequence of a

change in the conception of God growing out o f a clearer
comprehensionof the revelation of Jesus . Christian soci
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ology is rooted in Christian theology
,
and is its flower

“

and fruit . The professors of systematic and of practical
"

theology are expounding the same revelation of God
,
the

one in theoretic and the other in practical form . The
God whom Jesus reveals in his l i fe and teaching not only
awakens in men a new sense of the infinite worth of the
human soul

,
but also a new passion for social service .

He awakens in us sorrow
,
not only for our own sins,

but also for the sins o f our fellows. We shall not be
satisfied merely with our own salvation , but with the sal
vation of the world . The kingdom which Jesus pro
claimed is a brotherhood o f men and nations united by
the everlasting Father. As a son of God the individual
man, O f whatever race or class , gains a new social value .
He is the equal of every other man in the world . He
is no longer an isolated individual . By the doctrine of

brotherhood
,
or the divine family

,
he com es into vital

connection with every other man,
and there is founded

a new conception O f the solidarity of the race . The '

Church
,
therefore

,
is not an end in itse lf, but an organ

for the realization of the kinn m of Christ on earth .

In the words of Henry Churchill King
,

“the prayer
, .

‘Thy will be done
,

’ is no cringing cry ; it is no slave
’s

submission to superior strength ; it is no plaintive wail ;
it is no outcry of an enfeebled

,
broken will

,
as we may

be sometimes tempted to think. Rather it is the high
est reach O f a will superbly disciplined to a world ’s task,
enlightened by a reason that can think the thoughts of

"

God
,
inspired by an imagination that sees the ultimate

consummation
,
warmed by a heart that feels the needs

of men and glows with the greatness o f the Father’s .

purpose for them” (Education and National Character,

p .

“The single li fe
,

” says Prof . Peabody, has be

come
'

uninterpretable except in its relation to the li fe of
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others . The economics of laissez faire i s displaced by
the economics of combination ; the ethics of sel f- culture
is succeeded by the ethics O f social service ; and religion ,
instead o f setting itsel f to save the person out of the
wreck of a lost world

,
summ ons the person to bring the

world itsel f, like a seaworthy vessel, safe to its port .
The world, as a book which was among the first signs
of the new spirit affirms ih

'

its title
,

‘

is the obj ect of

redemption .

’

Men’s motives will be commensurate with God’ s mo
tives . The scope of His love is as wide as the universe
and comprehends humanity . He does not confine His
gracious activity to a single nation nor to a chosen com

munion
,

” gathered out of the whole human race, which
he defends and presefves and finally takes “to Himsel f
into heavenly joy and glory .

” “We cannot think of him ,

says Pro f. Clarke,
“except as universal in his relations .

He must be one God equally related to all soul s and to
all existence.” He is seeking the redemption and the
pe rfection of humanity. All history is a redemptive
process ; and the goal of the universe and of humanity
is the rea l ization of the Fatherhood of God and the
brotherhood of men . This end is gradually achieved by
personal effort

,
by social amelioration, by the discipline

o f li fe. The assurance of ultimate victoryand the pe
rennial inspiration for continued endeavor are found in
the essential divinity of humanity and in the essential
humanity of divinity. Man must have God to be truly
man ; God must have man to be truly God . Some day
the prod igal will com e to himsel f , and some day the
Father will cast H is arms around the penitent son, and
His j oy will be full . With a vision o f God and of man
such as Jesus had

,
He made known to the Jews the ulti

mate motive of His li fe, yea , O f every Christian li fe , when
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CHAPTER VIII

THE HE IDELBERG CATECHISM AND RELIG IOUS
EDUCATION— THE OLD CONCEPTION OF

REL IGIOUS EDUCATION

R
ELIGION and education have always been closely
associated . However crude a religion may have

been
,
it has usually been propagated by educational

- methods, perchance equally crude. For the conception
of the nature of religion largely determines the method

- of its propagation . I f religion is a series Of sacred
transactions before God, conducted by an authorized per
son in behal f of a family, tribe, or nation, religious edu
cation is reduce‘d to a witnessing of ritualistic perform
ances and an Observance of religious rubrics . I f religion
is a compend of divinely revealed dogmas and precepts,
authoritatively promulgated

,
religious education requires

assent to doctrine and obedience to rules in the domestic,
- social

,
and ecclesiastical relations of li fe . I f religion is

. a state of mind or a succession of ecstatic emotions ,
superinduced by ascetic practices or dramatic represen

tarions, religious education becomes a discipline in mo
nastic rules or an initiation into sacred mysteries . If

religion is the fellowship of men with God through faith ,
and of men with one another in love

,
religious education

has for its end the mani festation of the living God and
“ the realization of His li fe in the lives o f His people. “Ye
therefore shall be perfect

,
as your heavenly Father is

_ perfect
”

(Matt . is the goal set for men by the
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greatest teacher o f religion. Godlikeness is the supreme
purpose of religious education.

THE Christian religion was originally established and
spread by educational methods . “Jesus came into Gali
lee preaching the gospel (good tidings) of God” (Mk.

He appealed through his message to the reason
and conscience Of his hearers ; and many of them be

lieved . He spent his brief ministry in “teaching in their
synagogues

,
and preaching the gospel of the kingdom,

and healing all manner of diseases” (Matt . The
Sermon on the Mount and the parables are models of
pedagogic art. God is made known to men in concrete
s ymbo ls taken from daily li fe and in words which the
common people loved to hear. He not only taught the
m ultitudes

,
but he chose certain m en that “they might be

w ith him
,
and that he might send them forth to preach”

(Mk. The command in Matt . - 20
,
whether

spoken by Jesus or not, is true to the spirit O f his gospel ;
a nd his first followers faithfully fulfilled it even from
Jerusalem to Rome. “The early Christian literature,
s uch as the Epistles, the records in Acts, and the Didache
or Teaching of the Apostles

,
are all the products of the

teaching motive
, and all bear testimony to the prominence

o f the teacher and his work. The leaders in the prim
itive congregations were at first not executive or admin
istrative Officers , but men who preached and taught
a postles, prophets, evangeli sts, pastors , and teachers .
Their function was “to fit his people for the ministry,
and for the building up of the body of Christ” (Eph .
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In course of time Christianity in its original form
underwent serious modifications . The simple gospel
became mysterious dogma . The community of disciples
and brethren was turned into an institution of priests
and laymen . The breaking of bread and the prayers
were transformed into sacraments and rituals . Yet

,

even then, religious education was not abandoned , though
its character naturally conformed to the ruling concep

tion of Christianity . The catechetical schools of the
Fathers

,
the universities and the monasteries o f the

schoolmen and monks , the sermons, tracts , b ible transla
tions

,
commentaries

,
confessions

,
and catechisms o f the

Reformers— all bear witness to the continuity of re

ligious education through the centuries o f Christian
history .

A comparative study of the educational motives and
methods O f Catholici sm and of Protestantism will enable
us to understand the significance and consequences of the
ideals and program Of so progressive an organ ization as

the Rel igious Education Association organized in this
country in 1903 .

THE Catholic system of education is based upon a dis
tinctive conception of God and of His relation to the
world . God is located in the heavens , and the world
is separated from God . He is a king and judge who has
ordained laws

,
and dispenses j ustice . Men by nature

l ive in ignorance and sin . They have neither abi lity ’

to

know the truth
,
nor power to obey the law

,
o f God .

Both the natural and the social order are helplessly
depraved

,
alienated from God and under the sentence
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liness .

fAuthority and obedience, world- flight and sel f
m ortification are the notes of mediaeval piety . The
li fe of solitary contemplation is the highest ideal .
Thomas Aquinas longs for the peace of a li fe dedicated
solely to the contemplation o f God . Even when works
o f charity are done and social service is rendered, the
motive is to win favor with God and to attain personal
holiness, not to trans form the world and to make the
will o f God the law of the nations . “Social conditions
are accepted as i f man had no power to alter them”

(Eucken) . The two orders , the secular and the sacred,
are sharply separated and even mutually exclusive .
Thomas Aquinas says : “Man is so placed between the
things of this world and spiritual goods, in which eternal
blessedness consists

,
that the more he depends on the one

o f the two, the more he is removed from the other
,
and

vice versa .

“The highest wisdom,

” according to
Thomas a Kempis, is to rise to heaven through con
tempt o f the world .

The mediaeval view of the universe and the position
of leadership assumed by the church are inseparably
related .

“The teaching of the church,
” says Kuno Fis

cher (Descartes and his S chool, Eng. tr. ,
p . was

identified in the closest m anner with the s ystem of Aris

totle and with the Ptolema ic astronomy . Nay
,
more

,

it seemed to have the authority of Scripture . The two
fit each other as scene and action ; the earth the center
of the world ; the appearance of God on the earth ; the
Church the Civitas Dei on earth , the center of humanity ;
hell under the earth

,
heaven above it ; the damned in

hell
,
the saved beyond the stars

,
where the orders o f the

heavenly hierarchy ascend to the throne . The whole
Structure of l imited and local conceptions totters and
trembles as soon as the earth ceases to be the center of
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the universe and heaven its dome.
The mediaeval system of education, which is assumed

to be essentially religious, rests upon these theological
and philosophical presuppositions . The individual is

part Of a lost world and in his natural estate must perish
with it. His only hope is to be saved from the world
through the divine institution of salvation, the Catho l ic
Church . In her fellowship he finds the means of grace
and discipline in righteousness . The goal o f his endeav
ors is to exalt the Church and to reach the celestial
home

0 sweet and blessed country
The home of God’s elect !

0 sweet and blessed country !

That eager hearts expect .
Bernard of Morlaix , 1150.

All education, according to thi s view,
i s necessarily

under the control of the Church . The teachers are either
priests or - monks . The aim of education is personal
salvation by bringing men to assent to divine dogmas
and to obey divine precepts . The spirit of education is
dogmatic

,
not scientific ; monarchical , not democratic ;

individualistic, not social ; other-worldly, without vital
interest in this world . It is an attempt to impose an
order of thought and action upon men

,
rather than to

educe it from men . It has little regard for the individual
reason or conscience . It does not develop personality,
but domineers it ; it does not trans form society, but lords
over it . The highest function of men is to conform
to a supernatural system to which they have no vital
relation . They assent to dogmas

,
Obey ordinances

,
and

Observe - rituals
,
not because these forms are a spontaneous

expression of an inner experience, but because they are
an arbitrary mandate of a supernatural sovereign . The
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acme of piety is to glori fy an institution rather than to
develop manhood ; to save onesel f rather than to save
the world . When a m an finds that his conscience, rea

son, and spiritual aspirations contravene the prescribed
system , he gives evidence of a perverted will , and, unless
he repents and submits, he is on the way to perdition .

All the independence of the individual i s surrendered and
the Church becomes the conscience O f mankind . The
reason is hedged in

,
the will is curbed , and the feelings

are uttered in stereotyped forms .
The Catho l ic Church , as the representative -

of God on

earth
,
insists on having all education under its super

vision . It opposes the publ ic school because it is secular
and irreligious . It discourages scientific investigation
and democratic government, save as these are conducted
under its control . Individual initiative

,
whether in the

realm of thought or of action
,
is encouraged only when it

remains within the bounds set by ecclesiasti cal authority .

The “laity” never reach the age o f discretion, but remain
“children of Mother Church” with prescribed readings
and father confes sors to the end . A magnificent system
this for the making of a powerful institution and great
hierarchs

,
but not for the making o f men and nations ,

Independent
,
true, and free .

From the cradle to the grave the Church instructs and
directs its members . The order o f its li fe is embodied
in the sacramental

,
the p enitential , and the liturgical

system . In the home, the school , and the sanctuary,
through the feast days and fast days of the church year,
by artistic symbols

,
by processions

,
by catechisms , and

by prayer- books
,
the child is reared a loyal member O f

the Church
,
and is in perpetual training for the beatific

Vision .
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to the unfolding of personality
,
but a presupposition for

the rea lization o f the highest type of individual and social
li fe . Such a personality was Luther, in whom all the
spiritual currents that coursed through the Reformation
became flesh and blood .

He struck radical and modern notes ; he was a keen
criti c o f Mediaevalism

,
and the foremost prophet o f

Modernism . He had a passionate longlng for immediate
access to God

,
a burning desire for personal assurance o f

sal vation . He found a new and living way to the throne
o f grace through Jesus Christ revealed in the Scriptures .
He put his trust in divine grace and not in hum an merits .
A miracle of love in Christ Jesus has spanned the other
wise impassable gul f, and man is a child of God again .

Every believer shares in the prophetic, priestly, and
kingly prerogatives of his Lord . He has the right to
read and interpret the Scriptures

,
to approach God with

out the mediation of Virgin, saint, or priest, and to take
part in the government and administration of the church .

The necessity o f a mediating hierarchy
,
whether in

heaven or on earth
,
of an elaborate sacramental system ,

and of the priestly power of absolution, was no longer
felt by the man who had found pardon and peace by
grace through faith in Jesus Christ . The penitential sys
tem

,
which had become a burden on men’s shoulders

greater than they could bear, works of m erit by fasting
or by pilgrimages , by masses or by prayers and invoca
tions

,
the assumption o f authority of a fare divino

papacy or episcopacy, had lost their meaning for one

who had entered upon the freedom of a Christian man .

”

The new relation of the Christian to God, which
Luther defined in his tract on The Freedom of o Chris
tian Mon

,
not only liberated him from the bondage of

ordinances and the rudiments
‘

Of the world, from t he
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arbitrary impositions of kings and prelates, from the
pain o f guilt and from the terror o f j udgment, but it
also brought him into a new relation to man and to the
natural world about him . The Christian is lord of all
and subj ect to none by faith ; he is lord of none and
servant of all by love . He is free to obey the will of
God and bound to serve his fellowmen .

“From faith ,
”

says Luther
,

“there flow love and joy in the Lord, and
from love flows a glad and free spirit anxious to do
service to others without thought of gratitude, of praise
or blame, of gain or loss . He felt constrained to render
social service by the work and sacrifice of Christ . “

As
Christ off ered Himsel f to me, so will I give mysel f to
my neighbor as a sort of Christ (quandam Christum ) ,

in order not to do anything in this li fe except what I
see is necessary

,
useful

,
and salutary to my neighbor,

since I mysel f have a superabounding share in all good
things in Christ .” None felt more keenly than Luther
the wrongs done to Germany by Rome, and none did
more to kindle the fire of national enthusiasm and foster
national self- respect. In his Appeal to the German No

bilityhe published a program o f social and moral reform
,

and throughout his life he took a keen interest in the
political affairs o f his country . Thus

,
although in

theory
,

” says Pro f . Thos . Hal l (Historyof Ethics within
Organized Christianity, p . Luther rem ained en

tangled in the other-worldliness Of the monastic concep
tion of l i fe, he in point o f fact was the foremost herald of
the new message, that is yet as old as the Old Testament
prophets of the eighth century

,
and the prayer of our

Lord, that God’s kingdom is to come to this earth, and
that here his perfect reign is to be m ade clear in the
moral and political worlds .”

He put personal experience of divine grace and the



136 THE HE IDELBERG CATECH ISM

witness o f the Holy Spirit in place of dogmatic author
ity and impl icit faith . He abolished the line o f separa
tion between the sacred and the secular . He put li fe
before doctrine and vital righteousness before formal
correctness . He taught men as no one had taught it
be fore

,
that “

the daily task is sacred .

” In hymn and
sermon

,
in work and li fe

,
he proclaimed anew the Old

message,
“Rej oice in the Lord always , again I say , re

j oice — a profounder j oy in li fe than even humanism
could inspire .

Yet
,
with all his modern sympathies and intuitions

,
it

is per fectly vain to claim that Luther
,
or any one o f the

Reformers
,
belonged wholly to the modern world . He

was in many respects, as Troeltsch says, eine m ittelalter
liche Erscheinung (a mediaeval phenomenon) . Both
Luther and Calvin ca rried over into historic Protestant
ism many elements which have since become a serious
hindrance to the logical and practical application of its
original principles . Yea, the usefulness of the Reform
ers to their age may have depended upon their sharing
the narrowness and superstition of their generation .

They accepted the medie val view of the world ( cos
mology) ; they contrasted sharply the natural and the
supernatural

,
law and grace ; they emphasized, far more

than Catho licism
,
the total depravity of the natural man ;

in spite o f occasional utterances to the contrary, they had
a pessimistic view of the world and little i f any hOpe of
the redemption o f the social order . “The somber medi
aeval despondency , with its world- flight and fundamental
despair

,
i s never wholly absent from any period of

Luther ’s l i fe
,
though it deepens toward the close . The

world is a vale of tears (Jamm erthal ) and i s intended
by God to be only a preparation for H is other world , as
a carpenter builds a scaffold for a house

”

(Thos . Hall) .
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trines, to enjoin the precepts , to administer the sacra
ments

,
to keep men pure in an evil world and prepare

them for heaven , and to save them from perdition— this
was the ultimate motive and goal of parents, ministers
and teachers . Much that belonged to the Catholic ré

gime was renounced and denounced
,
and yet

,
in principle

,

Catholicism and 17th century Protestantism were not far
apart . Both conceived of religion as a supernatural sci
ence, a system of doctrine and a scheme o f li fe imposed
upon men from without . Both required absolute subm is
sion

,
without protest by reason or conscience, to an insti

tution or a dogma . Both looked upon the world and the
natural man as hopelessly corrupt and perverted . Both“

had a static rather than a dynamic view of the universe
and of human history . Both believed in a God far
removed from the world

,
with which He communicated

at intervals either through a hierarchy or through a book.

Both find the cardinal motive of Christian living in the
hOpe of salvation after death and in the peace and joy of
heaven . Both seek to bring the world into subj ection
to the Church , instead of diffusing throughout the world

the spirit of the Christ.

We cannot find a better description of the spirit and
aim o f religious education of the Older Protestantism
than that of Dr. John W . Nevin in his introduction to

the TercentenaryEdition of the Heidelberg Catechism ,

1863 . He describes two schemes which have been fol

lowed since the Reformation— the Baptistic or Puritanic ,
and the Churchly and Sacramental . Before he discusses
either system he shows that “education supposes always
the existence and presence potentially of that which it
is expected to bring out in the way of actual developm ent
and growth . As a stone cannot be cultivated into a
plant

,
and as no training again causes a plant to become
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an animal ; so in the spiritual world also it is not pos
sible, by mere nurture o f any sort, to carry the evolution
of li fe beyond the principles and germs which are already
imbedded in its own constitution .

” The powers or pos
s ibilities of the Christian li fe are not in any way latent
in human nature “in its fallen Adamic state .

” That
which is born of the flesh is flesh . The attempt to train
men in their natural condition into Christianity by mere
teaching and discipline

,
as they might be trained, for ex

ample, into the knowledge o f some worldly art or science,
would well deserve to be rejected as false and vain .

“
The

idea of educational religion in this form would be neither
more nor less than Pelagianism without disguise .” Both
the Baptistic and the Churchly conception of religious edu
cation are based upon the assumption of the absence of
potent Christian elements in the natural man which m ay
be cultivated and developed, and o f the necessity of intro
ducing into man

’s nature a divine li fe which is capable
of nurture and training. How and when this new li fe
i s begottenin the individual is conceived in widely differ
ent ways in the two types of Protestantism .

From the Baptistic point of View our children must
be looked upon , and must be taught to look upon them
selves

,
as without lot or portion in God’s family— “

the

children of wrath even as others” —until the time they are
awakened and converted by the Spirit of God operating
upon them singly and separately outside of the Church
altogether . Religious education up to the time of con~

version , i f at all practised, is no more than an outward
discipline intended to prepare theway for Christ at some;

future time
,
or a moral training for the purposes only

of the present li fe— not a bringing up of children as

members of the Church 1n the nurture and admonition of
the Lord . In this system stress is laid on extraordinary,
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and sporadic spiritual experiences
,
rather than on a regu

lar growth in faith and piety under the nurture o f the
home and the school and through the ministrations o f

the sanctuary . Baptism has less significance than the

anxious bench , family religion has little to do with spir
itual training

,
and the systematic instruction o f the young,

as a way of preparation for the Lord ’s table
,
is generally

neglected .

The Churchly idea o f religious education is based
on the sense of covenant relation to God and baptismal
grace .

” It assumes
_
that the baptized children of the

Church are sealed and devoted to the service of God “by
the sanctifying or separating act o f their baptism,

” that
they belong to the congregation and people of Christ,
that they have part in the covenant of grace, that they
are of the household O f faith . Then it will be possible
for us to look upon our children as Christians from the
beginning and to bring them up in the nurture and ad

monition o f the Lord . Baptismal grace is, therefore,
no fiction ; it is the real possibility of salvation

,
con

ferred by divine gi ft upon all whom Christ thus blesses
and brings into full union with H is Church ; and for all
the purposes of educational religion, nothing is more
necessary than that both Christian parents themselves ,
and their baptized children

,
should be thoroughly imbued

with the believing sense of thi s truth .

With this conception o f Christian nurture goes a
specific theory of the character and function of the
Church . The Old catechetical system, both Lutheran and
Reformed

,
was an integral part o f a corresponding ec

clesiastical system .
.

“
To be brought up and educated in

the Lord is to be first planted in the li fe of the Church ;
and then to be so comprehended in this, and so nurtured
by it from the beginning

,
in the trust ful use o f all its



https://www.forgottenbooks.com/join


42 THE HE IDELBERG CATECH ISM
"to build in such style on the foundation which was sup
posed to be at hand in the established order of the Church .

Hence the full and universal subordination of the school
to the sanctuary . Hence the sign ificance of the Cate
chism as an organ of Christian instruction . Hence the
c atechetical system , in all its ramifications of discipline,
whether private or public

,
kept up continually

,
as the

grand support of both altar and pulpit , from one end of
the year to the other .

P rof . Coe, the author of Education in Religion and

Morols
,
i s a representative interpreter of the ideals of

m odern religious education and at the same time a dis
c riminating critic of the earlier theories . He considers
the misunderstanding “of the facts that underlie the doc

‘ trine of natural depravity as a great hindrance to Chris
tian nurtune. I f the traditional view of the doctrine . is
"true

,
then he agrees with Dr. Nevin “that there is

nothing in the child that is worth bringing out, that de
velopm ent can do nothing for him

,
that he must wait

for something to happen to him be fore he can so much
a s begin to be religious . The only conceivable training
for a being in this condition would .be external and
c hiefly negative . Fear might be employed to prevent out
breaks

,
and habits of external con formity to religious

institutions might be formed . But the personality would
r emain undeveloped, uneducated . This would be carpen
try, an external shaping o f materials

,
not education ,

which is the inner development o f a sel f . There is no
w ay to educate a dead soul . Life, development,

“ educa
t ion— this is the ascending series of conceptions . Before
there is education there must be li fe, a li fe that contains
w ithin itsel f a law of development .”

Prof . Coe further shows how theologians tried to
m ake room for true religious education by evading the
l ogical consequences of the doctrine of total depravity .
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These were “practically overcome in some churches
through the countervailing

"

doctrine of baptismal regen
eration. This provides for spiritual li fe in all baptized
infants and makes genuine Christian nurture possible .

Of course Pro f . Coe does not believe in the theory of
baptismal regeneration, but he concedes that it was a
happy expedient for circumventing a time- honored
dogma and escaping a serious hindrance to Christian
nurture . Here Dr. Nevin and he are as far apart as the

East is from the West .

In other churches
, of the Baptistic or Puritanic sort,

the difficulty which came from the doctrine of depravity
“had to be met by a new adjustment of the notions of
sin and grace .” This solution was offered by Horace
Bushnell in his book on Chritsian Nurture

“He
maintained, says Prof . Coe,

“that a positive religious
li fe does not need to wait for the crisis o f conversion,
but that, under the pervasive influence of the Christian
family

,

‘

the child should grow up a Christian
,
and never

know himself as being otherwise.

’ To the obj ection
that this theory ignores the child

’

s depravity and the
nee

'

essityfor regeneration, Bushnell replied in substance
that wherever sin can abound there grace can much more
abound . That is, he overcame the difliculty, not by deny
ing depravity, but by exalting the grace of God . The
unquestionably good qualities shown by little children
he interpreted as signs of the divine in-working. With
this in-working parents and teachers are to cooperate

,

so that the development of the divinely implanted germ
may be continuous .”

A similar position was taken nearly twenty years
later in a book by F. G. Hibbard on The Religion of
Childhood ; or

,
Children in their Relation to Native De

pravity, to the Atonement
,
to the Family, and to the
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Church He approached the problem from
Arminian rather than Puritan presuppositions .

“He
maintained that children— all children— are in a state
of favor with God

,
who imparts to them a genuine spir

itual quickening or principle of li fe . This view he sup
ports at length from Scripture and from the current be
li ef of his own communion that all children who die in
infancy are saved . I f dying infants are saved , it must
be through divine grace ; but why should such grace be
given to those who die, but withheld from those who need
it for l iving ? This view requires a change in the ordi
nary notion o f conversion , for now the real question be
comes— not

,
Will this child ever be converted to God ?

but— Will he ever be converted awayfrom God ? One

cannot become a member of the kingdom o f sin except
through one ’s own evil choice to surrender one’s heavenly
citizenship .

”

Bushnell and Hibbard differed from the Baptistic the
cry in accepting the doctrine that the children of Chris
tian parents

,
yea

,

“all children ,” are in a state of grace
when they are born

,
and God “imparts to them a genuine

spiritual quickening or principle o f li fe
,
which is the

basis for Christian nurture . Education in home and
schoo l is not

,
therefore

,
merely a preparation of children

to come to Christ , but a training of children in Christ .
On the other hand these men agree with the old

Churchly conception o f education
,
held by Dr. Nevin , in

assuming that it would be a useless and a fruitless task
to attempt to educate children in whom there is no re

ligious principle or a positively religious nature . Yet
they differ from Dr. Nevin in not binding the operations
of grace to the sacraments and ordinances of the Church ;
in other words

,
in rej ecting baptismal regeneration and

the whole ecclesiastical system which Dr. Nevin re
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CHAPTER IX

THE HE IDELBERG CATECHISM AND REL IG IOUS
EDUCATION— THE NEW CONCEPTION OF

REL IG IOUS EDUCATION

ODERN religious education
,
as interpreted by

some of its foremost exponents , George Albert
Coe, Shailer Matthews , Henry Churchhill King, Charles
Foster Kent

,
Washington Gladden

,
and many others of

equal prominence, is _
not simply a restoration of a neg

lected system nor a modification o f a preceding theory .

It differs essentially from Catholic and Protestant
schemes

,
because it proceeds from wholly diff erent theo

logical , psychological , and pedagogical premises . To
understand its aim, motives, and methods, we shall have
to consider briefly these basal principles .

THE first presupposition
,
and perhaps the most far

reaching in its consequences, is a new conception of God

— a God who is great enough and good enough to match
our larger vision of the world

,
of man

,
and of Jesus

Christ. Once God was a king, enthroned in the heavens ,
“locally and spatially distinct from the world now He
is a Father, immanent in the world, working out His pur
poses of love through the clod and through the Christ .
The laws of nature are volitions of God . The history
of the race is a revelation of His power and His wisdom,
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o f His j ustice and His mercy . The regular cosmic and
social processes are as divine as the sporadic and extra
ordinary phenomena of nature and of history . Jesus
Christ is the fulness of the Godhead bodily— the li fe and
the light of men . He is perfect love, and He lived in
ideal relation to the three great realities o f human experi
ence

, God , man , and matter. Through Him we find the
way

,
the truth

,
and the li fe and in Him we are complete .

The Christian li fe has in its very nature the potencies
and the assurance of eternal li fe. The instinctive long
ing for immortality is transformed into a rational and
ethical conviction in the followers of Jesus . He hath
brought li fe and immortality to light through the gospel .
The scope of His l oving purpose and the reach of His

infinite grace are boundless as the universe and wide as
humanity . We cannot but believe that the ‘ will of God
is in this evolving world , working out great purposes
that we can at least dimly discern

,
and in which

,
intelli

gently and triumphantly
,
we may share . I f the laws of

nature are the will of God
,
then He is sharing in our very

li fe . For
,
in the words of another : “Even the agony of

the world’s struggle is the very li fe of God .

”

President King says
“We seem to ourselves to be just awakening out of

sleep, and out of dull lassitude of will . Now we see
what li fe means . We live in an infinite world

,
and in

that world we have our part to play . We live in a unified
world, and, j ust on that account , we may work effects
wide as the universe of God . We live in an evolving
world

,
the direction of whose progress is not wholly

hidden fromus and into the very plans o f God , therefore,
it is given us to enter . We live in a law- abiding world

,

in which God himsel f is immanent ; and He works in us ,
both to will and to work o f His own good pleasure . Is
it any wonder that the ambitions of men of the present
day, when seen thus in the large, seem to dwarf all previ
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ous aims o f common men ? We build again
,
and with

eager hope
,
our heaven- scaling tower

,
but on foundations

laid by God himsel f and the confused tongues give prom
ise of changing into a higher harmony in the unity o f
the will o f God .

”

This conception of God sets a new goal and insp ires
new enthusiasm for religious education “

Our indi
vidual faith to - day

,

” says Prof. Kent
,

“represents the
united efforts of countless millions to know the character
and will o f the Deity, and God’s response to the eff ort .
Their cumulative religious knowledge corresponds to the
inherited wealth of observation , experience , and experi

mentation in the fields of art
,
science

,
and practical in

vention . The prophets o f the race were the great
spiritual inventors

,
who with open minds and intense

zeal sought first to know the divine truth and then to
transmit it in intelligible form to their fellowmen .

Faith in God
,
in his Love

,
in his revelation of Himsel f

through the lives of men and in His guidance of the
individual

,
is the rightful heritage o f every human being.

Hence the first duty of the enlightened is to transmit this
inestimable heritage

,
in its simplest and most impressive

form
,
to each new

,
unfolding li fe . Moreover

,
only as the

truths won by the experiences of the race are reincar

nated in the li fe of an individual can religion be
'

m ade

an abiding
,
eff ective force .

”

Both the character o f God as holy love and the gospel
of the kingdom proclaimed by Jesus require that the
Christian ideal be realized in human society as well as
in every individual soul . When we have a perfect li fe
in a perfect society, then the prayer for the coming of

the kingdom is answered .

A second presupposition is the new conception of

m an,
with special emphasis on 1118 inherent dignity and
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Not only may the higher impulses be unfolded and
brought into control

,
but even the lower impulses are

capable o f transformation into instruments for the reali
zation of the higher nature .

“Greed , anger, envy, all
represent spontaneous energy that can be directed into
either useful or harmful channels . The work Of edu
cation, then, is to furnish instruments for the higher
tendencies and direction for the lower .
But

,
some one will say

,
does not this theory deny the

necessity of divine grace in salvation and lead to a bald
naturalism or humanism ? So it may seem at first sight .
Yet the expounders of modern religious education
directly teach the opposite View . Man receives from
God a positive rel igious nature . This is something that
neither parent nor teacher imparts, something that must
be there before religious nurture can have any eff ect .
Into the constitution o f every man God has wrought His
plan for human li fe, and all the nobler Impulses o f man

’s
nature are mani festations of

“prevenient grace,
”— “the

divine empowering and inspiration that come before”

our human acts and give them eff ect. Thus at every
step in religious education God himsel f— the present liv
ing God , the Word that enlighteneth every man coming
into the world— i s the supreme factor” (Coe) .

God himsel f has created the longing in man for Him .

He has provided means for the satis faction of his divine
aspirations . Through nature, through the processes of
history, through discipline of li fe, and through the living
Christ, He is training men into Godlikeness . Religious
education reaches its highest and final form in Christian
education . For in Christ God gives Himsel f to men as
their light

,
their bread

,
their li fe . In Christ God te

sponds to our hunger. Feeding upon Him we grow in
likeness to God ; that is , we develop , we are educated .
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Christian education consists
,
then, in so presenting

Christ to immature souls that they shall be by Him en

lightened
,
inspired

,
and fed

,
according to their generally

increasing capacity
,
and thus made to grow continually

within the courts of the Lord’s house .” As never before
,

men must unite in singing
“saved by grace.”

A third presupposition is a new conception of religion .

It is not something foreign to man’s nature
,
or imposed

upon him from without in the form of a dogma , a law,

or a ritual . It is not a mere matter of ceremony nor “a
beauti ful thing for aesthetic adm iration ,

” nor a seeking
of ecstatic experiences, nor a practice o f sel f- mortifica
tion

,
nor an ideal longing for deliverance from misery

and an entrance into heaven . It is a li fe which inheres
in the human soul as a religious impulse as natural as
his carnal and his intellectual impulses . One of the most
valuable contributions o f the history and the psychology
of religion is the proo f of the proposition that man has a

religious nature. He is not to be made religious , nor is
religion 3 product of pr1estcraft _

or statecraft . But
,
say

what you will, he is
“incurably religious .” This fact

makes religious education possible and reasonable .
Another proposition

,
which has always been more or

less distinctly discerned
,
but is now practica lly applied

,
i s,

that religion is a life, flowing out Ofa man’s relation to
God and expressing itsel f in faith

,
in worship, and in

service . Like every other part of man’s li fe, the religious
nature must therefore be unfolded from within

,
and grad

ually developed by nurture, training, and discipline .

Man i s not to subm it himsel f to an order that is super
human or unhuman , but to one that is a full and final
expression of the essential elements of his being.

It is from this point of View that President Faunce
says
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Religion after all cannot be taught— it can simp ly be
communicated . It comes not as a series o f propositions

,

but as an atmosphere in which all propositions are seen
in a new light . It is not something added to home or

school , like a new piece of furniture thrust into a room
already crowded . It comes rather as the entering sun
light

,
showing the meaning and use of all the furniture

we have so long possessed .

A fourth presupposition is a new conception of the
kingdom of God— new in the sense that it is the view of
the kingdom as Jesus proclaimed and l ived it. He was
in far closer agreement with the prophets o f Israel than
with the apocalyptists o f Juda . The prophets cherished
the hope of a reign of Jehovah on earth

,
not of a trans

cendent heaven or o f a beatific choir of redeemed spirits .

Jerusalem was to be the center of the kingdom ; the
nation

,
or a remnant of it, was to be its subj ects . Alien

nations were also to share its blessings , for Israel was
to be a light to the Gentiles and a bearer o f salvation to
all the earth .

In the time of Jesus, however, this prophetic con

ception of Jehovah
’s kingdom had become transformed

from a terrestrial order to a celestial apocalyptic scheme .

The Jews
,
in their bitter experiences at the hands o f the

great world- powers and in their contact with Persian
dualism and demonism

,
changed their religious hopes .

The once immanent God was now far removed into the
distant heavens . The world itsel f was largely

,
i f not

wholly
,
under the control of powers of evil— a battlefield

o f armies of good and bad angels
,
who strove for the pos

session of mankind . The Jews despaired of a betterment
of their national condition and the fulfilment of their
prophetic hopes

,
save through a miraculous intervention

of Jehovah . The coOperation of man with God and
confidence in the value o f human effort were gradually
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tions . He breathed into men the spirit o f his own li fe,
and begot a new faith , a new hope, and a new love in his
disciples . Apocalyptic elements there may be in the
teachings o f Jesus

,
but these are subordinate to the re

ligious and moral principles o f his message . One looks
in vain in the gospels for the salient features o f the
apocalyptic hopes . His interest is in this world

,
though

changed and purified . He aimed at the transformation
of men’s moral and spiritual nature

,
and so he escaped

the “other-worldliness” of his times . His vision was not
blurred and his initiative was not checked by the gloom
and despondency which are bo rn of pessimism . He had
seen Satan fall as lightning from heaven and that the end
of his dominion had come . Jesus came eating and drink
ing. He tasted the j oy of li fe

,
saw beauty in nature

,
and

felt deeply the love of men
,
and women, and children .

He was not, indeed, a modern sociali st, nor a
“
Tol

stoian anarchist” ; not even primarily a moral reformer .
“
Sociology and political economy were just as far out o f
his range o f thought as organic chemistry or the geog
raphy of America . His great purpose was to teach
men how to live a religious li fe . He came to bring men
into fellowship with the Father— so far he was an in
dividualist ; but fellowship with the Father is followed,
as sure as day follows night

,
by fellowship with brethren .

The life o f God in men will always result in the l i fe o f
love for men . How this individual and social li fe was
to be realized— a definite program for its attainment
Jesus did not propose. He had too much faith in the
vital ity of truth and in the sel f- perpetuating power o f
li fe to be concerned about schemes o f organization or
plans Of reconstruction .

With all due allowance for the individualism in the
message of Jesus, his conception o f the kingdom meces
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sarily took the form of a social hope . Prof . Rauschen
busch

,
in his Christianity and the Social Crisis (p . 65)

says : The kingdom of God is still a collective concep

tion
,
involving the whole social li fe of man . It is not a

matter of saving human atoms
,
but of saving the social

organism . It is not a
’

matter of getting individuals to
heaven

,
but of trans forming the li fe on earth into the »

harmony of heaven .

”

In the history of Christianity there is found a variety
of interpretations O f the kingdom of God . In the primi
tive congregations the social aspect of Jesus ’ message
was eclipsed by a recrudescence of apocalyptic ideas :

from later Judaism . The eschatological elements in the“
teachings of Jesus were exalted to such an extent that
they overshadowed the moral and spiritual aspects of the
kingdom . The Christians awaited the speedy com ing of

'

Christ, the end o f the world, and the establishment o f a
celestial order on the ruins of the Roman Empire .

In the second and third centurIes the kingdom came"

to be identified with the Catholic Church . This institu
tion, with its divine officials, laws , sacraments, and ordi
nances, was assumed to be the

“city o f God” in the bosom
o f a fallen world . The world was to be brought under
the control of the Church , rather than to be trans formed
by the spirit of Christ . The Church afforded men a

refuge from an evil world
,
and training for the final de

liverance in eternity . The Reform ers renounced the
Catho lic system and refused to acknowledge its claim of

~

exclusive authority over all ecclesiastical and secular ~

powers . Yet they, also, failed to emphasize the social
side of the kingdom . They put the invisible Church in
place of the visible. It was composed of the elect souls :
gathered out of the world , who , by the use of the Word
and the sacraments

,
were taught to live honest and chari
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table l ives upon earth, and were prepared for the j oys o f
heaven . The world itsel f

,
however

,
was not thought of

as capable of trans formation into the kingdom ; the king
dom was something supramundane and future . The
social hope, so far as it continued to exist in the centuries
o f church history

,
was embodied in the doctrine of the

millennium or the thousand years’ reign of Christ on
earth . But even this gradually receded into the distant
future and was disconnected with present effort and
struggle .

Yet no one will deny
,
that

,
since the days of the

Apostles
,
a powerful influence has been wielded on the

social li fe Of the world by the Christian Church . Woman
has been li fted to an equality with man

,
the marriage

bond has been made sacred
,
parental despotism has been

changed into parental service
,
slavery has been abolished,

hospitals and asylums have been reared, barbarous tribes
have been c1vilized

,
civil liberty has

'

been encouraged ,
while the whole of hum an l i fe has been made more to]
erable and more enj oyable— all this through the spirit
of the Servant and the Master o f men . Yet

,
as Rau

schenbusch suggests : “It was the diffused spirit of Chris
tianity rather than the conscious purpose of organized
Christianity which has been the chief moral force in
social changes .”

For reasons which it is not within our scope to
discuss

,
men to - day are emphasizing both the individual

and the social side of the kingdom Of God . ( See Rau
schenbusch

’

s Christianityand the Social Crisis, Chaps . 3
and Their primary interest is to realize on earth
in the social order o f the nations the reign of li fe and
o f love . It is a return to the hope cherished by the
Hebrew prophets and by Jesus Christ . The social
awakening o f the present is due pa rtly to the cry of
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from the social, economic, and moral Waste of the liquor
t raff ic .

“
8 . For the conservation o f health .

9. For the protection of the worker from dangerous
sm achinery, occupational diseases and mortality .

“
10. For the right of all men to the opportunity for

s el f—maintenance
,
for safeguarding this right against en

(croachm ents of every kind
,
and for the protection of

workers from the hardships of enforced unemployment .
“
I I . For suitable provision for the Old age of the

w orkers , and for those incapacitated by inj ury .

“
12 . For the right of employees and employers alike

to organize, and for adequate means of conciliation and
a rbitration in industrial disputes .

“
1 3 . For the release from employment one day in

s even .

“
14 . For the gradual and reasonable reduction of

the hours of labor to the lowest practicable point
,
and

for that degree o f leisure for all which is a condition of

the highest human li fe .

“
1 5 . For a living wage as a minimum in every indus

try, and for the highest wage that each industry can

afford .

“
16 . For a new emphasis on the application of

Christian principles to the acquisition and use of prop
erty, and for the most equitable division of the product
of industry that can ultimately be devised .

”

I f this is the purpose and mission of the church of

the future, then, it needs no further argument that both
the contents and the methods of rel igious education must
"
be readjusted so as to prepare men to take an intelligent
and an active part in the work of the kingdom . New

motives for action and
'

new ideals for arousing and main
“taining Christian enthusiasm must be presented to the
child and the man . To this end a Social S ervice Cate

chism has been issued by the Commission on the Church
a nd Social Service of the Federal Council of the Churches
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o f Christ in America . We shall cite two Of its questions
and answers to indicate the trend in modern Christianity .

“How is social service related to other forms of Chris
tian activity ?

“In the complete program of the kingdom there are
four chief items : Evangelism— winning men unto Jesus
Christ ; missions— making the good news known to the
nations ; education— training lives for the kingdom and
building them up in Christ- likeness ; and social service
serving the whole li fe of man and building a Christian
social order

“What is the ultimate purpose of social service ?
It seeks to create such a social order in the world

as shall realize the Christian ideal o f human society
,
to

give each soul a true inheritance in li fe
,
to develop a

perfect li fe in a perfect society
,
and to make Jesus Christ

a fact in the universal li fe of the world .

”

The first task of the Church , as of old, is to develop

personal faith by teaching and preaching the message o f
God which the prophets received and which Christ pro
c laimed . It must foster

,
now as ever, the spirit of rev

erence and Of worship . It must seek and save the lost
sheep of the house of Israel” and lead them back into
the fold of Christ . But the Church not only is to save
the lost ; it must also train and perfect the saved . They
are to be inspired to do the “good works, which God
a fore prepared that we s hould walk in them” (Eph .

“Thus the Church is to coOperate with God in
d evelopIng by_ right environment and wise teaching the
d ivine potentialities latent in each individual” (Kent) .

THE study of psychology has thrown light on the
stages in the development of the human mind and has
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furnished valuable help to education in general and to
religious education in particular. The attention of men
has been turned from the matter o f instruction to the

person taught . It is not enough that the teacher knows
his book ; he must also know his pupil . The contents
as well as the method o f teaching must be determined by
the stage of mental development of the members of a
class . True, men have always distinguished the mind
o f the child from that of the adult . Paul off ered milk
to babes

,
and meat to full- grown men . The Reformers

felt the need of preparing handbooks for children and
simple folk. Smaller _ catechisms usually came in the

wake of larger catechisms . Yet it is only in the light o f
m odern psychological study , which enables us to under
stand the laws and the needs o f the mind in its unfolding
from infancy to manhood, that we have a safe guide in
the selection of material and in the pursuit of methods
for religious education .

The Westminster Assembly in preparmg the Shorter
Catechism recognized the principle

,

“that the greatest
care should be taken to frame the answer, not according
to the model of the knowledge the child hath , but accord
ing to that the child ought to have” (Curtis , H istory of
Creeds and Confessions of Faith, p . Fine as this
ideal was

,
it had more regard for the truth of God than

for the nature o f the child . Great harm may be done by
imposing upon a child mind the thoughts and the experi

ences of an adult . Is not the Fifty- First Psalm beyond
the comprehension of children ? Do we not greatly err
when we attempt to awaken in the buoyant

,
care- free,

j oyous boy a sense of depravity and sin which has been
felt only by men who have drunk the cup o f iniquity to
the dregs ? TO illustrate this point Prof . Coe cites a
passage from the diary of Cotton Mather . I took my
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eludes , also , the secular li fe . The kinship between the
underlying principles o f our modern educational system
and the Christian ideal of li fe has been graphically shown
in comparative statements by Prof . Coe . He concludes
by saying that “the modern education movement as a
whole has consisted in the working out of certain peda

gogical aspects of Christian belief .
Seven characteristics o f modern education

,
all o f

which are rooted in the spirit and message o f Jesus , may
be ep itomized as follows

I . Its scope is universal ; education is for every
individual . The prinCIple grows out of Jesus

’ teaching
of the worth of personality and out of God ’s care for
every one .

2 . It recognizes the inner li fe as the essential li fe of
man ; the school is not to hang something upon the child
but to develop something within him . The Great
Teacher reafli rm s this thought again and again . Not
what comes to a man from the outside, but what comes
out of his inner being determines the quality of his li fe .

3 . It aims at a symmetrical development of all the
faculties o f an individual ; it seeks to make broad-minded ,
well- rounded men . Jesus came that men might have li fe
and have it abundantly . The whole body, soul , and
spirit are to be preserved blameless unto the coming of
the Lord Jesus Christ .

4 . It demands that the inner li fe be developed by out
ward expression .

“No impression without expression
,

is its motto . Jesus said ,
“By their fruits ye shall know

them .

”
Only he that willeth to do his will , shall know

of the teaching (John A man who hears His
words without doing them is like a foolish man who
builds his house on sand .

5 . It puts the concrete before the abstract , the thing
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before the symbol
,
facts before conclusions . It begins

with the visible and tangible, and rises to the invisible and
the intangible . God, also, makes Himsel f known through
the things that are made . From the local and the tem
poral Jesus leads us into the universal and the eternal .
Every parable of Jesus is an illustration of this prin
ciple. The daily experiences of men are a mirror of the
eternal relations of li fe .

6 . It Offers freedom through obedience . Pedagogy
does not exclude authority but requires it . The will is to
be brought into spontaneous expression of the truth .

Christianity is
,
also

,
the spirit of liberty . It promises

freedom from sin and from the ordinances and rudiments
of the world . Yet its freedom is conditioned by truth .

Only when the truth makes men free
,
are they free

indeed .

7 . It trains men for social service . Education for
truth’s sake or for culture ’s sake is not enough it must
fit men f or a - place in the social order . Christianity like
wise finds its completion in a social system in which -

e ach
individual loves every member as he loves himself. Both
education and religion recognize the right relation of

men to one another as a necessary part of true li fe .

These are the essential characteristics o f modern
educational philosophy . Every one of them is not only
reconci liable with religion , but actually included within
the Christian view of li fe” (Coe) .

A fter this rapid outline of the presuppositions o f
modern religious education

,
let us revert to the state

ment made in the opening of this chapter . Modern
religious education is not simply a restoration of a neg
lected system nor a modification of a preceding theory .

It diff ers essentially from Catholic and Protestant
schemes

,
because it proceeds from wholly diff erent theo
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logical
,
psychological , and pedagogical premises . We

may summarize the differences as follows : A new con
ception of God , of man, of religion , of the kingdom of

God ; a new knowledge of the nature of the child, and of
the several stages of its growth ; and new aims and
methods in our whole educational system . All of these
are only relatively new

,
and yet in all o f them there is

such a change of emphasis
,
such an enlargement of scope,

and such a readj ustment of relations , that the necessary
consequences are a distinctly new order when compared
with the old .

WHAT is the attitude of the churches o f our time
toward the catechisms of the 16th and 17th centuries ?

The facts, as reported by representative men of diff erent
denominations, warrant the inference that catechi sms are
theoretically upheld

,
but practically ignored . The two

churches in American Protestantism which practice cate
chetics most systematica lly, as a special preparation for
communicant church membership , are those of Germ an
extraction— the Reformed and the Lutheran . But even
among the Reformed ministers there is a growing demand
either for a revi sion of the Heidelberg Catechism or for
a new handbook of religious instruction .

The ultim ate reason for the neglect o f catechetical
instruction and for the discontent with time - honored
formulas is not to be found in a spi rit o f innovation, or
of disloyalty to tradition , or of scepticism, or of religious
indiff erence

,
but in a deep feeling that the catechisms

of the past no longer satis fy the requirements of modern
religious education . They are the products of an ecclesi
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4 . Even the doctrinal systems of the catechisms of
the different churches no longer satis fy the Christian
consciousness of our time . The theology taught in the
schools cannot be made to square with the theology of

the catechisms . Hence a constant demand for revision
or for restatement of old truths in new form s .
A trenchant criticism on catechisms is offered by G .

B . Wilcox in a book entitled
,
The P astor and his Flock

p . 1 1 5 :
“Whether they ( catechisms) were more

beneficial than harmful may be questioned . They drew
the children away from the personal li fe and teachings
of the Lord Jesus to the intellectual process of commit
ting to memory long dogmatic definitions . They gave
more play to the head than to the heart . And in time ,
as might have been expected

,
the catechizing stiff ened

into a mechanical round of question and answer . The
soul went out of it .”

In view o f these criticisms it is a mistake , however,
to assume that catechisms

,
catechization

,
the pastor ’s

class
,
and doctrinal instruction are to have no p lace in

modern religious education . The need o f accurate
formulas for defining and fix ing religious ideas

,
and the

intellectual guidance and spiritual influence of the min
ister at a certain stage of the young li fe will be recog
nized as indispensable

,
for theological as well as for peda

gogical reasons . The problem of the Church , therefore,
is not to revive catechetics in its traditional form ,

nor to
substitute a new system practically excluding catechetics
altogether

,
but to prepare material adapted to the cate

chumen and to d i scover the best methods o f teaching it .
Prof. Coe says : “The general principle is that the ma
terial itsel f , the fact or the truth , should be taught rather
than the formula . That is , the formula enters as a
means of expressing something of which the pupil already
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recognizes the truth or the reality .

“

The technical form
ulas of Christian faith, accordingly, should be postponed
until something of the depth of the Christian experience
has revealed itsel f,— that is, until later adolescence. In
early and middle adolescence

,
more simple and directly

practical formulas should be used .

”

What shall we say of the Heidelberg Catechism ? Is
it an exception among the other catechisms , and do its
authors rise above their age and anticipate our times ?

We take delight in describing it as “
the flower and fruit

of the German and Swiss Reformation . In many re

spects it i s the catechetical masterpieceof Protestantism .

Yet the unprejudiced student must concede that it is
subj ect to the lim itations o f its age . The charges that
are brought

,
today, against catechisms in general, may be

made with equal force against the Heidelberg. It i s ,
after all

, an e xposition of Paul ine theology instead of a
presentation of the teachings of Jesus . With all its em
phasis on the. personal and confessional elements

,
it

nevertheless presents truth in abstract propositions
,
rather

than in concrete forms . Designed, also, to be a stand
ard of faith, it necessarily goes into doctrinal details in
which the youth has no interest and which he cannot
understand . It presupposes in the catechumen, or seeks
to arouse in him

,
a consciousness of sin that is not true to

the experience of childhood nor warranted by the
facts of history . It devotes by far the greater portion of
space to sin and salva tion , and does not offer sufficient . in
struction in the way of l i fe as taught and exemplified by
Jesus Christ . Little

,
i f anything, is said about missions

or the extension of the kingdom of God on earth , and, in
the nature o f the. case, the modern emphasis on social ser
vice is wanting altogether . However exce llent a system
of doctrine it contains

,
and however fine a type of piety it
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has nurtured
,
it cannot meet the theological , psychologi

cal , or pedagogical tests of modern religious education .

This is a fact that many may deplore and some may
rejoice in ; but in either case, this fact clearly presents
a problem which cannot be solved by evasion or by con
demnation

, but that must be met with the same sincerity
of purpose and loyalty to Jesus Christ that animated
the authors and the original patron of the Heidelberg
Catechism .

What sort of catechism will meet the requirements
o f our age ? A revis ion or an abstract of the Heidelberg
will not suffice . One or the other has been tried , both
in Europe and in America, but only with indiff erent
success . In the language of Pro f . Bruce, “what is
wanted is not a dogmatic catechism

, or commenta ries on
it written in a rabbinical spirit, but a Christian cate
chism or primer, framed on a historical method : a little
book intended to do for the young of our time what Luke
did for his f riend Theophilus tell ing them the story of
Jesus o f Nazareth in a way suited to their years , and
fitted to captivate their imaginations and their hearts

,

including the chie f o f his golden sayings , some repre

sentative acts and experiences , and telling briefly the
story of his death and resurrection . For we are to
have but one absorbing care and passion— to make the
young know and love Jesus Christ .
It is grati fying to know that my colleague

,
Prof .

William C . Schaeffer, is at work on a Catechetical

Manua l
,
based upon the teaching of Jesus in the gos

pels . Its underlying scheme conforms to the method
of Jesus and the principles of modern education . He
groups the material under the fo llowing heads : I .

Our Heavenly Father, II . The Children of God, III .

The Kingdom of God, IV. Jesus Chris t
,
the Founder of
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But in time he was confronted by even a greater crisis .
Guided by the word o f God

,
assisted by the writings of

distinguished theologians
,
and urged on by the voice of

conscience
,
he advanced from Lutheranism to Calvinism .

A heroic step
,
indeed . He incensed his foes

,
alienated

his friends
,
divided his house

,
j eopardized his crown, and

imperiled his li fe, that the truth might prevail . Under
the patronage of such a prince the Heidelberg Catechism
was published .

Loyalty to the fathers of the Church of the Heidel
berg Catechism means far m ore than to repeat their
formulas and to assent to their doctrines . It is to seek
truth , to love righteousness , to obey the voice o f the
Spirit, and to devote one’s li fe to the glory of God in
the service of humanity .
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title page of the copy at Bremen con

tains an inscription by his own hand :
D . d . M . Hermannus W ilcken. 63 .

On the occa sion of the celebration o f
the 35oth anniversary of the Catechism ,

it is fitting that the original edition
should be reprinted for the first time in
the United States, and that it should be
part of a volume issued under the aus

pices of
‘

the Faculty o f the Theological
Seminary of the Reform ed Church in
the United States , the oldest theologi cal
institution of the only Church in America
which accepts the Heidelberg Catechism

as its symbol o f faith and authorized book
of instruction . For the use of the English
reader the translation of the Tercente
nary Edition of 1863 is printed on the

opposite page . I have taken the liberty

to suggest such Changes on the margin

as the original text requires . S ince ,
however

,
it is not my purpose to off er

a new translation
,
I have permitted cer

tain words , phrases , and even sentences
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to stand without mod ification
,
though ,

it appears to me
,
such modifications

ought to be made .

The first reprint of the original edi
tion was prepared for publication by Al
brecht Wolters

,
an evangelical pastor of

Bonn . It was issued in 1864 . The copy
now in possession o f the Library of the
Theological Seminary o f the Reformed
Church in the United States was donated

,

in 1901 , by the Rev . Jacob Dahlman .
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We
,
Frederic, Archcarver and El ector

of the Holy Roman Emp ire, Duke in

Bavaria, by the grace of God
,
E lector

Palatine on the Rhine, &c.
, present to

all and each of our Superintendents,

Pastors
,
Preachers

,
O fficers of the

Church
, and Schoolmasters, throughout

our Electorate of the Rhenish Palatinate
,

our grace and greeting, and do them,

herewith, to wit

Inasmuch as we acknowledge that we

are bound by the admonition of the Di

vine word, and also by natural duty and
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mote their temporal and eternal wel fare
,

and to contribute to the defence and

maintenance of the same

And
,
although apprised on entering

upon our government
,
how our dear

cousins and predecessors
,
Counts Pala

tine, Electors, &c. , of noble and blessed

m emory
,
have instituted and proposed

divers Christian and profitable measures
and

—

appl iances for the furtherance of the
glory of God and the upholding of civil
discipline and order

Notwithstanding this purpose was not

in every respect prosecuted with the ap

propriate zeal, and the expected and de
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7

judgment ; from which
,
among other

great defects , the consequence has en

sued
,
that they have

,
in too many in

stances
,
grown up without the fear of

God and the knowledge of H is word,

having enjoyed no profitable instruction,

or otherwise have been perplexed with

irrelevant and needless questions, and at
times have been burdened with unsound

doctrines .

:And now , whereas both temporal and

spiritual offices
, government and family

discipline
,
cannot otherwise be main

tained— and in order that discipline and

obedience to authority and all other vir
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intendents and distinguished servants of

the Church
,
we have secured the prepa

ration of a summary course of instruc

tion or catechism of our Christian Re

ligion,
according to the word o f God ,

in the German and Latin languages ; in

order not only that the youth in churches

and schools may be piously instructed in

such Christian doctrine
,
and be thor

oughlytrained therein, but also that the

Pastors and Schoolmasters themselves

may be provided with a fixed form and

model , by which to regulate the instruc

tion of youth, and not, at their option,

adopt daily changes
,
or introduce erro
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11

early li fe are earnestly instructed and
educated in the word of God , it will
please Almighty God also to grant refor
mation of public and private morals

,
and

temporal and eternal welfare . Desiring
,

as above said
,
that all this may be ac

complished, we have made this provision .

Given at Heidelberg
,
Tuesday

,
the

nineteenth of January
,
in the year 1 563

after the birth of Christ, our dear Lord

and Saviour.
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all things must work together fOr my
salvation. W herefore, by His Holy
Spirit, He also assures m e of eternal

“

life
,

and makes m e heartilywilling and ready
henceforth to live unto Him .

QUESTION 2 .

How many things are necessary for

thee to know, that thou in this comfort
mayest live and die happily?

ANSWER .

Three things : First,
2
the greatness of ?

my sin and m isery. Second , how I am ery are

3
redeemed from all my sins and m isery.

8 deliver ed
Third

,
how I am to be thankful to God

for such 4
redemption.

THE FIRST PART

OF MAN’

S MISERY

QUESTION 3 .

Whence knowest thou thy misery?

4 deliverance

203

how great my
5 111 and 11115
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QUESTION 6 .

Did God create man thus wicked and

perverse?
ANSWER .

No : but God created man good , and

after His own image, that is, in
6
right

-

o true

eousness and 7
true holiness ; that he

'om it true

m ight rightly know God his Creator,

heartily love Him , and live with Him in

eternal blessedness, to praise and glorify
Him .

QUESTION 7.

W hence then comes this depraved na

ture of man ?

ANSWER .

From the fall and disobedience of our

first parents, Adam and Eve, in Paradise,

whereby our nature became so corrupt,
that we are all conceived and born in sin .

QUESTION 8.

But are we so far depraved, that we
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sins, and will punish them in just judg
ment in time and eternity, as He

'

has de

clared : Cursed is every one that contin

neth not in all things which are written

in the book of the law ,
to do them.

QUESTION I 1 .

Is then God not also merciful ?

ANSWER .

God is indeed merci ful, but He is

likewise just ; wherefore His justice

requires that sin,
which is comm itted

against the
-

_

most high majesty of God ,

be also punished with extreme
, that is ,

with everlasting punishment both of body

and soul .

THE SECOND PART

OF MAN’

S 1 1 REDEMPTION 1 1 Deliverance

2 1 1



2 12 THE HE IDELBERG CATECHISM

18.

81mg.
Q iemeii mir berm nacb Dem gered)

tenmtljeil (Batteé aeitlicbe vnb ewige

flraffbetbientbaben micmochtenmir
Diefer firaff entgeben / nab miberumb
angenaben lommen

9

a tmozt.
(Sottmil bagfeiner. gerecbtrgfqrt gee

Em” mtggefcbebea betmegEmitfl
'

enmirber;

$
23

5 3 felbenentmeber burd) ons fe
lbfi/ abet

“m ‘

bur
'

cb emen anbern notiomene begaf

lung than.

55mg.
Qumranmirabet Durcbvné felbflbe

galung than?
a tmmt.

0

a wilt mcbten fonbem mu: macben
a s. and)Diefdjulbtnod) teglid) grdfier. 6

{?mg.
Ranabet irgenb eineblofl

'

ecreaturfix:
one beg

-alert?

a tmozt.
c Hebe . Sieinec bean erfiticl) mil (Slott. an

fewer



https://www.forgottenbooks.com/join


214 THE HE IDELBERG CATECH ISM

19.

feineranDernGrenine ftraffen Daé Der
menfd) uerfcbulDetbat. 3 11manDern/ lo
fan and) feine blofl

'

e Greatur Den lafit
Deé ewigenaozné (Sorteé miDerDiefim

F
e ertragen/ DnDanDere Damon crlD
en. a

4

29mg.
fiBaé mixiien mirDe

‘

nfin
'

einen932m
let nnD- ( eéfer fucben?

QIntmozt.
(Einen folcben1 b Det einmater/ DnD

gerecbtermenicbl nnDDori) fiercfer Deli
"

alleCireaturen Daé ifta ngina) mater
(55m fer).

Tarrag,
2180m muteer em mater DnDgee

redjter menfd) fenn?

a ttvmt.

Q ammb / DafiDie gerecbn feit (8m
icé erfozDertc Dat} Die e nan

tur/ DiegeiimDigetbat/ finDieiimDebe:
gale/ DnDabereiner/ Dertelbfl

‘
em iimDer

mel p/ ntcbt fénDre finanDerebegalen. d d M et-3

b ii SlBars



THE TERCENTENARY TRANSLATION

19

in anyother creature, that of which man

has made him self guilty; and further, no
mere creature can sustain the burden of

God
’

s eternal wrath against sin
, and

redeem others therefrom .

” deliver

QUESTION 1 5 .

What manner of mediator and 1 3
re

deemer then must we seek?

ANSWER .

One who is a true and 1 ‘
sinless

and yet more powerful than all creatures,

that is, one who is at the same time true

QUESTION 16 .

W hymust he be a true and 1 5
sinless

” righteous

man?

ANSWER .

Because the justice of God requires,

that the same human nature which has

sinned should make satisfaction for sm

but no man, being himsel f a sinner, could

satisfy for others.

2 1 5
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and P rophets, and foreshadowed by the

sacrifices and other ceremonies of the

law ; and final ly fulfilled byHis well - be
loved Son.

QUESTION 20.

Are all men then saved byChrist, as

theyhave perished byAdam ?

ANSWER.

No ; only such as by true faith
ingra fted into Him , and receiveall His113 incorporated

benefits.

QUESTION 21 .

What is true faith?

ANSWER.

It is not only a certain knowledge,

whereby I hold for truth all that
”

God

has revealed to us in His word ; but also

a hearty trust
,
which the Holy Ghost

works in me bythe Gospel , that not only



220 THE HE IDELBERG CATECHISM

and) mirvergebu DerfitnDen/ emige
DnD tgfeit non(Bott ge

e

ctt er); aufi lauter aDen/ allein
3 ,5 31.2.m Deé uerDrenfiS 652i millen. a

{ital}
SlBafi ift aber einem fibzifien notb

auglauben?

a tmvzt.

ampsmaé tans intGuangelioperbeifs
fenmtrDb / melebé oné Die illrttcfel an,

feré a ernennngegmeifl
‘
elten(fi nal s

lid) laubené in etner fainina lei);
ren.

?yrag.
tlBie tartan Diefelben?

SCI)
Den
melé a

in©0fi Qtater

gel
b
g dyiipffer lyim

r en.r e

Qtnb



https://www.forgottenbooks.com/join


222 THE HE IDELBERG CATECH ISM

03 .

QinD in Sefum fibzifturn/
feinen eingeboznen 6 1mI Dn

fern {germ 1 Der empfangen ift
Don Dem Deiligen (Shift; gebos
ren auf; Sharia DerSungfram:
en/ gelitten Dnter EBontio€Bila
to geereutsiget1 geftozben DnD

Begraben 1 aligeftiegen an Der

albellen 1 am Dzitten tage mi:

Der aufierftanben Don Den toD:
ten anffgefaljren gen tbim
tnel fitset an Der rechten (Sl ot
icé Deé almeclytigen flinterél
Don Dannen er fonnnen mirD/
guriclyten Die IebenDigen DnD
Die tt en.

Sci) glaube in Den Deiligen
Oeiit eine beilige algemeis

ne (Dbziit
‘

lidje Rircbe 1 Die
D iiii ge:



THE TERCENTENARY TRANSLATION 223

23

And in Jesus Christ, His onlybegotten

Son, our Lord : who was conceived by

the Holy Ghost, born of the Virgin

Mary; suffered under Pontius P ilate, was

crucified , dead , and buried ; He descended

into 2°hades ; the third dayHe rose from ” hell

the dead ; He ascended into heaven, and

sitteth at the right hand of God the

Father Alm ighty; from thence he shall

come to judge the
21

quick and the dead .

“ 1iving

I believe in the Holy
22Ghost : 23

the: Spirit
”

a holy universa l Chris
tian Church

Holy Catholic Church ; the communion
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OF GOD THE FATHER .

QUESTION 26 .

What dost thou believe when thou

sayest: I BELIEVE IN GOD THE FATHER
ALM IGHTY

,
MAKER OF HEAVEN AND

EARTH ?

ANSWER .

That the eternal Father of our Lord

Jesus Christ, who of nothing made

heaven and earth, with all that in them

is, who likewise upholds and governs

the same by His eternal counsel
“

and

providence, is for the sake of Christ His

Son myGod and myFather ; in whom I

so tru st, as to have no doubt that He

will provide me with all things neces

saryfor bodyand soul ; and further, that
whatever evil He sends upon m e in this

vale of tears He will turn to my good ;

for He is able to do it, being Alm ighty
God , and willing also, being a faithful

Father.
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ture shall separate us from His love;

Since all creatures are so in His hand ,

that without His will they cannot so

much as move.

OF GOD THE SON.

QUESTION 29 .

W hy is the Son of God called JESUS,
that is

,
Saviour?

ANSWER .

Because He saves us from our sins ;

and no salvation is to be either sought

or found in anyother.

QUESTION 30.

Do such then believe in the onlySav

iour Jesus, who seek their salvation and

welfare of saints, of themselves; or any
where else?

ANSWER .

No ; although they may make their

boast of H im
, yet in act they deny the

only
28 Saviour Jesus . For either Jesus
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ANSWER .

Because by faith I am a m ember of

Christ, and thus a partaker of His

anointing ; in order that I also maycon

fess His name ; may present myself a

living sacrifice of thankfulness to Him ;

and may with free conscience fight
against sin and the Devil in this life, and
hereafter, in eternity, reign with Him

over all creatures.

QUESTION 33 .

t y is He called God
’

s ONLY BEGOT
TEN SON , since we also are the children

of God ?

ANSWER .

Because Christ alone is the eternal

natural Son of God ; but we are children

of God by adoption through grace
‘ for

His sake.

QUESTION 34 .

W hy callest thou Him OUR '

LORD ?
ANSWER .

Because, not with silver or gold , but
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His innocence and perfect holiness

covers, in the sight of God , my sin

wherein I was conceived .

QUESTION 37 .

What dost thou understand by the

word : SUFFEREDP

ANSWER .

That all the tim e He lived on earth
,

but especiallyat the end of His life, He

bore, in body and soul , the wrath of

God against the
‘

sin of the whole human

race ; in order that by His passion,
as

the only atoning sacrifice
,
He m ight

4°
redeem our body and soul from everfl d el iver

lasting damnation, and obtain for us the

grace of
‘
“

God , righteousness and eternal

life.

QUESTION 38 .

W hydid He sufl
‘
er UNDER P ONTIUS

P ILATE, as judge?
ANSWER .

That He, being innocent, m ight be

condemned by the temporal judge, and

therebydeliver us from the severe judg

239
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ANSWER .

To Show thereby that He was really
dead .

QUESTION 42 .

S ince then Christ died for us
,
why

must we also die ?

ANSWER.

Our death is not a satisfaction for

our sin,
but onlya dying to sins and en

tering into eternal life.

QUESTION 43 .

What further benefit do we receive

from the sacrifice and death of Christ

on the cross ?

ANSWER .

That by His power our old man is

with Him crucified , slain and buried ;

that so the evil lusts of the flesh mayno

more reign In us , but that We mayoffer

ourselves unto Him a sacrifice o f

thanksgiving.
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pledge of our blessed resurrection.

QUESTION 46 .

How dost thou understand the words :

HE ASCENDED INTO HEAVEN ?

ANSWER.

That Christ, in sight of His disciples,
was taken up from the earth into heaven ;

and in our behalf there continues, until

He shall come again to judge the living
and the dead .

QUESTION 47 .

Is not then Christ with us even unto

the end of the world, as He has prom
ised ?

ANSWER.

Christ is true Man and true God ; ac

cording to His human nature, He is now

not upon earth ; but according to His

Godhead
,
majesty, grace and Spirit, He

is at no time absent from us .

QUESTION 48.

But are not
,
in this way, the two na

247
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seek those things which are above
, where

Christ sitteth on the right hand of God ,

and not things on the earth.

QuESTION 50.

W hyis it added : AND SITTETH AT THE
RIGHT HAND OF GOD ?

ANSWER .

Because Christ ascended into heaven

for this end
,
that He m ight there appear

4 5 “ Lit. as the
as Head of HIS Church, bywhom the head of his

ChristianFather governs all things .

Church
”

QUESTION 5 1 .

What benefit do we receive from this

glory
4 6
of our Head

,
Christ?

ANSWER.

First,
‘

that by His Holy Spirit He

sheds forth heavenly gifts in us, His

members ; then, that byHis power he de
fends and preserves us against all ene

m ies.

QUESTION 52.

What comfort is it to thee, that Christ
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a true faith partaker of Christ and all

His benefits ; com forts m e ; and shall

abide With m e forever.

QUESTION 54 .

What dost thou believe concerning

the 5 3 HOLY CATHOLIC CHURCH ? a “holy universa l Chris
ANSWER .

That
,
out of the Whole human race,

from the beginning to the end of the

world , the Son of God
, by His Spirit

and word , gathers, defends and preserves
for Him sel f unto everlasting life, a

chosen communion
,
in the unity of the

true faith ; and that I am ,
and forever

shall remain, a living m ember of the

same.

QUESTION 55 .

What dost thou understand by the

COMMUNION OF SAINTS ?
ANSWER .

First, that believers
,

all and every
one, as members of 5 4 Christ

,
have Lord

Christ”
In H1m and In all HIS treasures and
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raised bythe power of Christ, shall again
be united with my soul , and

5 8 m ade like
58 Lit andshall becom e

like unto theunto the gIOI
'
lOll S bOdy Of Chl’ l St. holy body of

Christ”
QUESTION 58 .

What comfort hast than from the ar

ticle of the LIFE EVERLASTING ?
ANSWER .

That, inasmuch as I now feel in my
heart the begi nning of eternal joy, I shall

after this life possess complete bliss , such
as eye hath not seen,

nor ear heard ,

neither hath entered into the heart of

man ; therein to praise God for ever.

QUESTION 59 .

But what does it help thee now
, that

thou believest all this ?

ANSWER .

That I am righteous in Christ before

God , and an heir of eternal life.

QUESTION 60.

How art thou righteous before God ?
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eousness and holiness of Christ is my
righteousness before God , and I can te

ceive the sam e and m ake it myown in

no other may than by faith only.

QUESTION 62 .

But why cannot our good works be

the whole or part of our righteousness be
fore God ?

ANSW ER .

Because the righteousness which can

stand before the judgm ent- seat o f God ,

must be perfect throughout and wholly
conformable to the divine law ; whereas

even our best works in this life are all

imperfect and defiled with sin.

QUESTION 63 .

How is it that our good
’

works merit

nothing, while yet it is God
’

s will to re

ward them in this l ife and in that which

is to come?

ANSWER .

The reward comes not of merit
,
but
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QUESTION 66 .

What are the Sacraments ?
ANSWER .

The Sacram ents are visible
,
holy signs

and seals, appointed of God for this end ,

that bythe use thereof He m aythe more

fully declare and seal to us the prom ise
of the Gospel : namely, that He grants

us out of free grace the forgiveness of

sins and everlasting life, for the sake of

the one sacrifice of Christ accomplished
on the cross .

QUESTION 67 .

Are both these, then,
the Word and the

Sacram ents
,
designed to direct our faith

to the sacrifice of Jesus Christ on the

cross
,
as the onlyground of our salva

tion

ANSWER .

Yes truly; for the Holy
5 9 Ghost

5 9 Spirit
teaches in the Gospel, and by the Holy
Sacraments assures us

,
that our whole

salvation stands in the one sacrifice of

Christ m ade for us on the cross .

267
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QUESTION 70.

What is it to be washed with the

blood and Spirit of Christ?

ANSWER .

It is to have the forgiveness of sins

from God , through grace, for the
'

sake

of Christ
’

s b lood , which He shed for us

in His sacrifice on the cross ; and also, to

be renewed bythe HolyGhost, and sanc

tified to be m embers of Christ, that so

we maymore and more die unto sin, and

lead holyand unblamable lives .

QUESTION 7 1 .

Where has Christ prom ised, that we
are as certainlywashed with His blood

and Spirit as with the water of Baptism ?

ANSWER .

In . the institution of Baptism
,
which

runs thus : Go ye,
6 1 therefore, and teach

61 there

all nations,
62 baptiz ing them in the name

62
and baptiz e

of the Father, and of the Son, and of

the Holy
6 3 Ghost. He that believeth and

“Spirit
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cause : namely, not only to teach us

thereby that like as the filthiness of the

body is taken away by water, so our

sins also are taken away by the blood

and Spirit of Christ ; but much more,

that by this divine pledge and token He

may assure us, that we are as really
washed from our sins spiritually, as our

bodies are washed with water.

QUESTION 74 .

Are infants also to be baptized ?

ANSWER .

Yes . For since they, as well as their

parents, belong to the covenant and peo

ple of God
, and both

6 5
redemption from“deliverance

sin and the Holy
66 Ghost

,
who works

” Spirit
faith, are through the blood of Christ

prom ised to them no less than to their

parents ; they are also byBaptism , as a

275

Sign of the covenant, to be
6"ingra fted"“W W W lted

into the Christian Church
, and distin
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i

for me, as certa inly as I see with
’

my
eyes the bread of the Lord broken for

me
,
and the cup communicated to me ;

and further, that, with His crucified body
and shed blood

,
He Him sel f feeds and

nourishes my soul to everlasting life, as
certainly as I receive from the hand of

the m inister, and taste with mymouth
,

the bread and cup of the Lord , which are

given me as certain tokens o f the body
and blood of Christ.

QUESTION 76 .

What is it to eat the crucified body
and drink the shed blood of Christ?

ANSWER .

It is not only to
6 9
embrace with

“w e!”

believing heart all the sufferings and

death of Christ, and thereby to obtain

the forgiveness of sins and
‘

life eternal ;

but moreover also
,
to be so united

‘

more

and more to His 7°
sacred body by

Holy
7 1 Ghost, who dwells both in Christ

71 Spit“
and in us, that

'

although He is in heaven,
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He had supped , saying : This cup is the

New Testament in My blood ; this do

ye as oftenas ye drink it, in remem

brance of Me. For as often as ye eat

this bread , and drink this cup, ye do Show

the Lord
’

s death till He come.

And this prom ise is repeated also by

St. Paul , where he says : The cup of

blessing which we bless, Is It not the

communion of the blood o f Christ ? The

bread which we b reak, is it not the com

munion of the bodyof Christ ? For we,

being many, are one bread , and one body;

for we are all partakers of that one
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QUESTION 80 .

75 This ques
is om itted in
the first ed i

What dif erence is there between the
tion

Lord
’

s and the P opish Mass ?

ANSWER.

The Lord
’

s Supper testifies to us, that

we have full forgiveness of all our sins

by the one sacrifice of Jesus Christ
,

which He Him self has once accomplished
on the cross ; and that by the Holy
Ghost we are 7 6 ingra fted into Christ, who

'6 incOf POf ated

with His true body is now in heaven

at the right hand of the Father, and is

to be there worshipped . But the Mass

teaches
,
that the living and the dead have

not
'

forgiveness of sins through the suf

ferings of Christ, unless Christ is still

daily off ered for them by the priests ;
and that Christ is bodilyunder the form
of bread and w1ne, and is therefore to

be worshipped in them . [And thus the

Mass at bottom is nothing else than a

denial of the one sacrifice and passion of

Jesus Christ, and an accursed idolatry. ]
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faith and amend their life. But the im

penitent and hypocrites eat and drink

judgment to them selves .

QUESTION 82 .

Are they then also to be adm itted to

this Supper, who show themselves to be,

by their confession and life, unbelieving
and ungodly?

ANSWER .

No : for by this the covenant of God

is profaned , and His wrath provoked
against the whole congregation ; where

fore the Christian Church is bound , ac
cording to the order of Christ and His

Apostles, by the office of the keys to

exclude such persons, until they am end

their life.

QUESTION 83 .

What is the Office of the Keys ?

ANSWER .

The P reaching of the Holy Gospel

and 7 7 Church Discip line; bywhich two
"Christian

things, the kingdom of heaven is Opened

29 1
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ANSWER.

In this way: that according to the

command of Christ, if any under the

Christian name Show them selves um

sound either in doctrine or life, and after
repeated brotherly admonition refuse to

turn from their errors or evil ways , they
are complained of to the church or

7 9 to
"to those appointed for

its proper officers
,
and , if they neglectg

s

t

'

h
p
e

ur

ggzgch
to hear them also, are bythem excluded
from the HolySacraments and the Chris

tian communion, and by God Him sel f
from the kingdom of Christ ; and if they
prom ise and show real amendm ent, they
are again received as m embers of Christ

and 8°His Church.

THE THIRD PART

OF THANKFULNESS
QUESTION 86 .

S ince then we are
8 1
redeemed from

’ l delivered
our m isery, by grace through Christ

,

without anym erit of ours, whymust we

do good works ?
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QUESTION 88 .

In how manythings does true repent
ance or conversion consist?

ANSWER.

In two things : the dying of the old

man, and the quickening of the new .

QUESTION 89.

What is the dying of the old man ?

ANSWER .

Heartfelt sorrow for sin ; causing us

to hate and turn from it always more
and more.

QUESTION 90.

What is the quickening of the new

man ?

ANSWER .

Heartfelt joy in God ; causing us to

take delight in living according to the

will of God in all good works .

QUESTION 91 .

But what are good works ?

299
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graven image, or any likeness of any

thing that is in heaven above, or that

is in the earth beneath, or that is in the

water under the earth ; thou shalt not

bow down thysel f to them , nor serve

them . For I the Lord thy God am a

jealous God , visiting the iniquity of the

fathers upon the children unto the third

and fourth generation of them that hate

Me ; and showing mercyunto thousands

of them that love Me, and keep mycom

mandments .

Third Commandment.

Thou shalt not take the name of the

Lord thyGod in vain ; for the Lord will
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fore the Lord blessed the Sabbath day,

and hallowed it.

Fifth Commandment.

Honor thy father and thymother ; that

thy days m ay be long upon the land

which the Lord thyGod giveth thee.

Sixth Commandment.

Thou shalt not kill .

Seventh Commandment.

Thou shalt not comm it adultery.

Eighth Commandm ent.

Thou shalt not steal .

Ninth Commandment.

Thou shalt not bear false witness

against thyneighbor.

Tenth Commandment.

Thou shalt not covet thy neighbor
’

s

house ; thou shalt not covet thy neigh

307
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Him alone, with all hum ility and pa

tience expect all good from Him only,

and love, fear and honor Him with my
whole heart ; so as rather to renounce

all creatures than do
'

the least thing
against His will .

QUESTION 95 .

What is idolatry?
ANSWER.

It is instead of the one true God Who

has revealed Him sel f In His word , or

along with the sam e, to conceive or have

something else on which to place our

trust.

QUESTION 96 .

What does God require in the second

commandment?

ANSWER .

That we in nowise make any image

of God , nor worship Him in any other

way than He has commanded in His

word .

QUESTION 97
Must we then not make any image at

all ?
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nor even byour silence and connivance

be partakers of these horrible sins in

others ; and in sum , that we use the holy
nam e of God no otherwise than with

fear and reverence, so that He m ay be

rightly confessed and worshipped byus,

and be glorified in all our words and

works .

QUESTION 100 .

Is then the profaning of God
’

s nam e
,

by swearing and cursing, so grievous a

sin, that H is wrath is kindled against

those also who seek not
,
as much as in

them lies
,
to hindera nd forbid the same?

ANSWER .

Yes truly: for no sin is greater, or

mOre provoking to God , than the pro

faning of His nam e.

‘

W herefore He

even commanded it to be punished with
death.

QUESTION 101

But maywe not swear bythe nam e of

3 15
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ANSWER .

In the first place : that the m inistry
of the Gospel and schools be maintained ;

and that I, especiallyon the dayOf rest,

diligently attend church, to learn the

word of God , to use the Holy Sacra

ments, to call publicly upon the Lord ,

and to give Christian alm s . In the sec

ond place : that all the days of my life
I rest from my evil works , allow the

Lord to work in me byHis Spirit, and
thus begin in this life the everlasting

Sabbath.

QUESTION 104 .

What does God require in the fifth
commandment?

ANSWER .

That I Show al l honor, love and faith
fulness to my father and mother, and

to all in authorityover me ; subm it my
sel f with due obedience to all their good

instruction and
'

correction and also bear

patiently with their infirm ities : since
“

it
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QUESTION 107 .

Is it then enough that we do not kill

our neighbor in anysuch way?

ANSWER .

No : for in condemning envy, hatred

and anger, God requires us to love our

neighbor as ourselves, to show patience,
peace, meekness, mercy and kindness

towards him , and , so far as we have

power, to prevent his hurt ; also to do

good even unto our enem ies .

QUESTION 108 .

What does the seventh commandment
teach us ?

ANSWER .

That all unchastityis accursed of God ;

and that we should therefore loathe it
from the heart, and live chastely and

modestly whether in holy wed lock or

single life.

QUESTION 109 .

Does God in this commandment for

323
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78

ness, and all useless waste of His gifts .

QUESTION 1 I I .
But what does God require of thee in

this commandment?

ANSWER .

That I further my neighbor
’

s good ,

where I can and m ay; deal with him as

I would have others deal with m e ; and

labor faithfully, that I m ay be able to

help the poor in their need .

QUESTION I 12 .

What is required in the ninth com

mandment?

ANSWER .

That I bear false Witness against no

one ; wrest no one
’

s words ; be no back

biter, or slanderer ; join in condemning

no one unheard and rashly: but that I
avoid , on pain of God

’

s heavywrath, all

lying and deceit, as being the proper

works of theDevil ; in m atters of judg
ment and justice and in all Other affairs,

love, honestly speak and confess the
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QUESTION I I 5 .

W hy then doth God so strictly enjoin
upon us the ten commandm ents

,
since in

this life no one can keep them ?
ANSWER .

First, that all our life long we m ay
learn more and more to know our sin

ful nature, and so the more earnestly
seek forgiveness of sins and righteous

ness in Christ ; secondly, that we may
continuallystrive, and beg from God the

grace of the Holy
8 5 Ghost, so as to be-

85

com e m ore and m ore changed into the

image of God , till we attain finally to

full perfection a fter this l ife.

OF PRAYER .

QUEsTION 1 16 .

W hy is P rayer necessary for Chris
tians ?

ANSWER .

Because it is the chief part of the

33 1
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QUESTION I 18.

What has God commanded us to ask

of Him ?

ANSWER .

All things necessary for soul and

body, which Christ our Lord has com

prised in the prayer taught us byHim
self .

QUESTION I 19 .

What is the Lord ’s P rayer ?

ANSWER .

Our Father who art in heaven Hal

lowed be Thy name. Thy kingdom

come. Thywill be done in earth, as it

is in heaven . Give us this dayour daily
bread . And forgive us our debts, as

we forgive our debtors . And lead us not

into temptation ; but deliver us from

335

8“
evil . For Thine is the kingdom , and
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of the heavenly m ajesty of God ; and

mayexpect from His alm ightypower a ll
things necessary for body and soul .

QUESTION 122 .

What is the first petition ?

ANSWER .

HALLOWED BE THY NAME. That is
Enable us rightly to know Thee, and to
hallow ,

m agnify and praise Thee in all

Thy Works, in which shine forth Thy
power

,
wisdom , goodness, justice, mercy

and truth ; and likewise so to order our

Whole life, in thought, word and work
,

that Thy name m ay not be blasphem ed ,

but honored and praised on our account.

QUESTION 123 .

What is the second petition ?

ANSWER .

THY KINGDOM COME. That is : So

339
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QUESTION 125 .

What is the fourth petition?

ANSWER.

GIVE US THIS DAY OUR DAILY BREAD .

That is : Be pleased to provide for all

our bodily need ; that we
'

may thereby
know that Thou are the only fountain
of all good , and that without Thybless

ing, neither our care and labor, nor Thy

gifts can profit us ; and m ay therefore
withdraw our trust from all creatures ,

and place it alone in Thee.

QUESTION 126.

What is the fifth petition ?

ANSWER.

AND FORGIVE U s OUR DEBTS AS wE

FORGIVE OUR DEBTORS . That is : Be

pleased , for the sake of Christ
’

s blood ,

not to impute to us
,
m iserable sinners,

our m anifold transgressions, nor the evil

which still always cleaves to us ; as we
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FOR TH INE IS THE K INGDOM
,
AND THE

POWER, AND THE GLORY, FOR EVER . .
That

is : All this we ask of Thee, because as

our
‘King, having power over all things,

Thou art both willing and able to give us

all good ; and that thereby not we
,
but

Thy holy Nam e may be glorified for

ever.

QUESTION 129 .

What is the meaning of the word :

AMEN ?

ANSWER .

AMEN means : So shall it truly and

surelybe. For myprayer is much more

certainly heard of God , than I feel in
my heart that I desire these things of

Him .
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